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PREFACE. 



If the writer of the following pages had not helieved 
that the interests of morahty are materially involved in 
this controversy, he would not have recommended his 
thoughts upon it to the notice of the puhlic. The im- 
moral tendency of the Restoration System is shown in the 
course of this work. 

One of the most important doctrines of Christianity, 
the doctrine of atonement, has no place in the Univer- 
salist's creed, if consistency he regarded. It cannot be 
reconciled with his doctrine of corrective punishment. 
Mr. Weaver observes, ** Divine justice is that perfection 
^^ in God, by which he endeavours continually to make all 
^' intelligences just."'^ According to this representation, 
justice does not look backward, and punish ^' according to 
the deeds done in the body ;" but forward, and disposes of 
her stripes in the way best calculated to correct the 
moral pravity of the mind. In this system, therefore, 
the doctrine of guilt has no place : no man need apply 
for " redemption through the blood of Christ, the for* 
giveness of sins," Eph. i. 7. but merely for *' the renew- 
ing of the Holy Ghost," Titus iii. 6. since the recovery 
of the mind to virtue is the great point to which the ex- 
ercise of difine justice is directed. If the blood of 
atonement be not counted, upon this scheme, an ** unholy 

* Endless Misery Overthrown, p. 9. 
1 
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Tl PREFACE. 

** thing," it must be considered, at least, as an '^ unne- 
** cessary thing." The most intelligent of the Uniyer- 
salists are fully aware of this, and ha?e therefore, very 
prudently, taken sanctuary in Socinianism. 

The author has endeavoared to leave the immoral no 
alternative betwixt conversion and a ** fearful looking 
<* for of judgment and fiery indignation." He seriously 
wishes such to weigh well what is advanced, and, per- 
haps, they will see that even the infinite love and mercy 
of God is not to be called into question, should they, by 
rejecting the grace offered in the Gospel, render them- 
selves eternally wretched. It is hoped that such a view 
of things may have a happy influence upon their minds, 
and lead them to improve the present day of their visi- 
tation, so as to ensure present and eternal happiness. 
Should this be the case in a single instance, he will think 
himself amply compensated for the time and labour which 
he has devoted to this subject. He is, however, too 
well acquainted with the prejudices of mankind, in favour 
of schemes which are not very rigid in their exactions on 
the score of morality, to expect that many will be re- 
claimed who have given their assent to the system here 
opposed. His great aim has been to preserve the 
serious Christian from falling into, what he considers, a 
very dangerous error. 

The arguments which prove the endless duration of 
future punishment, are here brought forward sparingly, 
as that subject is nearly exhausted by Messrs. Taylor, 
Fuller, and Jerram ; whose valuable writings merit the 
most serious and attentive perusal. 

There is not a class of writers who talk more about 
candour, charity, and liberality, or who discover less of 
these Christian graces, than the Universalists. Mr. 
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Weaver, after expressing his disapprobation of Mr. 
Huntington's asperity, proceeds to call him, ** The sur- 
" geon,— -the batcher, — the raving sinner."* He is not 
less ceremonious with his other adversaries. One is 
called '< a snarling cynic," and another ** a flippant fop.** 
Without presuming to justify Mr. H., it is very natural to 
inquire, whether he has not as much right to deal in 
hard words as Mr. W. ? Will an Universalist pretend, 
that other denominations of Christians have not an equal 
right with himself to think freely upon religious subjects, 
and to embrace those sentiments which appear to them 
to be most conformable to divine truth ? If he will not, 
he ought not to blame them for believing that the doc- 
trine of Universal Restoration is an erroneous and dan- 
gerous system. It seems that the candour and liberality 
of the Uoiversalists consists in attaching little or no im- 
portance to articles of faith and modes of worship. All 
who come up to this standard, deceive the fraternal em- 
brace ; but such as think differently, are stigmatized as 
bigots. There is certainly such a thing as being bigoted 
against those who are considered as bigots.' And are 
those who indulge this spirit more to be commended than 
the bigots whom they condemn ? No, in nowise. 

Mr. Wright ** presumes," he tells us, ** that the editor 
-' of the Theological Magazine is one of those mistaken 
<' good men who rejoice in the i^ngodlike doctrine of end- 
'* less misery."! Must a man rejoice in every doctrine 
which he believes to be true ? Then Mr. Wright rejoices 
in the doctrine, that many millions of his fellow*crea- 
tures will be tormented in hell for an age. But Mr. 
Wright calls him one of the good tnen ! and then ascribes 

* Free Thoughts, preface, p. 17. 

f ExiMoiiiatipa of Rjlaiid*8 Sermon, p. 6. 
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TIU PREFACE. 

to him dispositions, which, for malignity, can only just be 
equalled by those of devils ! 

Mr. Vidler too affirms, that <Mhe leading men, both 
** among Calvinists and Arminians, are doing every thing 
*' which interest, connexion, favour, or frowns can do, 
** to prevent the threatening evil, — to stop the progress of 
•* the Universal doctrine."* It must be remarked, that 
this charge is altogether unsupported by evidence. The 
leading men are selected out of those two bodies of 
Christians for Mr. V. to spit his venom at. It is— but 
language does not furnish a name for so vile a calumny. 
Let Mr. V. go and learn what that Scripture meanetb, 
TTiou shall not bear false witness against thy neighbour. 

Mr. Samuel Bradburn is charged with saying that ** the 
'* Universalists put hell-fire in the place of the blood of 
** Christ." This produced a letter from Mr. V., ad- 
dressed to Mr. S: Bradburn, and all the Methodist 
preachers in England. As none of them honoured it 
with their notice, Mr. V. makes an ostentatious triumph 
in the advertisement of his reply to Mr. Fisher. The 
contents of Mr. V.'s letter are unknown to the author of 
this work. He did not so much as know that such a 
letter had been written, till he saw Mr. V. exulting in 
victory ; and he then understood from an Universalist 
bookseller, that it was out of print. Should Mr. V. 
publish a new edition of his letter, he is desired to take 
notice of the following proof of Mr. Bradburn's assertion : 
Mr. Winchester, when speaking on the effects produced 
by different degrees of punishment, illustrates the sub- 
ject by relating the case of a Mr, M., who underwent 
a severe flogging when he served in the army. " When 
<* he first began to feel the lash," says Mr. W. « he was 

* Winchester's Diaiog;nes, Editor's preface, p. 11. 4th edition. 
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'^ exceedingly enraged. But before he had received half 
<^ his punishmeDty he saw clearly that they had acted right. 
<< He was entirely cared of ail his rage, from which he 
** was as much freed by his punishment, as ever an effect 
«< was produced by a canse. This I think is an ar- 
<< gament ad Jwminem ; and I think it must be admitted, 
*^ that although a certain degree of punishment will in- 
<< flame, harden, and enrage, yet farther degrees produce 
^* quite contrary effects."* " If men are as fully cured of 
their bad tempers by punishment, as ever an effect was 
produced by a cause^ it may be demanded, in the name of 
common sense, how the blood of Christ can be concerned 
in the cure ? 

In the following work, much is said about the liberty 
of moral agents. It is not pretended, however, that men 
are free by nature to choose good^ since this power was 
lost by the fall. Its restoration is ascribed to the grace 
of God through Jesus Christ, and hence the whole glory 
of man's redemption is as fully secured to the Divine 
Redeemer by the advocates for moral liberty, as it can 
be by the abettors of the doctrine of necessity.! 

It may not be amiss to remark here a late distinction 
between Salvation and Restoration. Mr. Wright con-^ 
siders this as a matter of ** no small importance," and 

* Dialogues, pp. 163, 164. 4th edition. ' 

f ** When a man loses a limb or an eye, or is wounded in any mortal 
<^ part, he cannot have that limb restored, or be recovered, but by a mira* 
**^ cle ; and the same will hold as to the spiritual functions ; when they are 
" lost or disabled, only he thai gave them can restore them. Npw this the 
** Holy Scriptures and the Catholic church have taught us to be the case of 
** die will of roan in its corrupted state as to spiritual objects, and there- 
«* fore the eflfeotnal interposition of God's power to restore man, is the 
' Christian doctrine. But tiiough the restoring the &culty to its former 
'* state, be the immediate work of God*s Spirit, yet the acts performed by 
** that restored faculty are man's, and be is free in the exerting of them.'' 
King's Origin of £vil, Law's Note, pp. 408, 409. 2d edition. 

1» 
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charges Dr. Ryland with <* unfairness," and with << chang- 
*' ing the terms of the question," for not attending to it."^ 
According to this distinction, the saved are preserved from 
going down into the pit, and the restored are delivered out 
of it. Mr. W. demands, — " Why are the advocates for 
*' Universal Restoration charged with maintaining Univer- 
" sal Salvation ?" The answer is — because they do main- 
tain it in their writings. See Winchester's Dialogues, 
preface, p. 7.—" UNIVERSAL SALVATION," says he, 
^* is an antidote to all these evils," &c. If they choose 
to give it up, they must give up, also, all those texts 
which relate to the salvation of sinners, such as 1 Tim. 
ii. 3, 4. — iv. 10. as a£fording no aid to their cause ; and 
then the controversy will be brought within a much nar- 
rower compass.t 

It may be necessary for the reader to know how strong 
his faith must be in order to believe the doctrine of the 
Restoration. Mr. Winchester, in his sermon on Philip, 
iii. 20, observes, '' It requires a vastly stronger faith to 
'^ believe this important truth firmly upon the divine au- 
'* thority, than any one in the Bible ; and therefore I do 
*< not wonder that many good people who have faith 
«< enough to trust their souls in the hands of Jesus, and 
^' to believe that he will fulfil all his promises in their 
'* behalf, both as to soul and body, for this life and that 

* ExamioatioD, p. 28. 
f Mr. Winchester, in his XKalognes, p. 101, renders 1 Tim. ii. 3, 4, 
thus : ** God our Restorer, who will hare all men to be restored^ Now, 
since the aposUe uses the plural prooouo of the first person in this passage, 
(»^A)r, our, or qfus,) if we interpret it according to Mr. Wright's distinc- 
tion, we must suppose that both Paul and Timothy would be adjudged to 
hell for a time : and if all men are to be restored, (and the Unirersalists 
will admit of no conditions here, nor of a restricted sense of the word,) 
then aU men must be sent to hell : for none are said to be restored, ac- 
cording to their i^rascology, but those who have endured future punish- 
nent. 
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<< which ifl to come, haye not enough to enable them 
** to believe the Jinal restoration of all things, 

<< The faith that was necessary for Abraham, in order 
'^ to belieye that he should have a son in his old age, and 
<< should be the father of a multitude of nations, was not 
<< to be compared to the faith necessary to believe that 
<< our Lord is able, and that he will finally subdue, rehead 
<< in himself, reconcile, and restore all things. 

*' If God was to inform me by his word that he would 
<< create a thousand worlds more than he has, turn all 
'* the animals into rational creatures, change stones into 
'< living intelligences, and perform ten thousand more 
<* such wonders in creation ; it would not be half so dif- 
<< ficult for me to believe, as the doctrine of the Resto- 
«* ration." 

Who could have more efifectually burlesqued the doc- 
trine of the Restoration ! The father of the faithful had 
no faith when compared with that of Winchester and his 
followers] If none can believe the Restoration but those 
who have this vastly stronger faith than is necessary to 
their own salvation, the author is under no apprehension 
on account of his readers. 
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THE DOCTRINE 

OF 

EXAMINED^ 4-c. 



SECTION I. 

On the Perfections of God. 

JL HE Universalists pretend to prove, from die divine 
perfections, as well as from divine revelation, that the 
restoration which they contend for^ must take place; 
and that pnnishment cannot be eternal. The following 
observations go to prove that we cannot arrive at any 
certain conclusion upon this interesting subject, merely 
from reasoning on the perfections of God ; since those 
perfections do not furnish us with data, from which we 
may calculate with precision, the future condition of 
impenitent sinners. 

It may be supposed, that some virtuous people have 
not so large a shar^ of happiness as of misery in this 
life, and hence it may seem reasonable that the Almighty 
should make up the deficiency in the life to come. But 
this does not apply to the case of the wicked. Abraham 
reasoned well in Gen. xviii. 25. Suppose then 'God 
were to annihilate the whole of the human race ; the - 
wicked at death, or aAer a period of suffering, and tlfe 
righteous when their sum of happiness is equal to, or in 
some degree exceeds, their sum of misery, what injury 
would His perfections sustain by this ? Would He not be 
the same just, and holy, and good Being, when man 
should be no more, that He was before man existed? 
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Is He any more obliged to give us existence to eternity, 
than He was to give us existence from eternity ? And 
what obligation is He under to renew His mercies to 
those in another world who only abuse them in this ? 
It is so far, then, from being certain from the perfections 
of God that the wicked will be restored and put in pos- 
session of eternal happiness, that it cannot be proved 
from these perfections that they will survive the pre- 
sent state of existence, or that even the righteous will 
live for ever. But though it cannot be proved by 
unassisted reason, that immortality belongs to man, we 
must not forget that this is brought to light by the Gospel. 
If sin be punished at all, the punishment must be in 
proportion to the magnitude of the offence : it is there- 
fore impossible to conclude any thing about the duration 
of punishment, till we have ascertained the exceeding 
sinfulness of sin, which certainly cannot be ascertained 
by the light of nature. Our reasonings on the divine 
perfections would not have led us to conclude that the 
ground is cursed on account of sin : we could not have 
perceived so close a connexion between the moral and 
natural world, as to perceive that a disorder in the one 
would so materially affect the other. Much less could 
we have seen that the sin of man is the cause of the 
misery of the brute creation. For who can perceive 
any necessary connexion between the sin of a man, and 
the suffering of a beast ? Yet our senses convince us 
■ that the earth is under a curse, and that the whole 
animal creation groanetk and travaileih together in pain ; 
and revelation informs us of the cause. Had we other 
senses, we might perhaps trace the effects of sin much 
farther. It is allowed that the government of God is 
infinite, and that some connexion runs through the 
whole ; sind it is no more improbable that the whole 
universe might, in some way or other, be affected by 
the sin of man, than that it should contaminate our 
elements^ and make the world groan with the miseries 
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of its iohabitants. It must be observed too, that the 

laws of God ha?e infinite authority stamped upon them, 

and that God has laid us under infinite obligations to obej 

them. When we put all these things together ; — when 

we consider that sin may perhaps be infinite in its effects, 

that it is committed against an infinite Being, and that it i[ 

is a violation of infinite obligations, it will be difficult, if 

not impossible to prove, that sin is not an infinite evil : 

and if it be an infinite evil, it must merit infinite or 

eternal punishment. 

As lame an argument as Mr. Winchester affects to call 
this, he has made but a very lame reply to it. 

1. '* If sin be infinite, then we must ascribe to it one 
*' of the perfections of the Deity, which strikes me as 
^* absurd.""* Is it absurd to say that space is infinite? 
Is it absurd to say some creatures will exist through 
infinite duration? Must infinity be ascribed to nothing 
but God ? 

2. "Actions must take their denomination from the ^^ 
" actors, and not from the objects."! In estimating the 
magnitude of sin, the objects and the effects of it must 

be taken into the account, as well as the actors. It is 

certainly a much greater sin in a man te murder a friend 

who has a large &mily, and who has loaded him with 

favours, than to murder a person who stands in no such ^ 

relation to him, and who has no family connexions, 

though the murderous disposition may possibly be the 

same in both cases. We must consider the objects : the 

common sense of mankind agrees, that it is much more 

criminal |to kill a friend, who has laid the murderer 

under great obligations, than to kill an indifferent person. "'k 

We must consider the ^ects : if an unconnected person 

be slain, the evil goes no further i but if the head of 

a family be taken away by the dagger of the assassin, his 

widow and children, who were dependent on him for 

* Dialogues on the RestoratioD, p. 185. f Ibid. 
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support, are reduced to beggary and want : and will anj 
man say this is no aggraration of the crime ? 

3. << Infinite actions, or actions of infinite magnitude, 
" require infinite power to perform them."* Mr. Win- 
chester allows that God will reward the righteous actions 
of his people with glory infinite in duration. Their 
righteous actions then are infinite in its eff^ects, though 
not performed by infinite power. 

4. '* All sins are offences against God, and if every 
^' offence against God is of infinite magnitude, how can 
" any be greater ? And thus all distinction between 
"' lesser and greater sins is entirely destroyed, and all sins 
*' will be esteemed equal, contrary to the whole tenor of 
** the Scriptures."! Mr. W. talks in this random way, by 
supposing that sin takes its denomination from the actors 
only, and not from the objects : but I have shown this 
to be a mistake. Suppose sin against God to merit end- 
less punishment, yet the degree of that punishment may 
be in proportion to the depravity of the actor ; so that 
the distinction between lesser and greater sins is as 
fully preserved upon our scheme, as upon that of our 
opponents. { 

* Dialogues, p. 185. f Ibid. p. 187. 

\ It is rather singular that Mr. W. should be so zealous for the distinction 
between lesser and greater sins; when, in the very next page, he has de- 
stroyed all just proportion between sin and punishment. For he observes 
upon Jer. xvi. 18. and Isa. xl. 1, 2. *' Here a fact is said to be accom- 
" plished, which, upon your scheme, can never be done to all eternity ; for 
**if every offence against God is of infinite magnitude, and deserves 
'* infinite punishment, none can ever have received single for one of their 
*• ains, far less double for all." Mr. W. here supposes they received 
double the punishment which their sins deserved. But if God may give 
sinners as much more punishment as they deserve, he may give them a 
thousand Umes more than they deserve : — ^here is an end of divine justice. 
And what have sinners to fear fr<Hn hell, suppose they only receive single 
for their sins, if the 70 years captivity of the Jews was double the punish- 
ment which their sins merited? I believe the words mean, *God had 

* given them double the punishment, on that occasion, that he had given for 

* any former apostacy . * 
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It is a fundamental principle of the doctrine of the 
Restoration, that punishment is corrective in its nature ; 
hut this cannot be inferred from the perfections of God. 
According to the regular operation of the laws of na^ 
tare, some sins deprive men of the use of reason; the 
punishment in cases of this sort cannot be corrective, 
because the subjects of it are utterly incapable of moral 
improvement. Other sins prove destructive to the ani- 
mal economy ; and reason cannot perceive how the 
punishment of death is a correction. And if God have 
not connected correction with punishment in this world, 
how can we be certain he will do it in the next ? Must 
he alter his laws to our advantage as oflen as we 
choose to break them ? Would not our reasonings on 
his attributes have led us to the conclusion, that present 
sufferings, as well as future, must be corrective, had 
not sense been on the other side of the question ? It 
appears probable from reason, and certain from Revela- 
tion, that God, in connecting misery with sin, designed 
misery to operate as a warning ; thereby to prevent the 
commission of sin : but there is a vast difference between 
punishment being a warning to others, and corrective to 
individual sufferers. The ends of punishment must be 
ascertained, before we can conclude any thing positively 
about its duration. 1 have shown that correction is not 
immediately connected with punishment in the present 
constitution of nature, and therefore that connexion is 
not necessary to the display of the Divine perfections. 
No other end of punishment leads lo any favourable 
conclusion respecting the doctrine of restoration. It 
cannot be denied that God intended misery to operate as 
a warning, unless we will oppose reason to revelation ; 
and since warnings may be useful for ever, to some or 
other of God's creatures, we cannot be sure that punish- 
ment will not be eternal. 

The strength of sinful habits is a question of consider- 
able importance in this controversy. . It cannot be prov- 

2 
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ed, from the perfections of God, that sinful habits maj 
not become unconquerable. If it be said, that by an 
omnipotent act, God may recover the very worst ; the 
answer is, that if it were proper for God to operate in 
an irresistible manner against sin, he would have either 
prevented its existence, or crushed it at its birth. This 
conclusion may be denied by those who hold that the 
grace of God works irresistibly in some, and not at all 
in others ; but it cannot be denied by the Universalists, 
because they do not believe in the partiality of the Divine 
goodness in relation to his creatures. We see then that 
the constitution of the Divine government is against this 
omnipotent act, and we cannot pretend to prove from 
the Divine attributes, that God must alter his laws in fa- 
vour of the most undeserving of his creatures. On 
the other hand, facts testify that some efifectually defeat 
his gracious designs concerning them in this i^orld ; they 
die hardened in sin ; and if God does not new-model his 
government in their favour in the other world, there can 
be^no hope of their conversion and restoration. 

Id reasoning on the Divine perfections, we are liable 
to contradict acknowledged facts. Thus Mess. Vidler 
and Wright argue from the goodness^ wisdom^ and power 
of God, as though man did not possess moral liberty, and 
as though sin did not, and could not exist, as will be 
seen at large in the following sections. And if the 
reader will only be at the trouble to apply all the argu- 
ments which they draw from the perfections of God to 
these two facts, he will find, in general, that they are 
as conclusive against one, or both of them, as against the 
endless duration of future punishment. 

The Universalists, in common with their opponents, 
appeal to revelation ; they profess to respect its authori- 
ty ; they ought therefore to be satisfied with its decision. 
We may be mistaken in our reasonings and conjectures^ 
but what God has said must be true. If the divine word 
t>e in their fayour, I will not pretend to oppose to it the 
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Divine attributes ; and should it'appear that God has pro- 
nounced punishment to be eternal, I think I have already 
proved, beyond a doubt, that his attributes do not contra- 
dict it. To the laWf then, and to the testimony, 

— -^<^^^— 
SECTION If. 

On the Wisdom y Power, and Goodness of God, 

** As God is the first cause of all," says Mr. Vidler, 
<* it is consistent with reason that he should seek the 
" happiness of all his creatures : — and that whatever the 
*' goodness of God hath willed, and his wisdom planned, 
** thathia power will execute." 

Mr. Fisher in reply, observed, ** If God, as yoa 
*' affirm, should seek the happiness of all his creatures, 
'' and his power will accomplish what his wisdom planned, 
*< and his goodness willed ; we ask how it came to pass 
** that there should be so much evil and misery in the 
*^ world as there confessedly is ? And if it have not yet 
<' been the case, that the power of God hath co-operated 
* with his will effectually to prevent the entrance of sin 
*f and its consequent evils into the world, how doth it 
** appear, from a consideration of the Divine attributes 
** only, as they have been already exercised in the 
" government of the world, that his power will finally 
*' accomplish what his goodness wills respecting the 
*^ happiness of all his creatures ? Why not then prevent 
" them from being miserable at all ? As God is infinitely 
" good, and infinitely powerful, he must be too good to 
'^ will the existence of sin, and too powerful not to be 
" able to prevent it." 

This was a blow at the root, and Mr. V. felt its force. 
♦« If I understand this paragraph aright," says he, " it 
^^ implies eit^er^ 






20 

'' 1. That my premises are wrong, and God is not 
'* infinitely wise, powerful, and good, but that be is eitber 
" weak, foolish or wicked, or all of it ; or, 

" 2. Though he be infinitely wise, powerful, and 
« good, that he has willed bad things, planned foolish 
'* things, and executed them ; or, 

*' 3. That he has willed good things, planned wise 
*' things, but is disappointed in the execution of them ; or, 

*' 4. Though the Divine character be infinitely wise, 
*< powerful, and good, and that whatever his goodness 
** willed, and his wisdom planned, his power will execute ; 
*' yet that we know nothing about it, but are left in 
*' total ignorance of it. 

<* But if neither of these can be granted, then my infer- 
ence from the Divine perfections remains in fullforce."^ 

What pitiful shuffling is this I Mr. V. . does not deny 
that his argument is as conclusive against the introduction 
of sin and misery, as against their endless continuance ; 
and yet he will not give it up 1 

There is such a striking resemblance between this argu- 
ment, and that urged by Epicurus against Divine Provi- 
dence, that a person may be almost tempted to think the one 
was borrowed from the other. *' Either God is willing," says 
this philosopher, ** to remove evils, and not able, or able 
" and not willing, or neither able nor willing. If he be willing 
" and not able, he is impotent, which cannot be applied to 
** the Deity : If he be able and not willing, he is envious, 
*' which is equally inconsistent with the nature of God. 
" If he be neither willing nor able, he is both envious 
" and impotent, and consequently no God. If he be both 
'* willing and able, which is the only thing that answers to 
** the notion of a God, from whence come evils? or why 
** does he not remove them."t 

If Mr. V's reasoning be just, it is easy to see that 
Epicurus's inference is the most natural. For if God 

* God's Love to his Creatures, p. 12—15, 
f Kiiig's Origin of Evil, p. 4C6. 
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in his goodness, seeks the happiness of all his creatures, 
if his wisdom discerns the way in which they may be 
made happy, and if his power must execute the ()^ de- 
vised by his wisdom, then it must necessarily follow, that 
evil must immediately cease, or rather, never could have 
existed : but this is contrary to matter of fact : we must 
therefore infer that there is no Providence. Mr. V., as 
a Christian minister, cannot admit this conclusion ; he 
must therefore abandon the ground on which it is built. 

But I * need not try to cut this knot ; I can untie it 
very readily with the aid of the doctrine of Moral Liber- 
ty. On this principle I can deny his inference without 
admitting any one of his implications. In all the Divine 
dispensations in relation to man, God has an eye to his 
Free Agency, and will not destroy it. Misery entered 
with the abuse of liberty ; and the possibility of the 
abuse of it being continued, militates against the cer- 
tatnty of the restoration in question ; for to say that a 
man endowed with liberty to sin, must necessarily be 
virtuous, is a contradiction in terms. I say then in 
reply both to Epicurus and Mr. V., that the introduction 
of misery and its endless continuance, are owing to an 
abuse of moral liberty in man, and not to any defi* 
ciency in the wisdom, or power, or goodness of God. 

If Mr. V. should deny the doctrine of moral liberty, 
his difficulties will be increased rather than diminished. 
For if God has made men necessary agents, he is the 
author of evil. There can be no more propriety in 
charging it upon them, on this supposition, than there 
would be in charging my pen, rather than myself, with 
the errors contained in this book. Mr. V. would there- 
fore have to inform us .how Infinite Holiness could be 
the author of sin, and Infinite Happiness the author of 
misery. 

Mr. Wright confidently asserts, that ** what is said 
*^ about free-will by no means involves the restitution in 
*^ uncertainty ; for though God will ever treat his 



ML/lTtf"<i.VI 



22 

^' creatures as free, intelligent beings, yet they will nevet* 
** become independent of him, or of his government ; nor 
'* will he suffer his counsel to be overturned, and his 
" designs to be defeated by the machinations of the 
" enemy."* 

It is true that sinners will never become independent 
of the government of God ; but it is as true that they 
are now dependent, and that they are now miserable ; 
and if present dependence does not provide against pre- 
sent misery, then neither does eternal dependence against 
eternal misery. But '' he will not suffer his counsel to 
" be overturned, nor his designs to be defeated." I wish 
to know whether God has any counsels or designs re- 
specting the happiness of his intelligent creatures which 
are not connected with virtue ? Can they be made happy 
without being previously made holy ? Mr. W. will say, 
No. It will follow then, that if God's counsels and de- 
signs respecting their happiness cannot be defeated, his 
counsels and designs respecting their holiness cannot be 
defeated. Now to come to matter of fact, — God designs 
that men should be virtuous in this life ; but thousands 
defeat those designs by obstinate perseverance in iniquity. 
The inference is, that God's counsels and designs re- 
specting their happiness are defeated: and if this may be 
the case for an age, it may for ever. 



SECTION III. 
On the Justice of God, 

** Divine justice," says Mr. Weaver, " is that per- 
" fection in God by which he endeavours continually 
<* to make all intelligences just."t If God endeavours 
continually to make all siufiil creatures just, it is reason*- 

v^Emniaatibn of Dr. Rjland's Sermon, p. 46h. 
f- EiidlesB Misery Orerthrown, p. 8» 
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i^Ie to suppose that there must, by this time, be some 
notable change for the better, wrought in Satan and hit 
angels ; but the experience of the saints fully contradict 
it : perhaps those endeavours are very feeble. 

Mr. Wright says, "With respect to Satan and his an- 
** gels, they have never experienced their proper punish- 
*< ment ; but are reserved under chains of darkness 
" unto the judgment of the great day : of course we 
" ought not to be at all surprised that their punishment 
" has not had its effect before they are fully subjected to 

It is granted, they do not experience that severity of 
punishment wmch is reserved for them ; but it is certain, 
their misery is great. According to the constitution of 
nature, there is bo peace to the wicked ; they are like 
the troubled sea ; the disorder of their minds must render 
them wretched ; and, in addition to this, they are repre- 
sented as being confined in chains of darkness unto the 
judgment of the great day. If Mr. W. were confined in 
a dark dungeon, laden ,with irons, oppressed with guilty 
fears, tormented with unholy passions and appetites, and 
looking forward to the assizes under the assurance of being 
then punished in the most severe and exemplary manner, 
I dare say he would feel himself to be extremely miser- 
able. And if the fallen angels may be very wretched for 
thousands of years without being in the least reformed^ 
I think we are warranted in saving that God does not 
endeavour continually to make them just by their suffer-^ 
. ings ; or else, that he endeavours to do it in V4iin : either 
of which is inconsistent with the doctrine of their res-* 
toration.t. 

* ExamiQ^tion of Ryland's Sermon, pp. 48, 49. 

f It ifi rather sarprising that the Universalists have not adopted Dr. 
£riestlej*8 aentiment to get rid of this difficulty. The Doctor roundljr 
asserts, ** That there is such a person as the Devils is no part of my faith,, 
*^nor Utott of many other Christians ; nor am I sure that it was the belief of 
** any of the Christiao. writers. . Neither do I believe the doctrine of 
H ^/fmt f^f ft*^ piOMeMioAHy toh^&Mr Hwag beHtvtd ^ the saertd writers, orr 
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Mr. Wright, ^* offers some remarks upon the nature of 
*^ divine justice. I do not," says he, " conceive the 
*< justice of God to consist in inexorable severity of con- 
" duct, in his taking all possible advantages of the errors 
** and follies of mortals."* And pray, Sir, who have 
such conceptions ? What necessity was there for this 
remark? But wherein does it consist? " In the unde- 
'^ viating rectitude of his nature and conduct, in his ren- 
'* dering to every creature that which is most consistent 
*^ with his own perfections, in his doing, in every case, 
^* that which is most right to be done by infinite wisdom, 
" power, and goodness, for the preservation of eternal 
•* order throughout the universe. "t I shall show pre- 
sently that this definition and endless punishment are 
perfectly reconcileable ; in the mean time I will pro- 
ceed to another of Mr. W.'s remarks. *' I remark that 
*' Dr. Ryland's conclusion. If the restitution take place 
•* on the foundation of grace^ and through the mediation of 
" Christ, then the justice of eternal punishment is admitted, 
'^ evidently implies that grace cannot operate without 
** arresting the arm of justice, and that what Christ 
'< effects, through his mediation, stops the course of 
** justice^"J The doctor's conclusion implies that there 
may be justice without grace, but not that there cannot 
be grace without injustice ; the proof, therefore, " that 
^* God, in dispensing his favours, acts with the strictest 
*' justice," was unnecessary. 

Mr. W. goes on, *« I think Dr. R.'s mistake arises from 
** his supposing that the justice of God consists in his 
"giving to every one of those who die in their sins, 
" according to the strict demerit of their conduct ; this 
** is not to be concluded from the declaration, who will 

** not ; and yet my unbelief in these articles docs not affect my faith in 
" the great facts of which the Evangelists were eye and ear witnesses. 
•» They might not be competent judges in the one ease, though perfectly so 
** with respect to the other." Moses and the Hindoos compared, p. 341 ^ 

* Examination of Ryland's Sermon, p. 34. 

^ £x«Diii»aQai p. 34. } Ibid. p. 35, 
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" render to every one according to their deeds.^^* If it 
caDnot be concluded from this text, it may from the 
following : Matt. v. 26. xviii. 23, 35. Luke xii. 10, 68, 
59. Heb. X. 26 — 29. James ii. 13. If sinners may be 
cast into the prison of hell, in the Almighty's debt, to 
remain there till they pay all that is due unto him, to the 
uttermost farthing, and the very last mite, although they 
have not to pay with ; if they may so blaspheme the Holy 
Ghost, that they shall not be forgiven ; if they may com- 
mit sin of such magnitude that the sacrifice of Christ 
remains no more for them, and that their certain poriton 
will be fiery indignation ; and if they will h^Lve judgment 
without mercy ; then I think it is sufficiently evident, that 
they will receive according to the strict demerit of 
their crimes, and that the demerit thereof is. eternal 
damnation. 

But ** if Divine justice required that sinners should 
<< receive according to their demerits, it could not be an 
*' act of justice to pardon the guilty. It cannot well be 
^' denied, either, that Divine justice doesjiot rec[uire the 
^* endless panishiDent of sinners, or that God will, in 
'^ divers instances, fail to do what his justice requires."! 
This is such childish quibbling, that one would wonder a 
man of sense should have recourse to it. Mr. W. knows 
that believers only are pardoned ; he ought therefore to 
have stated it thus : '' If Divine justice required that 
those who die in unbelief should receive according to 
their demerits, it could not be an act of justice to pardon 
those who are obedient to the faith ^ Now who does not 
perceive the futility of this reasoning? According to 
Mr. W.'s logic, it is easy to see that he himself is under 
a mistake^ if he suppose that Divine justice requires any 
future punishment. For, " if Divine justice required 
that sinners should receive any futnre punishment, it 
could not be an pet of justice to pardon the guilty in thi& 
life. It cannot well be denied, either, that Divine justice 

* Ex^minatioB, p. 37. f Ibid. p. 37, 38. 
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does not require any future punishment, or that God 
' ' will, in divers instances, fail to do what his justice 

f requires." How well qualified is Mr. W. to point out 

the mistakes of others ! I believe neither he, nor any 
other man, will undertake to prove, that it would be unjust 
in God to punish those who die in sin according to the 
strict demerit of their conduct. 

1 will inquire," says Mr. W., ** if we have ony proof 
that eternal punishment would he just? If it would be 
** just, I know of but three ways in which the justice of 
** it can be discoverable by us : 

" 1. From its being perceivable, by reason, that the 
'* demerit of sin is unbounded ; and, consequently, that 
** it is reasonable to conclude, that the sinner ought, in 
'^ justice, to be punished with inexpressible torments to 
" all eternity; but to assert this, would be to contradict 
*^ the most evident facts, the clearest perceptions of the 
^' human mind, that man* is a creature whose powers are 
'*^ limited, consequently, whose virtues and vices must be 
<^ limited ; — that there are degrees in sin, and ought, in 
'^ justice, to be degrees in punishment. The reason 
*' which God hath given us must revolt at the idea of the 
^* crimes of a few years, perhaps of a few days, being 
^^punished with the most exquisite misery, so long as 
'* God himself exists. Such a doctrine outrages all our 
" feelings."* 

I will not undertake to prove merely by unassisted 
reason that punishment must be eternal, since the 
question involves in it the consideration of a variety of 
subjects too deep for the most penetrating human mind to 
develope, without the aid of divine revelation : it will be 
quite sufficient to show that punishment may be eternal. 
But, it seems, '^ the most evident facts, and the clearest 
(< perceptions of the human mind," are against its possi- 
bility. We may inquire, however, what those facts and 
perceptions are ? Why, one is, *' The powers of maa 

* ExaminatioD, p. 31, 3^. 
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*«ate limited." Very well ; and what then? " Conse- 
*^ quently his virtues and yices must be limited." This 
is not so clear a perception as the former. A man may 
injure his body to such a degree, by cutting off an arm, 
or plucking out an eye, that nothing in the material world 
can make it perfect again ; and since Mr. W. will allow 
that the soul may be injured, he cannot be sure that the 
injury may not be so great, in some cases, that nothing 
in the spiritual world can restore it to its former state. 
So that if man's powers be limited, yet the effects of his 
vices may be infinite. As to man's virtues, 1 think even 
the Universalists will allow that they are not limited in 
their eff'ecis. It will not be pretended to be contrary 
either to reason or revelation, that a man who has lived 
virtuously in this world should be happy for ever here- 
after •, and Mr. W., I dare say, thinks it is not contrary 
to reason, that the restored should have a degree of bliss 
inferior to that of the saved.* It cannot therefore be 
denied that the virtues performed by our limited powers 
in this life, are the cause of our enjoying a degree of 
happiness for ever, which, without those virtues, we 
should be deprived of. And if the effects of virtue may 
be happiness infinite in duration, then, for any thing 
which our reason can perceive to the contrary, the 
effects of vice may be misery infinite in duration also. 

But, '* there are degrees in sin, and ought, in justice, 
*^ to be degree^ in punishment. Reason revolts at the 
** idea of the crimes of a few years, perhaps of a few 
** days, being punished for ever." Mr. W. here pleads 
for two rules of proportion, first, between the degrees of 
sin and the degrees of punishment ; second, between the 
time of sinning, and the time of suffering. To the first 
I have no objection ; for it is as easy to suppose the degree 
of punishment in hell to be proportioned to the degree 
of moral pravity in sinners^ though the duration of 
puoishment be endless, as it is to suppose the degree of 

* EuuDunatioo, p. 44. 
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glorj in heayen to be proportioned to the degree of moral 
virtue in the saints, whose happiness, Mr. W. believes, 
will be eternal. Now before I proceed to the other 
rule, 1 wish to ask Mr. W. whether a sinner will receive 
twenty degrees of punishment for ten degrees of sin ? 
I know Mr. W. will revolt at such an idea : he will plead 
for an equal proportion, ten degrees of punishment for 
'- ten degrees of sin. I beg leave then to remind him, that 

reason requires his second role should be calculated in 
an equal proportion also ; thus, for ten years of sin, a 
man ought to receive ten years of punishment. ^ I know 
Mr. W. will not plead for an equal proportion being 
applied to his second rule ; but I know also, that any 
reason which he can assign for a different proportion will 
serve to overturn the rule. Should he say that a longer 
season of suffering is necessary to restrain sin, by operat- 
ing as a warning to others ; I then answer, that the dura- 
tion of suffering is not proportioned to the time of sinning, 
but to the restraint necessary to be laid upon sinners ; 
and since Mr. W. cannot show that the threatening of 
everlasting punishment is more than a necessary warning, 
he canaot show that justice does not require endless 
misery. If he say, that a longer term of suffering is 
necessary to correct the moral pravity of sinners ; then 
I reply again, that the duration of punishment is not 
proportioned to the time of sinning, but to the strength 
of sin ; and as we have seen above, that the wound 
which sin gives to the soul may be incurable, it follows, 
that punishment may be eternal. 

Once more, ** Such a doctrine outrages all our feel- 
" ings." True ; but that is no new thing. Criminals 
are often outrageous under their sufferings, though, ac- 
cording to the reason of sober men, they are not too 
severe. The damned are outrageous enough, God 
knows ! They are represented as gnashing their teeth 
with rage. But if our feelings are to settle the contro* 
versy, why does Mr. W. appeal to our reason ? 
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My reason leads me to the followiog reflections upon 
the subject. Suppose a man to live in sin for << tbree- 
*' score years and ten," and then to go into another 
world. Since he continually abused his mercies in this 
world, it is just that they should be diminished, if not 
withheld in the next. , Among the chief of our mercies 
we place our religious advantages : justice would there- 
fore require a diminution of these. But if he went into 
the other world more sinful than he came into this, and 
if he there enjoyed fewer helps to virtue than when 
here, it is not only possible, but extremely probable, if 
not morally certain, that he would grow worse and 
worse. But kis mercies might justly be diminished in 
proportion to his abo^ of them. He might therefore 
sip them all away, and so be for ever unholy : and since 
we perceive that, by the constitution of nature, sin and 
misery are inseparably connected together, he must, in 
such a csSe, be eternally miserable. 

'' 2, If the justice of eternal punishment be discover-' 
*^ able by us, it must be by our perceiving that some 
*^ prin'ciple exists id the Deity, which will render con- 
** sistent with his character, the infliction of infinite 
*< punishment upon his oflending creatures, for finite 
'< offences. But from what part of his works, or of his 
*' word, can we perceive that such a principle exists in 
*< God ? To impute infinite vindictiveness and implaca- 
'^'bility to the Father of mercies y who is good to all, and 
** whose tender tnei'cies are over all his works, and who 
^' will ever be what he is, seeing he is incapable of 
*< changing, would be to suppose him transformed into 
** the veriest monster in the universe."* 

If God cannot punish sinners for ever without being 
infinitely vindictive and implacable, then he cannot punish 
them for an age, without being for that age vindictive 
and implacable ; but if God be also incapable of changing^ 

* Examination, p. 32. 
3 • 
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and ut'/Z ever be what he t5, then he must either puDish 
sin for ever, or not at al|. 
Mr. W. proceeds, " To assert that it will comport 
with that justice which emanates from him who is love, 
for him to be infinitely reyengeful, and glut his vin- 
** dicti^e fury with the inexpressible miseries of his 
'* rational offspring so long as himself exists : — that infi- 
*< nite wisdom will please itself with breaking a fly upon 
<< the wheel to all eternity, would be to belie every 
'< thing which God hath been graciously pleased to 
^* reveal concerning himself, and to utter the grossest 
«< possible libel upon him who is worthy of universal ado- 
" ration and praise."* 

I think it would be scarcely possible to utter a grosser 
libel upon God than to assert, that he could be pleased 
with breaking a fly upon the wheel for a day ; if we can 
think, therefore, that the cases of the innocent fly and of 
obstinate sinners are parallel, we may very 'safely infer, that 
sinners ought not to be punished either in this world, or 
in that which is to come. It is rather remarkable that 
Mr. W. has kept guilt and depravity out of sight in this 
paragraph. Perhaps he might think an erroneous and 
passionate address to the feelings of his readers would 
answer his purpose better than a fair statement of the 
fact, and calm argument. 

1 think we may *^ perceive that some principle exists 
'< in the Deity which will render consistent with his cha- 
" racter the infliction of infinite punishment." Mr. W. 
^' conceives that the justice of God consists in his doiug, 
^' in every case, that which is most right to be done by 
'' infinite wisdom, power, and goodness, for the preser- 
<< vation of eternal order throughout the universe." And 
again, p. 35, ''justice is the rectitude of infinite wisdom 
^' and goodness." Now I am not without hope that I 
can reconcile infinite punishment with this representation. 

^ Examination^ pp. 32, 33. 
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Mr. W. must recollect that the goodness of God is the 
goodness of a Sovereign, and that the Almighty, as well 
as ev^ry good legislator, in framing laws for the govern- 
ment of his subjects, has an eye to their good, considered 
as a body politic."* To give energy to those laws, they 
must have sanctions annexed to them. The penal sanc- 
tions operate as warnings. See Rom. xi. 20, 21. 1 Cor. 
X. 5 — 11. Jude 5—7. Thus they tend to preserve or- 
der, and thereby to promote the general good. And 
since the influence of the threatenings will be in propor- 
tion to their magnitude, it must be perfectly consistent 
with the goodness of God, to lay as great a restraint upon 
sin as possible, consistent with moral liberty ; and if the 
promise of everlasting happiness be not inconsistent with 
it, then neither is the threatening of e?erlasting misery.t 
It is generally agreed that the good of the public 
requires that some particular transgressors should be 
cut off for ever from civil society. And if this be no 
argument against the goodness of human legislators, why 
should it be thought inconsistent with the goodness of 

* ** Justice can be no otherwise considered than as goodness towards 
'' moral agents ; r^ulated in its exercise by wisdom ; or, as wisely, and 
*' in the most proper manner pursuing, not the private and separate, but 
" the united good <tf all intelligent beings." Abemethy on the Attributes, 
vol. ii. p. 183. 

That celebrated infidel, Lord Shaftesbury, could perceive this truth. 
*' If," says he, ** there'be a general mind, it can have no particular interest : 
'* but the general good, or good of the whole, and its own private good, 
** must of necessity be one and the same. It can intend nothing besides, 
** nor aim at any Uiing beyond, nor be provoked to any thing contrary." 
Characteristics, rol. i. p. 40. 

f Archbishop King has a fine remark upon this subject. '* Since God," 
says he, **ha8 undertaken to conduct and preserve an almost infinite 
** moldtnde of thinking beings to all eternity, through all the changes and 
*' successions of things, in as great a degree of happiness as possible, with- 
** oat iFioleace done to elections ; where is the wonder if he leave a few to 
** ibe misery which they brought upon themselves, thereby to give the rest 
'* a warning how much they ought to stand upon their guard against the 
'* like ? And ance these punishments may be conceived to promote 
*' the good of the whole, they may arise from the goodness of the Deity." 
Origin of Evil, p. 505. 
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Divine justice that some individaal sioDers should be cut 
o£f for ever from the society of heaven. ''^ 

It will perhaps be objected, that though human legis- 
lators oannot, in all cases, devise modes of punishment 
which may, at the same time, be warnings to society, and 
corrective to the sufferers, yet it cannot be impossible 
with God to do it I answer, that our business is not so 
much with what God can do, as what he hath done, and 
will do. Now the sacred Scriptures are decisive upon 
this subject. We do not perceive how the destruction of 
the old world, of the inhabitants of Sodom y kc. could be 
effected with a view to their reformation : we might as 
well suppose that a man is gibbeted to make him an use- 
ful member of society. When wicked professors are 
threatened with strong <' delusion," (2 Thess.ii. 11, 12.) 
it is not with a view to their reformation, but their damna- 
tion. When sinners are punished in consequence of 
having neglected their day of visitation, God does not 
intend their reformation and happiness, because they will 
then call upon him in vain. Prov. i. 24 — 28. Matt. 
XXV. 10—12. Luke xiii. 24—28. 

It has sometimes been asserted, that the consideration 
of limited punishment is quite sufficient to determine 
every reasonable being on the side of virtue. The above 
contains a sufficient reply to this assertion ; but it may 
not be amiss to remark further, that the happiness arising 
from the practice of virtue, both in this life and that 
which is to come, ought to determine the choice of every 
reasonable and accountable being, though there were no 
future punishment at all. Shall we then infer that warn- 

* ** God is to be considered under the character of a moral governor, 
** and therefore, in order to approve his goodness, he must consult, not so 
** much the happiness of any particular person, as what may, upon tho 
'• whole, be for the benefit of all that moral kingdom over which he pre- 
** sides, and may at the same time suit the majesty and honour of his go- 
vernment : now for any thing we certainly know, the everlasting mfseiy 
of some sinful creatures may be the most effectual means of answering 
these ends in harmony with each other.*' Doddridge's LectuKS, vol. ii. 
p. 472. 4th edition. 
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iDgs are UDnecesiary ? This would be ^o reflect on the 
wisdom of God io employing them. We must therefore 
infer what is true in fact, that men do not always follow 
the dictates of reason, that they are carried away by the 
violence of corrupt passions and appetites. And we can- 
not be sure that the threatening of endless punishment is 
not necessary to counteract the influence of our depra- 
vity. Certainly when we consider the powerful in- 
fluence of sinful habits and examples, we cannot possibly 
suppose, that they are likely to be counteracted by the 
threatening, or rather promise of punishment, which is 
corrBctive in its nature, moderate in its quantity, limited 
in its duration, and glorious in its end. 

*^ 3. If the justice of eternal punishment be discover- 
'* able by us, it must be from God's having pointed it out 
^' as the wagei of sin, and threatened sinners with it in the 
'^ Scriptures. The Scriptures declare the wages of sin 
'^ to be deaths not an endless life of torment : that the 
'* soul that sinneth shall die, not live in misery to all eter- 
«' nity."* 

An advocate for annihilation might have made these 
reflections without exciting much surprise, but for 
such a comment to come from the pen of an Universal- 
ist is truly wonderful ; for if the death threatened be 
opposed to existence, it is as true that there will be 
no restoration, as that punishment will not be eternal. 
Death is not always opposed to existence, because some 
are dead while they live, 1 Tim. v. 6. Mr. W. must be- 
lieve that the death threatened is a life of torment^ or he 
must retract what he has written about ** hell being in- 
^* expressibly more dreadful than the most racking pains 
^^ human nature is capable of bearing in the present 
** state ;''^ and since there is no promise of deliverance 
from the torment annexed to the threatening, there is 
BO ground for hope that the punishment will have an end. 
And here I will take occasion to remark, that in the re- 

* Examination, p. 33. f Ibid. p. 16. 
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preseotatioDB which the Scriptures give of the decision 
of the last day, not a single hint is dropped aboat limited 
and corrective punishment ; yet no season could be so 
proper for that purpose. We might h^ve expected 
that the Judge would exhort them to profit speedily by 
these necessary and wholesome correctives, that they 
might the sooner be restored to that happiness which he 
was so anxious they should enjoy. Divine judgments 
in this life, when designed to be corrective, have 
usually been accompanied with exhortations, promises, 
&c. But not a word of this sort is found in the final 
sentence of the supreme Judge. It is rather remark- 
able that Mr. W. has not examined any more of the 
threatenings : perhaps he did not think it safe to venture 
far upon this dangerous ground. The threatenings 
which point out eternal punishment as the wages of sin, 
are brought forward, and defended, by Mr. Fuller in his 
letters to Mr. Vidler, to which I refer the reader. 

We have just cause of complaint against the Universal- 
ists for representing us as imputing to the Almighty a 
bosom inflamed with rage, and boiling with vengeance, 
when he executes judgment on impenitent sinners. He 
assures us that he taketh no pleasure in the death of a 
sinner. It is no unusal sight to see an earthly judge, 
with tears in his eyes, pronouncing upon the criminal 
the sentence of condemnation. And if the human mind 
may be entirely free from rage and vengeance on such an 
occasion, why should we ascribe these wicked passions 
to the Deity ? But such a representation serves their 
purpose. 
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SECTION IV. 
On the Love of God, 



" As God is love," says Mr. Wright, " he never can 
*' act towards any creature at any time, but from a 
(< principle of love. If it be admitted that God once 
'' loved all his creatures, bow can it be proved that he 
'< will ever cease to love them ? If his love be himself, 
'< if he be incorruptible, unchangeable, without variable- 
'< ness, or shadow of turning, how can he ever cease to 
'* love those whom he once loved ? To suppose the love 
^* of God to any of his creatures may become extinct, 
<< is, in effect, to suppose that so much of himself may 
" become extinct, for he is love ; that he may so far vary 
^' and chsDge ; which is impossible. The sins of men 
^' cannot destroy the love of God to them, for the reasons 
''a/ready alleged. Notwithstanding all their sins, he 
<< hath given the fullest demonstration of the continuance 
'< of his love to them, in giving bis well-beloved Son 
'< to die for them as sinners. If God will never cease to 
<( love aU bis creatures, it follows, that he will never cease 
'' to desire their happiness. And if what his soul de- 
'* sireth, should never take place, would it not prove 
^< either a deficiency in his wisdom or in his power 2"^ 

The above reasoning will apply against the introduc- 
tion of misery with exactly the same force as against its 
endless continuance. For if God never can act towards 
any creature^ at any time, but from a principle of love ; if 
this be accompanied with desires for their happiness; 
and if his wisdom and his power are engaged to fulfil his 
desires ; then it must necessarily follow, that it is impos- 
sible for any creature, at any time, to be unhappy. As 
this conclusion cannot be admitted, the premises must be 
given up. 

* Hints on the Resto^tion, p. 4, 5. 
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I do not very well understand what Mr. W. means 
by the phrase, if his love be himself. Does he suppose 
that love is not merely an attribute of God, but the 
divine substance, essence, or nature, as some German 
enthusiasts have wildly imagined ? From some parts of 
the preceding paragraph one would think he has enter- 
tained such an idea. It is not countenanced, however* 
by the phrase, God is love; for it is also written, God is 
a Spiritj God is Ldghty ^c. Now if we may say with pro- 
priety, Love is God^ we may likewise affirm, Spirit is God^ 
Light is God^ ^c. By this method of interpreting Scrip- 
ture, we may soon have as many Gods as the heathens 
had, and with natures as opposite to each other. 

Mr. W. urges the immutability of the divine nature 
as a proof that the love of God to his creatures cannot 
become extinct ; for, says he, '' to suppose the love of 
^^ God to any of his creatures may become extinct, is, in 
*' effect,* to suppose that so much of himself may become 
'* extinct, for he is love ; that he may, so far, vary and 
*\ change ; which is impossible." According to this logic, 
we may prove, not only that the love of God to his crea- 
tures cannot become extinct^ but also that it cannot vary : 
for '' to suppose a diminution of the love of God to any 
*< of his. creatures, is to suppose a diminution of himself, 
'* for he is love ; that he may so far vary and change ; 
<* which is impossible." And again, '' to suppose an in- 
<< crease of the love of God to any of his creatures, is to 
** suppose an increase of himself, for he is love ; that he 
** may, so far, vary and change ; which is impossible." 
From hence it follows, that the love of God to his 
creatures has no relation to their moral characters, but 
that he loves the devils as much now, as he did when 
they were angels of light doing his pleasure ; and that 
he has the same love to a murderer while he is im- 
bruing his hands in the blood of the innocent, as he 
has to a saint while zealously employed in the practice 
of piety and virtue. 
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The love of God is displayed in concert with his 
other perfectioDS, and is nerer indulged to an extent 
that would hinder their harmonious operation. God 
is lights or holiness, as well as love ; his love, there- 
fore, cannot be inconsistent with his holiness. Mr. W. 
will allow that God loved the angels with delight before 
they sinned ; but to say that his love to them was the 
same afler they sinned, is, in other words, to say, 
that he taketh pleasure in unrighteousness, which is in- 
consistent with, his holiness, and which is the damning sin 
ef men. 2 Thess. ii. 12. It must therefore, be granted, 
that God s love of complacence towards his creatures be- 
comes extinct with the extinction of virtue in them, and 
this spoils Mr. W's argument.* 

' Mr. W. thinks that " the sins of men cannot destroy 
<< the love of God to them, because he hath demonstrated 
'* his love to them in gi? ing his Son to die for them, as 
<^ sinners." 1 grant that God loves sinners, but not cu 
sinners i for that would be to love sin, which is perfectly 
contrary to his nature. It is no crime of ours that we 
come into the world with a sinful nature, and therefore 
it is not so wonderful that our being in such a state did 
not hinder God from loving us, and sending his Son to 
bring as to holiness and glory. For we cannot well 
suppose that a God of love would bring a race of rational 
beings into existence without affording them the means 
of virtue and happiness. But to infer from thence, that 
those who only abuse these means, instead of improving 
them, must still continue to be the objects of God's 
gracious regard, is a conclusion which the premises do 

*) " God loves his creatures beyond the love of the tenderest and raost 
*' compassionate father; but always with this one exception, that he loves 
** virtue, righteousness, and goodness still better than them. And against 
" no sort c^ sinners do the Scriptures speak with ]greater indignation of 
" severity, than against those who presumptuously make the goodness of 
** God an occasion of sinning, and turning even the grace of God itself into 
*' wantonness.** Clarke*s Sermons, vol. i. p. 219. 7th edition. 
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not warrant. Bot perhaps the doctrine of original sin, 
or derived depravity, may have no place in Mr. W.'s 
creed. 

The bounds of that love which was manifested in the 
^(l of Christ is fixed in the New Testament: '' God to 
«« loved the world, that he gave his* only-begotten Son, 
'^ that whosoever believeth in him should not perish, bat 
" have everlasting life.'' John iii. 16. I wish to know 
by what authority Mr. W. extends it to obstinate unbe- 
lievers and devils ? It is a consideration calculated to 
excite our warmest gratitude, that *' when we were yet 
'' sinners Christ died for us ;" yet if as sinners we con- 
tinue to oppose his gracious designs concerning us, the 
time may arrive, when '' He that made us will not have 
'^^ mercy on usy and he that formed us, mil show us no 
^^ favour J*^ Isa. xxvii. 11. 

Dr. Ryland charged the Universalists with taking off 
an infinite weight from our motives against sin. To this 
Mr. Wright replied, that *' the most powerful motive to 
* *< obedience is the strongest motive against sin; that love 

*' is the ordy genuine principle of obedience; and that the 
J " government of God is not the reign of terror. ^^"^ 

The dispute is not about the strongest motive against 

sin ; for, supposing love to operate most powerfully, it 

may still be true that the Universalists take off an infinite 

weight from our motives against sin, by destroying the 

^ force of the threatenings : and this Mr. W. has done by 

asserting that love is the only principle of obedience, and 
by excluding terror from the government of God. 

Mr. W. proceeds to the proof. *' Why do sinners 

'' continue in rebellion against God ? Because they have 

^ *^ no inclination to obey him. Why have they no inclina- 

'^ tion to obey him ? Because they do not love him. 
" Why do they-not love him? Because they are stran- 
*' gcrs to his love ; if they saw his loveliness, and per- 

* Examination, p. 18. 
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<< ceived his love to them, they certainly would love and 
** obey him. Can they be brought to love and obey God 
<< by having their minds inspired with tormenting fear ?"* 
In reply to the whole I observe, 

1. Love is not the otdy genuine principle of obedience. 
Noah was moved with fear to build the ark, Heb. xi. 7. 
Jesus Christ inculcates the same principle upon his dis- 
ciples : Fear him who is able to destroy both body and soul 
in bell; yea, I say unto you^ Fear him. Though love may 
be allowed to be the most noble principle, yet fear will 
appear to be equally necessary, when we consider the 
nature of man, and the circumstances in which he is 
placed. 

2. The government of God is the reign of terror, to 
the finally impenitent; and the consideration of it is 
urged as a motive against sin. Knowing therefore the 
TERROR of the Lordy we persuade men. 2 Cor. v. 11. 

3. 1£ sinners saw God's loveliness, and perceived his 
love to them, they certainly would not aU love and obey 
him, if we may judge of the future by the past : *' be- 
cause when they knew God, they glorified him not as 
God.'' Rom. i. 21. The Jews certainly perceived the 
amiableness of the Divine character, and his particular 
regard for their welfare, by a long train of gracious 
providences in their favour ; and yet, as a nation, they 
did not love and obey him. The apostle Paul also speaks 
of some who despise the riches of Divine goodness, and 
harden their hearts against it, Rom. ii. 4, 5. If all men 
must be brought to virtue by a sight of God's loveliness, 
and of his love to them, and only that will bring them to 
it, what end can be answered by future punishment that 
is even limited in its duration ? And why does not God 
make the discovery to them now ? If they cannot be 
brought to love and obey God, by having their minds 
inspired with the tormenting fear of punishment, can it 
be done by the infliction of punishment ? Why then are 

* Eiamioation, p. 18. 



J 



rf 



• 



# 



40 



they punished at all? The fact is, that, ia his zeal 
against endless punishment, Mr. W^ has lost sight of both 

^ > corrective 9nd limitecl punishment, though they are the 

two chief corner-stones of his spiritual building. But I 
have proved above, that the terror of the Lord supplies 
a motive against sin : this motive is of infinite weight 
* ' when urged by an anti-universalist : this motive, bow- 

ever, Mr. W. has neglected : we are therefore justified 
in charging him with taking o£f an infinite weight from 
our motives against sin. , 

But Mr. W. undertakes to show, that the charge pro- 
perly belongs to his opponent's system. '' That system, 
" (says he) which throws a thick veil over God's infinite 
^' loveliness, by representing him as infinitely wrathful 
**' and vindictive, is the system which takes off an infinite 
'' weight from our motives against sin, by diminishing, 
'' beyond calculation, the most powerful motives to 
" obedience."* 

/ One would think that no man in his senses would be 

t hardy enough to affirm that we take o£f an infinite 

weight from the motives against sin by representing God 
as threatening to punish it for ever ; yet this is done 

•s" under the pretence that the motive drawn from the love 

of God is diminished in the same proportion that vice is 
punished : if it were so, Mr. W.'s consequence would 
not follow ; it would only prove that one motive is 
weakened as another is strengthened ; so that, upon the 

^ . whole, there would be no diminution of their weight 

against sin. But the motive drawn from the love of God 
is not diminished at all by the threatening of eternal 
punishment. On the ground of divine love, we teach 
that glory inconceivable in degree, and eternal in dura- 
tion, will be the reward of obedience. Mr. W. cannot 
possibly make this motive stronger; and while he con- 
tinues to reject the other^ he must not be o£fended if we 
continue to prefer our charge against him. 

* Examin^tioii, p. 10. 
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I know that in his pamphlet, Mr. W. speaks of future 
poDishmeDt as a motive agaiast-sin ; but it is also certain, 
that in the abore paragraph he disavows it; and it is 
no part of my business to reconcile his contradictions. 
Shoald he, however, allow that future punishment sup- 
plies us with a motive against sin, he must recollect, that 
the strength of the motive will be in proportion to the 
doration i}f the punishment ; this motive will therefore 
be infinitely stronger when urged by those who hold the 
doctrine of endless punishment, than when urged by the 
advocates for its limited duration. 

It is a question of vast importance, and which I fear ^ 
ministers in general do not sufficiently attend to, whether 
the Un>e or the terror of God operates most powerfully 
atjint on the minds of sinners ? If they were governed 
by their reason, there would be no necessity to preach 
the terror of the Lord to them ; because as soon as they 
perceived that their interest and duty are united, they 
would begin to promote the one by the practice of the 
other; but he must have a very superficial acquaintance 
with men, who does not know, that, in general, they are 
governed by their corrupt passions and appetites, in oppo- 
sition to the dictates of reason and religion. The pri- 
vileges of religion will never operate as a motive on 
corrupt minds to practise its duties. Tell them about 
the comforts of the Spirit ; the [sweets of communion 
with God in religious exercises ; and the happiness of 
heaven, as consisting in the vision of God, and the society 
of saints, angels, and Jesus Christ ; in investigating the 
works and ways of God ; singing his praises ; in loving 
and serving him for evermore ; 1 say, tell them of these 
things ; but, since they have no dispositions to epjoy 
them, they will express no desires aAer them. Yon 
Alight as well cast pearls before swine. The temper of 
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tbeir minds must be changed, before sach motives will 
have any influence apon them.* 

A minister can have no hope of success till he has 
made sinners sensible of their state. The whole have no 
need of a physician^ b%U they thai are iick. Jesus Christ 
earns not ta call the righteous, btU sinners to repentance. 
Let liim tell them of their danger, that npon their present 
conduct depends their everlasting condition, that if they 
die in sin they will be weeping, and wailing, a.nd gna^shing 
their teeth, in unquenchable fire ; that they have no secu- 
rity against the arrest of death ; that hell may now be 
fntroedfrom beneath to meet them at their coming ; let him, 
1 say, sound these awful truths in their ears with the 
energy of a man alarmed at their dreadful condition, and 
•ome at least, will begin to see their danger, flee from the 
wrath to come, and inquire what they must do to be 
saved.t Then is the time to unfold the love of God to 

* ** Since tbe pleasure of any thing results from the agreement between 
«• it and the desire, what satisfaction can tpiritwU enjo^rments give unto a 
«* carnal mind ? Alas ! what delfgfat would it be to the swine to be wrapt 
** in fine linen, and laid in odours ? His senses are not gratified by any 
** such delicacies ; nor would he feel any thing besides the torment of 
" being .withheld from the mire. And as little complacency would a 
<• bratish soul &id in those pure and refined pleasures, which can only 
«* upbraid, not 'satisfy him.** Causes of the Decay of Christian Piety, 
chap. i. 

t '^ God lays bold on thatpowerfol principle of self-preservation within 
** us to oblige us by any means, to be good, wise, and happy ; and if the 
<^love of goodness, wisdom, and happiness, cannot prevail, (as they cannot 
** possibly in the nature of things at first, over habitual sinners) to drive 
** us into that good he intends for us, and compel us to come in, through 
" fear of the dread punishments of the contrary practices. Therefore he 
** has in his great wisdom and goodness, positively acquainted us with 
^f those endless unendarable torments to rouse us out of that desperate 
** inconsideratioQ and lediaige, infatuation and insensibility, which are 
** incident to a habit of sinning. That since the impenitent sinner must 
" one day sufler them in rsn^, he might every day think of, and sufibr 
'• them in bis thoughts, till the pain thereof chai^^es the cotxrse of his life \ 
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Uien. It will inspire them with hope and devotion. In 
Imswer to prayer they will obtain pardoning mercy ; u 
consciousness of that mercy will fill them with love, and 
ihen every passion, appetite, and power of their minds, 
will unite to impel them forward in the paths of piety and " 
virtue. 

I will now inquire whether the Scriptures favour the 
idea thai the fear of the Lord is the beginning of reli- 
gion. Jesus Christ addressed the fears of daring sinners : 
^* Ye serpents, ye generation of vipers, how can ye 
^ escape the damnation of hell ?" Paul alarmed the 
fears oif Felix. While *' he reasoned on righteousness, 
** temperance, and judgment to come, Felix trembled ;'^ 
and though the apostle did not succeed in his design, yet 
no one will question the propriety of the method which 
he adopted in order to attain it. The three thousand 
that were converted on the day of Pentecost, were 
moved with fear : *' They were pricked in their hearts, 
** and said, Men, and brethren, what shall we do ?'* 
The Philii^nan jailer *' came trembling, pnd fell down 
'* before Paul and Silas, and said, Sirs, what must I do 
*^ to be saved V^ Examples might be multiplied, but it is 
unnecessary. H is evident that religion generally begins 
with fear. And should a minister neglect to address this 
passion, by leavii^ out the terror of the Lord^ he may 
preach (^e lone of Gody the joys of heaven, moral virtve^ 
or what he pleases, till his tongue cleave to the roof of 
his mouth, without converting one sinner from the eiror 
of his ways. 

«« and then in a few da^n, he'will surely torn and repent, and precipitate hia» 
** self into yirtiie and happiness, inking, sanctoaiyin the fear of God, in order 
■* to rejoice in the ams of his fevonr.** Core of Deism, vol. I p. 319, 
520. Sd. e^ 
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SECTION. V. 

On the Knowledge of God. 

On the sapposition that some will be wretched for 
ever, Mr. Weaver remarks, '* Jesas Christ coiild not in* 
'*' tend to sare sach whea he made them, because at 
*' that very time, he knew they wonld not be saved. 
*' Now if he knew before he made them that they would 
'' not be saved, did he not make such for misery ? If so, 
'* is he not the author of evil ? And let such as maintain 
'* eternal misery get clear of it if they can."* 

This reasoning will equally apply ogainst limited punish- 
ment. *^ Jesus Christ could not intend to prevent such 
from being punished for a season when he made them^ 
because at that very time, he knew they would be 
punished for a season. Now if he knew before he made 
them, that they would be thus punished, did he not 
make such for misery ? If so, is he not the author of 
evil ? And let such as maintain limited misery, get clear 
of it if they can." 

It is suitable to our nature and the relations which sub-, 
sist betwixt God and us, that he should exhort us to re- 
pentance, and promise us salvation on the terms of the 
Gospel. And when he does this, to call in question the 
sincerity of his intention, and to charge him with being 
the author of sin, because he knew beforehand that 
80me would not repent and receive the Gospel, is not so 
much to disprove endless punishment, as to deny moral 
liberty to man, and to lead us to Atheism, by represent- 
ing the state of the moral world as inconsistent with the 
Divine perfections. Dr. Clarke has well observed, 
«< Whatever is in itself, and in the nature of things, res^pn-* 

• Free Tbovghti, Preiace^p. %$. 2d. edit 
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'* able to be done, it is fit should ectoally be done ; and 
<«^it is nelrer the more nor the less reasooable, for thiop 
** beiog known or not known beforehand. The reason 
** of Gk>d*s sending exhortations to wicked men, is not 
«' that he himself is ignorant what they Will do, but that 
^' upon their own cecowU it is reasonable they should be 
** so exhorted ; and if the thing be reasonable in U$elf^ it 
'* cannot cease to be so, upon the account of fore- 
'' knowledge.* 

It is allowed Jesus Christ knem that some would be 
miserable. Mr. W. infers from this, that he made them 
tbv misery ; and from this inference he concludes again, 
that Jesus Christ is the author of evil. Mr. W.'s way of 
drawing inferences goes to prove, as fully upon his own 
system as upon ours, that man is a necessary agent, and 
thai God is the author of all his actions, both good and bad. 
Thus, Qod hum man would sin : God, therefore, madt 
man for sio : God, therefore, is the author of sin. But 
things may be foreknown without beiog predestinated. I 
foreknow that the sun will rise in the morning, and that 
both the sun and moon will be eclipsed a certain number . 
of times the ensuing year : but 1 am not vain enough to 
think, that my knowledge is, in any sense, the cause of 
these events taking place.t 

The following argument, in reference to one of Mr, 
Benson's sermons on the day of judgment, is borrowed 
by Mr. Weaver from Petitpierre on Divine Goodness, 
'' Can we deny that the Divine mind was perfectly ac- 

* Clarke'f Sermon's Vol. i. p. 166, 167. 

t '* God foresees, or rather sees the actions of free agents, becf.use ther 
" wiU b€y not that they will be, because he foresees them. If I see an ob> 
** ject in a certain place, the veracity of my senses supposed, it is certain 
'* that object is there t but yet it cannot be said, it is there because I see it 
M there, or that my teeing it there, is the cmm of its being there ; but because 
** it is theie, therefore I* see it there. It is the object that determines mj 
" sensation : and so in the other cas^ it is a future choke of f. free agent, 
•• that determines Uie prescience, which yet (pay be iniaUibly true/* Reli- 
gioo of Nature Delineated, p. 102. 
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*' quainted with the use they would make of exifltence ? 
** and is it not true, that existence bestowed upon such 
'< terms, must be to the creature an infinite e?it ; and that 
** the irresistible fiat which flung them into being, was the 
«* greatest evil that could possiblj be&l them ; and this 
''at a time when they could have no demerit, but were 
'' perfectly innocent ? But 1 leave these insurmountable 
'* difficulties to Mr. Benson to determine, how an irresis- 
<' tible act, which produces infinite evil to innocent beings, 
" is to be qualified."* 

Whatever strength there is in this argument will return 
with equal force against the doctrine of limited misery. 
<' Can we deny that the Divine mind was perfectly ac- 
quainted with the use they would make of existence ? 
And is it not true that existence bestowed upon such terms 
must be the greatest evil that could possibly befall them ;t 
and this at a time when they could have no demerit, but 
were perfectly innocent ? But I^leave these insurmountable 
difficulties with Mr. W Pephaps he is able to determine 
how an irresistible act, which brings upon innocent beings 
the greatest evil that can possibly befall them, is to be 
qualified." 

It is granted that God knew the use, or rather abuse 
which the incorrigible would make of their existence. 
But it is inquired whether "existence bestowed upon 
'^ such terms, be not, to the creature, an infinite evil ?" 
Existence bestowed upon terms is what I do not under- 
stand. Mr. W. however supposes, that, upon our sys- 
tem, the existence of those who perish is bestowed upon 
them on the terms of weeping, wailing, and gnashing of 

» Free'nioiigfa«8,p. 18. 

t At fint Hgbt, tome may think these Aipreiiioiit too stroog^, but it mutt 
be recollected diat the Universalists contend it would be inconsistent widk 
the Divine perfections, for Gk>d to punish sinners for ever. And since God 
cannot possiblj act inconsistently with his perfections, limited misery most 
be, according to tiie Universalists, the greatest eyil^f dui possibly bdfJ 
a creature. 
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teeth ibr erer : end this he thinks m evident, because Qod 
knew^ when he made them, they would come to that 
end. But it is demanded, in the name of common sense, 
whether every thing which God foresees a man will do, 
or suffer, is a condition of his^existence ? If so, a condition 
of Mr. W.'s existence was, that he should write in favour 
of the Doctrine of Restoration ; and a condition of mine 
was, that I should write i^nst it. Pharaoh and his host 
bad their existence bestowed on them, on the terms of 
following the Israelites, and being drowned in the Red 
Sea; and the inhabitants of Sodom had their existence 
upon the terms of conomitting iniquity with greediness, 
and being destroyed by fire and brimstone from heaven ! 

Mr. W. thinks the conduct of the Almighty, in giving 
existence to such as finally perish, *< cannot be qualified,'* 
because '' existence to such was the greatest evil that 
c^ could possibly befall them ; and this at a time when they 
<«were perfectly innocent." If it were true that God 
brought the greatest evil upon innocent creatures, I 
would not undertake to justify his character. But this be 
far from the righteous Governor of the world with whom 
we have to do. Existence, simply considered, is not an 
evil, otherwise evil is essential to God, and every other 
being that exists ; but it is supposed to become an evil, 
in the case under consideration, on account of the misery 
which wtli b€~wmexed to it. I answer, If misery change ex- 
istence into an evil, it must do this after, and not before it is 
itis added to existence ; for neither the foreknowledge of 
God, nor any thing else, can make that to operate as a 
cause of any thing which has no being. Now the misery 
of' hell is hot inflicted upon innocent, but upon guilty crea- 
tures. Existence then is not an evil to innocent beings ; 
and therefore Mr W.'s wicked charge against the Almighty 
falls to the ground. 

The grand question is stated by Dr. Chauncey, tfaus^^ 
*Mf Grod knew that some free agents would make them- 
'* selves unhappy, notwithstanding the utiaost eff9rtSroC 
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** his wisdom to prevent it, why did he create them V* 
It is not supposed that any are created merely to display 
the sovereignty of the Almighty Creator in the inflictioa 
of eternal torments : ^' This," as the pious and judicious 
Dr Doddridge observes, '' is of all incredible things, the 
*' most incredible." If no valuable end can be answered 
by their existence, no doubt but the goodness of the Di- 
vine Sovereignty would have been more fully displayed, 
had they never existed. But it has been shown under 
Sect. 3, that their punishment, by operating as a warniog, 
is useful in reclaiming sinners, and in preserving the saints 
in ^their obedience. And it cannot be proved that any 
would have been saved without the influence of such 
warnings and examples. And now the question assumes 
a new form. Whether it 7»ould have been better^ to nffer a 
partjaf the human race to bring upon themselves destructitm^ 
when Divine Proroidence would make their fall the means of 
the stability and happiness of the rest ; or, not to give exist* 
ence to the human race at all? This question is easily 
answered, on the supposition that a majority of the hunmn 
race will be finally happy«* For God may surely create 
as many ordd's of beings as he pleases, without any im- 
peachment of his goodness, provided the snm of happi- 
ness in each, exceeds the sum of misery. 

Although an Universalist cannot deny me the right to 
assume, that only a very small proportion of the human 
race will finally perish ; yet some professing Christianii, 
perhaps, may think this is going too far. Let the follow* 
ing considerations be attended to. 

1. At the lowest computation, at least a third part of 
the human race die under seven years of age. I feel 

« *( If the permitting those few to smart under thie efleets of their itt 
** choice were the very means and motive bj which the reft were iadaced 
«• to make a good one, and perhaps all would be seduced, if not fixed ib 
^< a right choice by the terror of such examples, it would still be agreeaUa 
<( to goodoeaa to suffer them to make die choice and M the efiecte 
<* of it.*' King^Origia of £ril, Uw's Note, p. 489. 
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QO hesitation in sajing, these all go to a place of 
haj^ness.* 

2. It is probable there has been, in past ages, mor» 
religion than has been noticed bj historians. Povertj, 
when not extreme, is fafonrable to pietj. The higher 
orders of society possest the means of gratifying their 
cornipt propensities, and bj repeated gratifications 
they are formed into habits, which, in many cases,* 
become unconquerable ;' whereas the poor, through the 
indigence of their circumstances, are induced to subdue 
those inclinations which they cannot indulge, and to con- 
sole themselves with the pleasures which religion affords. 
But private, silent virtue, such as that which dwells in 
the humble cottage, generally escapes the attention of 
the lustorian. He fills his pages with only accounts of 
espots, tyrants, prelates, distentioDt io church and 
state, kc To judge, therefore, of the state of religions 
in any country, or in any age, by what historians in 
general have recorded, is like fi>rming a judgoaent of the 
state of health in a kingdom by visiting a hospital. 

3. Far more people, even in the present age, are 
living under the influence of religion, than is generally 
believed. Many are hid from public observation by 
their modesty and poverty. Virtue in many persons 
makes but little noise. The good prophet thought he 
bad stood alone, when there were seven thousand in 
Israel who had not bowed the knee to Baal. 

It is very usual too, to attach a greater degree of 
importance to the opinions which are peculiar to certain 
sects, than in justice they deserve ; hence, when we 
have seen, in other sects and parties of professing Christ- 

* ** We do not know that the greater part of mankind are eternally 
*' miserable : perhaps all infants may be saved, and snch universal virtue 
•* may hereafter prevail, for succeeding, and those very long-lived and 
•< fruitful generations, as shall turn the balance of number, even among 
«« the adult, on the side of religion and happiness." Doddridge^s Lec- 
tures, Vol. 2. p. 473. J 
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1108, m conduct corresponding with the precepts of the 
Gospel, instead of exercising that charity which Mtevelk 
amd hopeth all things, we are employed in endeavouring 
to reconcile their conduot with hypocrisy ; which has 
led to the conclosion, that some persons, without grace, 
will go farther in the practice of morality than others go. 
with it This sentiment tends to sabvert the whole 
fvospel system ; for if false principles will carry a man 
as &r as trae ones, and in some cases farther, it may 
▼ery reasonably be demanded, wherefore then serveth ^ 
Ootpd? If men would only put that favourable coa* 
itruction upon propriety of character which candoyr 
demands, many thousands would be considered as belong- 
ing to the household of faith and the family of heaven, 
who are now looked upon as dUens from the com' 
monwealth of hraeU and ztrangert to die covenanU tf 
promise. 

4. If, in addition to a third part of the human race, 
who die in their childhood, the nmny who pass into hap- 
piness unnoticed from obscure situations in Ufe, and the 
multitudes of pious people whom bigotry anathematizes 
as damnable heretics, we add all those who are pretty 
generally acknowledged to be the people of God, with 
all idiots, and the chief part of those who die between the 
age of seven and twelve, (and who can doubt but roost 
of these are received to happiness after death ?) it will 
require no very great stretch of faith and charity to con- 
clude, that hitherto a majority of the human race have 
attained to felicity in the eternal world. And if we look 
ibrward the prospect will brighten ; for, 

5. There is an age approaching, during which right- 
eousfoess will be universal. The earth shall be full (^ 
ik^ knowledge of the Lordy as the waters cover the sea^ laa. 
xi. 9. The apostle John informs us, that the duration 
of that age will be a thousand years. The numbers 
which designate the duration of the reign of Antichrist 
■re almost universally allowed to be prophetic numbers^ 
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and that a day must be iDterpreted to mean a jear. Ad^ 
why shoold the term of the Messiah's reign be explained 
in a more rigid sense f Understand them both bj the 
same mle of interpretation,- and the daration of the age 
of rigfateonsness will be 360,000 years. To strengthen 
tUt opinion, observe, (1.) That during that age the life 
of man will be protracted to near, if not quite a thousand 
years. See Isa. Izy. iSO, 21, 22. A pefson will be a 
child, i. e. in the first stage of life at Ihe age of one 
hundred years. It is therefore no improbable conjecture, 
that according to the regular course of nature, men will 
then live about a thousand years. It is also observed, 
Am <^e dayt of a iree^ are the days of my people. Now it 
is supposed by some historians and travellers that some 
of the Cedars of Lebanon have stood for near a thousand 
years. (2.) Several generations will pass away during 
that age. See Psa. Ixxii. 6. Ezek. xxxvii. 25. The 
phrase, aU generations^ must certainly include in it many 
generations. No nran, who will be at the trouble to 
examine the contexts can doubt but the above texts refer 
to a future age. And if there will be many generations 
of men in that age, each of which will live a thousand 
years, or nearly, then the thousand years of the apostle 
John cannot be interpreted literally,— they must intend 
many thousand years; and I see no reason why we 
should stop short of 360,000. But what a scene here 
opens to our view 1 Consider the myriads that will be 
translated to heaven during this happy period, and it will 
not excite surprise, if the number of the lost of mankind 
wfll bear no greater proportion to the number of the 
saved, than the executions at Newgate do to the in habit- 
ants ofr the metropolis. 

Here then I think the objection is fairly met, and fully 
answered. Had not God created those whom he foresaw 
would perish, the influence of their example would have 
been wanting. But God urges these examples as warn- 
ings to ul: such warnings therefore are necessary 
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gaardians of virtae, for God does nothing in vain : to 
that without them vice, and misery would have reigned 
universally ; and therefore, according to the objection, 
not one of the human race ought to have existed. But 
it is better, upon the whole, that the human race do 
exist, since a large majority of them will be finally happy ; 
and thus the goodness of God, in creating those who 
perish, is reconciled with his foreknowledge of their 
perdition. 

But if it were admitted, for argument's sake, that the 
number of the lost of mankind will exeed the number of 
the saved, yet the objection may be answered another 
way. It is highly probable, that there is a plurality of 
inhabited worlds ; — that the inhabitants of other worlds 
stand in a higher rank in the scale of being than the 
inhabitants of this world ; — that the number of the finallj 
lost will bear no proportion to the number of the saved ; 
—and that the inhabitants of all the worlds in the univeise 
stand in some relation to one another : hence the exea- 
plary punishment of men may be useful to keep other 
orders of intelligent beings in a state of subjectioa and 
obedience, and thus perfectly accord with the goodnesi 
of God. 

1. There is a plurality of inhabited worlds. It is cer- 
tain that the other planets of this system are worlds, in 
many respects similar to ours. Like this, each perfonnt 
its diumd revolution round its own axis, and its annual 
revolution round the sun ; so that they have their regu- 
lar return of day and night, summer and winter. Thej 
also, in common with us, derive from the sun both h^jOA 
and heat, which may serve them, as well as us, for the pur- 
poses of life and vegetation. Thus we see, that in some 
of the most important particulars, the other planets of 
this system are as well provided as Durs is, for the sup- 
port of living creatures.* And when we consider how 

* In Iia. x\v. 18. we read, that ** God formed the earth.— He ci«ated it 
^'Mt fb fiin. He formed it to be inhabited.** This panage proves, ttal 
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this world if crowded with inhabitaots, we shall find it 
difficult to suppose that they remain a perpetual waste 
and desolation.* 

As the fixed stars shine with inherent light, they are 
sunSy and, most probably, have planets rolling round them, 
their distances from each other being sufficiently great to 
admit of thisb And we cannot see for what other pur- 
pose they were created. It may indeed be said, that the 
light of the stars is very useful to us ; but it may be an- 
swered, that one more moon, at a convenient distance, 
would have been much more so. Neither will it explain 
the matter to say, that they are spread abroad through the 
heafens for ornament, because many of them are not fi- 
sible to the naked eye : and I belieye no man can think 
God placed them at such an amasing distance, for the en- 
tevtunment of a few gazing philosophers with their 
l^asses. But when, on the other hand, we take in the 
idea that the planets of this system and of the other thou- 
sands of systems are all inhabited by intelligent creatures, 
we are lost in astonishment, while contemplating the 
wonderful works and ways of the Creator and Preserver 
of the anivarse.t 

m woild wittont inhabituits is created in vain: but God made nothing in 
Tain: it feUoin, tbenfine, that cveiy world is inhabited. 

*** I knour it is a tiling uncertain and anrevealed to ns, whether all thcia 
** flobei be inhabited ornot : but he that coosidaieth that there is scarce 
^ any. uninhabitable place on earth, or in the water, or air, but men, or 
■* beasts, or birds, or fishes, or flies, or woims occupy almost all parts of it, 
■' will think it a probability so near a certainty, as not to be muoh doubted 
•'ot*' BastarontheChristianRel. p. 389. 

f ^ The nooD in many respects resembles our earth. In her, as well as 
** m oorglobe, we discover contioents, and seas, mountains, valleys, islands, 
■' and gnlft. Such striking similitudes authorize us to admit odiers, and 
** to conclude, that in the moon there are minerals and v^jetables, animals 
** and ratxaial eieaUues. The analogy between the moon and the other 
** planets, leads us to extend the same conjectures to ihem : and as each 
'* fixed star has, aocoiding to all appearance, like our sun, its particular 
** plsaets, 10 these planets undoubtedly resemble ours.—- Thas we see 

5 
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If every world be inhabited by free agents, it has been 
said, that every world may, at one time or other^be hi a 
state of apostacy, and, in that case it would be necessary 
for the Son of God to be almost perpetually travelling 
from one world to another, and, in the severd natures of 
the inhabitants, to make satisfaction or their sins. Bat 
the probability is, as will be shown below, that there is 
Boflinother world of intelligent being* whose natures and 
circumstances are similar to ours ; so that, supposing 
their apostacy,. it will not be necessary to treat them ex- 
actly in the same manner. The sacred Scriptures have 
settled this point by assuring us that Christ died for sin 
once ; He dieth no more ; death hath no more dominion 
over Him, Rom. vi. 9, 10. The angels, who are |Hroba- 
bly the next order of beings above men, did not all main- 
tain their primitive innocence; but Jesus Christ will 
not redeem them, for it is written, '< He taketh not hold 
<< on angels." Heb. ii. 16. 

2. The inhabitants of other worlds stand in a higher 
rank in the scale of being than the inhabitants of this 
world. I cannot deliver my sentiments upon this subject 
better than in the words of the immortal Locke, with a 
few notes subjoined, which I have selected from other 
writers for the sake of illustration. *' It is not impossi- 
^< ble to conceive, nor repugnant to reason, that there may 
'^ be many species of spirits, as much separated and di- 
^' versified one from another, by distinct properties, 
«* whereof we have no ideas, as the species of sensible . 
" things are distinguished one from another, by quali- 
** ties which we know, and observe in them. That there 
*< should be more species of intelligent creatures above 
** us than there are of sensible and ipaterial below us, is 
<< probable to me from hence, that in all the visible cor- 
<< poreal world, we see no chasms or gaps. All quite 

** around us, an innumerable multitade of worlds, each of which haf 
«* ito peculiar arrangement, laws, productions, and inhalritants.'* Stanii*| 
Refections, Vol. ii. p. 185^ Claik«*s aditioiL . 
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-** down from as, the descent is bj easj steps, and a coa- 
" tinned series of things, that in each remo?e differ yery 
^* little one from the other.* 

** There are fishes that have wings, and are not stran- 
'* gers to the airy region : and there are some birds, that 
^* are inhabitants of the water ; whose blood is cold as 
** that of fishes, and their flesh so like in taste, that the 
^* acmpuloos are allowed them on fish days. There are 
** animsls so near of kin both to birds and beasts, that 
" they are in the middle between both : amphibioas ani> 
** mak link the terrestrial and aqaatic together; seals 
^ liTe at land and at sea, and porpoises haye the warm 
** blood and entrails of a hog, not to mention what is con- 
*^ fidently reported of mermaids or sea-men. There are 
** some brutes, that seem to have as much knowledge and 

reason, as some that are called men :t and the animal 
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* " Tban are some liyins cKatg]Cfit.v]iick.AEfi_raiMd h»i joBt above 
** deBd Saatter. To mentioa only that species of shellSsh, wMdi warn 
** ftrmed in the fitdiion of a cone, that grow to the surface of several rocks, 
** aiid.iiiiinediateljdie apoo being severed from the place where they grofr. 
** Then .are many other creatures bat one remove from these, which hav« 
^ no other sense besides that of feeling and taste : others have still an ad- 
'* ditidHal one of hearing : othen of smell, and others of sight It is won- 
<* derful to obsenre by what a gradual progress the worid of life advances 
•< throu^ a pradigioas variety of species, before a creature is formed thai is 
'* complete jb aU its senses ; and even among flieae, there is such a different 
*' d^^ree of perfection in the sense which one animal enjoys beyond what ap- 
*' pears in another, that though the sense in different aninmls be distinguished 
«« by the sanie common denomination, it seems almost of a difierent nature. , 
" If after this we look into the several inward peifectioos of cunning and 
" sagacity, or what we generally call instinct, we find them rising after 
^ the same mamer imperceptibly one above another, and receiving addi- 
** tiooa! i mpw ye u ieirts, accordii^to the species in which they are implanted* 
« This progress in nature is so very gradual, that the most perfect of an 
•* inferior species come very near to the most imperfect of that which is 
M inHiiediately above it** Spectator, No. 619. 

t <* Hie Orang OitUa^ has nearly the shape and stature of a man, and 
'* appears to have some share of his intelligence. They are nimble, strong, 
**and bold; and put themselves in a posture of defence against armed 
>• hunter*. The natives take them with gins, tame them, and teach them 
*' to walk oe their hind feet| employing their haads in other serviceis, at 
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^' and vegetable kingdoms are so nearly joined, that if you 
'* will take the lowest of one, and the highest of the other, 
<' there will scarce be perceived any great difierence 
'' between them ; and so on till we come to the lowest 
*' and the most inorganical parts of matter,* we shall find 
"^ every where, that several species are linked together 
'* and differ but in almost insensible degrees. And when 
<« we consider the infinite power and wisdom of the 
*' Maker, we have reason to think that it is suitable to the 
'^ magnificent harmony of the universe, and the great 
*' design and infinite goodness of the Architect, that the 
^* species of creatures should also, by gentle degrees, 
" ascend upward from us towards his infinite perfeotion, 
*^ as we see they gradually descend from us downwards : 
*^ which if it be probable, we have reason then to be |>er- 
<< suaded, that the^e are far more ipecUs of creatures 
" above us, than there are .beneath ; we being, in de- 
'* grees otf peiibcUon, unrh more remn*^ from the infi* 
'^ nite being of God, than we are from the lowest state of 
'^^being, and that which approaches nearest to nothing."! 
3. The number of the finally lost will bear no propor- 
tion to the number of the saved. -If the above conjec- 
ture be probable, that all the other orders of intelligent 

*' wiping the glasses, pouring out liquor, taming the spit, and snch little 
^ offices, which they perform with great dexterity.*' Grand Mag. for Maj 
1758. See also Storm's Reflections, Vol. iv. p. 244. 

* '* There are in some liqoors Animalctiles so small, as, upon a cakiila* 
" tion, the whole magnitude of the eardi is not laige enough to be a third 
* proportional to those minute floating nnimnU and tike vist whales of the 
** ocean. There is contained in ereij anunalcole the heart that is the 
'* fountain of its life, the muscles neoessaiy to its motions, the glaiids for 
** the secretion of its fluids, the stomach and bowels to digest its fixxl, and 
" other innumerable members, without which it is impossible an imimo] 
** should subsist. What some philosophers have dreamed concerning 
*' angels, is true of these animalcules, m. that many thousands of them 
«* may dance on the point of a small needle.** Ken's Introd. to Nat. 
Philos. p. 56. 

t Essay on Human Undent Yplii. p. 49, 49. 7thej$t, 
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creatares gradually rise aboTe us, we need be under no 
alarm respecting the fidelity of the principal part of them, 
since in proportion to the excellency of their natures, 
they are the less likely to abuse their liberty. The 
whole of the human race are in a fallen state ; hut un- 
der circumstances which rendered it consistent with the 
diYine perfections to provide a scheme of redemption, 
through which many will be finally happy. The angels 
are probably the next order above us. It is certain they 
did not all apostatize ; and when we consider their 
favourable circumstances, and the great number of good 
angels spoken of in the Scriptures, it will not appear likely 
that many of them left their first estate. The probabi- 
lity in fiiTOur of even partial apostacy will apply to only 
a Tery few orders higher, and then of the remaining 
thousands of orders, the presumption is, that they all 
persevere in a course of virtue. 

4. The inhabitants of all the worlds in the universe 
stand related to each other ; and hence the exemplary 
punishment of men may be useful to keep other intelli- 
gent beii^in their obedience. '* It is not unreasonable 
to suppose,'' says Dr. Abernethy,* ** that the affairs of 
this lower world (principally those of its chief inhabit- 
" ants,) have a respect to superior nfitures, and are 
'* extensively useful to the whole system of intelligent 
** creatures. That there are in the universe other spe- 
** cies of rational agents besides mankind, and above them, 
** cannot well be doubted. As the state and situation of 
** distant orbs, render them useful to the earth, which 
" may be also useful to them in a different way, all con- 
*^ sjHring to make one regular harmonious system of ma- 
** terial nature ; the like order may be, and we have 
*« reason to believe is established, among the several 
"kinds of rational beings, which, under different par- 

• Diss, on the Attrib. of God. YoL ii. p. 138, 140. 
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*' ticolar economies, do all of them together make one 
« beautifal and moral system." 

The fallen angels did not exist in this world during 
their day of probation, yet we are informed of their 
punishment, and the apostle Paul warns us against 
** falling into the condemnation of the DevUJ* 1 Tim. 
in. 6. 

The apostles Jude and Peter also, put us in remem- 
brance of their condition with a view to preserve us from 
presumptuous sins. Jude yer. 6. 2 Pet. ii. 4. By 
parity of reason, the punishment of wicked men may be 
a warning to other worlds of free agents, and thus pre- 
yent their apostacy.* Hence in creating those who suffer 
for ever, the goodness and foreknowledge of God per- 
fectly harmonize. Had God foreseen that no good could 
be brought out of the fall, equival^^ to.Uie evil ip.hich 
it occasioned^ no doubt but his goodness'woAld haye pre- 
yented it But when, by the punishment of a comparative 
few, so many orders of creatures are kept in subjection, 
the evil appears so little in comparison of the good, that 
DO objection can lie against the goodness of God in giying 
existence to those whom He foresaw would apostatize 
and perish. 

If it should be objected, that the punishment of the 
wicked can be of no service to others any longer than 
during their day of probation, and therefore when that 
is ended, punishment should cease ; it is sufficient to 
reply, that if examples of suffering, under the sentence 

» <* How know we, who shall sarviTe the present world, to whom God 
<• may make men's hell a warning ? Are not the devils now set out in Scrip- 
'* tore for a warning to man ? And h«w know we what other creature* 
'* Ck>d hath, to whom these punished tinners may be a warning ? Or 
" whether Ae new eardi wherein righteousness must dwell, according to 
<• God*s promise (2 Pet iii. 12, 13.) shall not have use of this warning to 
'* keep them in their righteousness ? As long as all these things are pro- 
** bable«and the contrary utterly unceitain, how foolish a thing is it, to go 
*« from the l^l^t of a plain revelation and Scripture, and aigue from 
M ooy dark vioeKaiiitiefl against file fight f^ Baxter on the Chrifltisn 
Rel. p. 391 
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of eTeriasting misery, be oecessary to preserve order Id 
the oDirerse, the God of truth most execute the sen- 
tence ; for it cannot be supposed that the foundation of 
the Divine govemment is laid in a lie. fiut it may be 
remarked further, that no man can say the Almighty will 
not be creating new worlds through all endless duration. 
To these worlds, as they successively spring into exist- 
ence, the condition of the finally impenitent of our earth 
may be a warning.* 

On the whole, it is not pretended that the above is as 
clear as a mathematical demonstration ; but neither is it 
necessary. I have shown how it is possible to reconcile the 
creation of those who perish for ever with the perfections 
of Ood : and, since Revelation has not explained the 
mailer, that is sufficient. In some cases God has not 
given us the reasons of His conduct, and then, if we in- 
quire into it, we are necessarily involved in difficulties. 
Job xxxiii. 13. Rom. xi. 33. We may conjecture, and 
our conjectures may, in some instances, appear probable ; 
but it is not in our power to arrive at certainty. God 
did not acquaint Abraham how the command to sacrifice 
his son could be reconciled with the promise that through 
this son he should be the father of many nations ; (Gen. 
xvii. 4.) nor could Abraham sec how the promise would 
be made good : but he did not suppose the Almighty 
would be at any loss upon that head, and therefore he 
staggered not at the promise through unbelief He knew, 
if there were no other way, God could raise him from 
the dead. Here we see that Abraham was so far from 
discerning with certainty how this difficulty would be 
cleared up, that he saw only one way in which it was 
possible, and that did not turn out to be the method which 
the Almighty adopted. God may have a thousand reasons 

* ** The eternal pviishment of wicked men and angels maj continiw 
•« an eternal moaoment of disobedience and divine displaMwe, periapt 
'• to many other tyitems of intelligent i^^ents created to probatioii.'' Cm 
of Daian, Vol i. p. 325. 
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Wheo a doctrinft it clearly prored from Scripture, [dl 
difficulties should gire way io^^Thw satih ^ Lord; 
jfor it 18 easy to ask questions upon a known truth which 
no man can fully answer. But such a mode of disputing 
is like casting dust into a person's eyes : it is to perplei; 
rather than to elucidate a subject : it is inconsistent with 
that reyerence which is dae to the Divine authority, and 
can only serre a bad cause. 



SECTION VI. 

On the hnmutabiltty of God* z Counsels, 

Mr. WINCHESTER, afier citing Eph. i. 8—11. 1 
Tim. ii. 3^ 4. remarks, *' if God will hare all men to be 
*' saved, or restored,* and to eome to the knowledge of 
** the truth — if it is his good pleasure, which he hath pro- 
" posed in himself, in the dispensation of the fulness of 
** times, to rehead all things in Christ, both in heaven 
*^ and on earth— and if he worketh all things after the 
'' counsel of his own will ; then is not the doctrme of the 
** restoration true ?"* 

It is allowed that the good pleasure of God, to gather 
together, or rehead all things in Christ, was not de- 
feated : for we read in ver. 22, that God hath put all 
things under His feety and gave Him to be the head over 
all things to the church. The gaihering together ^ or re- 
heading all things in Christy therefore, cannot mean the 
restmng all things in Christ, because the former hath 
taken place, but this hath not. The apostle was writing to 

" omggpreater detriment to the whde." iting'f Origin of Evil, p. 471. Law'i 
Note. 

« Dialogues, p. 101. 
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A€ fatfilt ai Ephesus^ and to the faithful in Chrt$t JesiM, and 
he ioforms them of a mystery of the Diyine will» which 
WMBf *' ia the dispensation of the fulness of times," or 
aoder the Gospel dispensation, (see Gal. iv. 4.) to raise 
Jesus Christ to the head of His moral gO¥ernment» and 
invest Him with full authority over all things in hea- 
ven and on earth. In ver. 22. the apostle informs them 
that that happy event had then taken place, and that 
the Redeemer's authority was exercised for the good ofihi 
chvrch. This would he full of consolation to the faithfid 
saints ; but what has it to do with the restoration of wick- 
ed men and devils ? Suppose his majesty were to resign 
the government of these kingdoms into the hands of his 
son, with a charge to exercise his authority for the benefit 

of hifi faithful finbjertfi ; AKnnld uto nnt tKink tho man 

deranged in his intellects who should conclude from it, 
that every prisoner would be set at liberty, and that thera 
would be no more disorder in society ? 

The will of God« as expressed in 1 Tim. ii. 3, 4. maj 
be frustrated. The Universalists believe that repeot> 
aDCOi faith, and obedience are necessary in order to sal- 
vation : and they know very well that the will of God re- 
specting our repentance, faith, and obedience, is daily 
frustrated in innumerable instances. The apostle wrote 
under the influence of the Holy Ghost, and therefore ex- 
pressed the will of God, when he said, '* / will that nun 
pray every wJiere^ lifting up holy hands without wrdtli and 
doubting. But do men pray every where? Do they every 
where lifl up holy hands ? Must we search every where 
in vain for a wrathful person or a sceptic ? Now what 
an absurdity is it to pretend that the end is certain and 
necessary, when experience proves that the means in 
order to it are contingent? The Predestinarians are 
consistent upon this subject : they hold that those who 
are predestinated to eternal life, are necessitated to per- 
form the conditions upon which it is suspended. And in- 
deed the connexion between the end and the means is so 
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dose, (bat eren a child must perceire the one cannot 
be absolately determined while the other is iovolyed in 
nncertainty. 

A great deal of confusion has arisen npon this sabject 
from not considering in what cases the will of God may 
be opposed with saccess, and in what cases it cannot. 
The will of God, so far as it is made known to us, is 
irresistible in erery thing, except where the co-operation 
of the human will is necessary to bring about His purpo- 
ses. God cannot make man rirtuous and happy without 
the concurrence of his will, and no violence must be done 
to it, for there can be no moral virtue without moral 
liberty. Man may, therefore, by continued resistance de- 
feat the will of God concerning his salvation. The word 
of God is very express upon this subject. O Jerusalem^ 
JeruMalem^ Aou that kdllest the prophets^ and st&nest them 
which are ieni wUo ihee^ how often would I have gathered 
thy children together as a hen gathereth her chickem under 
her mngs, and ye would not. Matt xiii. 37. Here the 
will of man and the will of God are represented as op- 
posed to each other, and the will of man as prevailing. 

Mr. Vidler on 1 Tim. ii. 3, 4, says ** It would be, per- 
** haps, a suflkient answer in the opinion of most persons 
** only to ask. Is the apostle speaking here of a command, 
*■ or of a purpose of the Divine mind ?"* I beg leave to 
ask. Whether it be not the purpose of the Divine mind 
that the commandments should be kept ? if it be, is not 
the Divine purpose frustrated when they are broken ? 
I wish to inquire farther. Whether it be the purpose of 
God to save any who do not obey His commands ? if not, 
since Mr. V. grants that His will respecting our obe- 
dience may be resisted, I shall be glad to know how 
it can be proved that His will respecting our salvation is 
irresistible I 

Vo show that the Divine purpose cannot be frustrated, 

* €bd*f Lore to kit CrMtureif p. 34. 
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Mr. V. refers to Isa. xliii. 13. xl?i. 11. Dan. ir. 35. Ephes. 
i. 11. I have granted that the will of God is irretbti- 
ble in every thing except in the virtue and happiness of 
His creatares. The above texts do not militate against 
this exception, and therefore do not require any further 
notice. 



SECTION VII. 



On the Extent and Efficacy of the Death of Christ, 

\y HRIST died for all men. I infer from this proposi- 
tion that the salvation of all men is possible ;* my opps- 
nents infer from it that the salvation of all men is certcmk 
My inference supposes salvation to be conditional : tbrin 
supposes it to be unconditional. Does it require aaciiks 
well instructed in the law to determine this matter ? wA 
yet it has been confidently asserted, that a consistsit 
Arminian must be a Universalist 

Mr. Weaver writes in the following curious manner oA 
1 Tim. iv. 10. " By saying the Saviour of all meti, he 
** includes the whole, both saints and sinners ; 9ni thm 
« adding, especially of them thai believey he distinguishes 
*' the righteous from the wicked, by which distinction itil 
" plain he meant to include both. Bat if Jesus Christ b«' 
" the Saviour of all men, and yet is not the Saviour of 
" all men, nor ever will be, is not this a contradiction IB 
<< terms ?"* I belieye with Mr. W. that Jesus Chriit 
** is the Saviour of all men." But the question is, In 
what sense must we understand this phrase ? The addi- 
tional words, especially of them that believe^ show that He*^; 
is the Saviour of believers and of unbelievers in two veij I 

* Free TlMVghti oa the Uoiventl RMtoratioo, p. 89. 




65 

different leiif ei , which would not he troe on the supposi* 
tion that all are made finally holy and happy. The oh- 
Tious meaning of the passage is, He is the Saviour of all 
men etmdiHondllyy and of belieyers fully and eitrnally. 
Bot what has this to do with their doctrine of the final 
restoration of all, especially considering the distinction 
which they haye lately made between restoration and 
udvotion ? 

'* It appears from 1 John iii. 8/' says Mr. Weaver, 
" that if the works of the devil are not destroyed, the 
** purpose of God's Son is not accomplished. And how 
** the works of the devil can he destroyed, if nine-tenths 
" of manJdnd be left to blaspheme for ever, 1 know not."* 
Guy Fawkes had prepared works for the ruin of the na- 
tion ; were not his works destroyed without his being 
made prime minister ? Before it can be concluded from 
this teity that punishment must come to an end, it must 
be shown that it is the work of the devil, rather than of 
JeaiM Christ, to punish sinners for their sins. 

Mr. Weaver tacks together John i. 20. — ^xii. 47. and 
informs us, that the world, whose sins the Lamb of God 
taketh away, is ** that world who hear his words and be- 
'* lieve not. But how this world is to be saved,'* says he, 
" if their punishment is to be without end, I must confess 
•* I know not."t Nor I neither. Nor yet do 1 know of 
any text of Scripture which says that the infidel world is 
k> 'he Moved. I am sure neither of the passages to which 
Mr- W. refers say any such thing ; and 1 know who 
hath said, He that believeth not on the Son, shall not 
get life. 

Mark ii. 10. is next brought forward by this gentleman. 
" If the birth of Christ," he observes, •• was to be in 
<* fact good tidings of great joy, and that to all people, 
" then all people must be benefited by it, but if endless 
(' misery be true, &c."^ The quality of tidings then, it 

• Fiee Thougfati. p. 91. flbid. p. 91. fib. 91 
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seems, depends upon the treatment which they meet with ; 
wicked people may therefore tell God at the day of judg- 
ment, that they never received one gracious messi^ 
from Him, for if they had they must have been benefited 
by it ; and they may very truly say that they never de- 
rived any advantage from the tidings which they received 
from heaven. I have heen in the habit of thinking that 
those tidings deserve the denomination of good which 
propose any advantages to me> whether I avail myself of 
them or not. 

Mr. Weaver assumes much importance on Rom. xi. 
11, 12, 25, 26, 32, 33. " I would be glad to know," 
says he, *< what riches there can be in that system which 
** shuts up a whole nation in unbelief for many ages to- 
<<gether, that he" (God) ** might at last have mercy on 
<< their offspring. Every good man would desire to he 
<* excused from such a happiness as he can receive oaly 
'< at the expense of his ancestors' infinite misery.*'* 
A man of Mr. W.'s pretensions to Greek and Hebrew 
criticism ought to have known that the word, them^ is 
not in the original. The aU concluded or locked up in 
unbelief includes both Jews and Gentiles.t The Gen- 
tiles in times past had not believed God^ ver. 30. i. e. were 
not His people by profession, this privilege heing re- 
stricted to the Jews. Yet ye (the Gentiles) have now oh- 
tained mercy through their (the Jews') unbelief: i, e. are 
called to a profession of the Gospel, and to the enjoy- 
ment of its privileges. See Acts xviii. 6. — xxviii. 28, 
29. The apostle goes on — Even so have these (the Jews) 
also now not believed, that through your (the Gentiles') 
mercy y they also may obtain mercy , by^ being provoked to 
jealousy. See ver. 11. He then observes, — God hath 
concludedy (or shut up) all (both Jews and Gentiles by 
turns) in unbelief, that he might have m>ercy upon cdL 

* Free Thoughts, p. 59. 

t See Cokeys Conunent m thifi text. 
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From this review of Divine Providence, in calling the 
Gentiles to be, bj profession, the people of God under 
the Gospel, after the Jews had rejected it ; — in his pro- 
Tokiog the Jews to jealousj by their observing his mer- 
cy to the Gentiles, and in his bringing the nation of the 
Jews, by this method, to a profession of the Gospel, — 
the apostle might well exclaim, ** O the depth !" &c. 
But what is there in this like bringing about the conver- 
sion of the Jews, in the latter day, at the expense of 
their ancestors' infinite misery ? If many of the Jews 
perish, it is not to purchase the salvation of their pos- 
teritjy but as a punishment for their own unbelief, of 
which unbelief they themselves were the authors, and 
not God. 

If the Universalists will have it that this chapter has 
any thing to do with their doctrine of a rest oration from 
hell, they should inform us, how the believing Gentiles 
can be said to provoke the Jews in hell to jealousy, and 
thereby iodoce them to seek salvation ; for the apostle 
say^y " Salvation is come unto the Gentiles for to pro- 
'' voke them (the Jews) to jealousy." He also observes 
of himself, — '* I am the apostle of the Gentiles, I mag- 
<< nify mine office ; if by any means I may provoke to 
«* emulation them which are my flesh, and might save 
** some of th^m." But 1 have not yet read of the apostle 
magnifying his office so far as to try to provoke the in- 
habitants of hell to emulation, that he might save them. 
If the Universalists have found out a method of doing 
this, it is a pity they have not published their discovery 
to the world, that others might assist them in this salutary 
undertaking. 

We read of the restoration of all Israel in Ezek. xxxvii. 
21, 24. " I will take the children of Israel from among 
** the heathen, whither they be gone, and will gather 
" them on every side, and bring them into their own land. 
*' And 1 will make them one nation, and one king shall be 
^'king to them atl^ and they a^/ shall have oiie shep** 
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«^herd, &c.'' The dead cannot be included in this 
account, because these Israelites are not represented 
as being taken out of hell, but from among the heathen 
nations. The political distinctions here spoken of, will 
not exist after the day of judgment. The iacreaae of 
population mentioned in ver. 26. cannot take place ac- 
cording to our Lord, after the resurrection. Now can 
any man make it appear, that the alt of the apostle is to 
be understood in a more comprehensive tense than that 
of the prophet ? and that they do not both refer to the 
same period ? 

Mr. Wright remarks on Rom. t. 20, 21. " To suppose 
*^ that sin will abound and death reign to all eternity, over 
** millions of creatures, is to suppose that grace neTer 
''will abound equally with sin; but the apostle saith 
** much more; and if grace do not ultimately reign over 
** all mankind, it cannot be said that grace ever will reiga 
** as sin hath reigned, for sin hath reigned OTer alK*** 
Mr. Wright is mistaken as to the meaning of the word ip 
in this passage. He supposes it means all the sins, of tH 
men in all ages. But if this were its meaning, the ^po§» 
tie's assertion in the nezF verses (Chap. vi. 1, 2.) would 
not be true ; for if we continued in sin, grace would 
abound ; and the more sin we committed there would be 
the i»ore grace ; but the apostle enters a caveat against 
putting any such sense on his words, and says, God forbid ; 
If sin in this place is to be understood in Mr. W.'s com* 
prehensive sense, even then grace could only abound a$ 
much as sin ; for how jt could abound over m>ore than all 
siuy I confess I have not penetration enough to discern ; 
but the apostle says much more. By sin in this text, I un* 
derstand the sin of Adam which hath reigned unto death, 
▼er. 12. Grace abounds as much as this sin, by justifying 
us from it as soon as we are, brought into existence, Ter. 
18. And it abounds much more^ by taking away all the 
personal sins of belteTers, making them righteous, and 

« HiQt9 on the Heatoration, p. 9, 10. 
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conductiDg them to a glorioas immortality. This ia- 
terpretatioD is confirmed by ver. 15, 16. Here the sin 
is called ihe offence of one, and the abounding of grace 
consists not only in the justification of many (all) persons 
from the one sin of Adam, but also in the justification of 
all believers from their many personal offences. In this 
▼iew, the words much m^rcy may be understood with strict 
propriety, if the pardon of all the ofiences committed by 
millions of believers may be considered as a matter of 
great importance. 

Mr. Winchester contends that Heb. ii. 9. should be 
rendered, according to some manuscripts, /or all except 
God.* I cannot see what would be gained if this were 
admitted. The Universalists will restrict the word all to 
inteUigent beings ; and of these they will except the good 
angelsi as they stood in no need of a Saviour. And I 
shall take {be liberty to leave out the fallen angels because 
we are foUy ver. 16, that He iaketh not hold of them. 
And tiidii|;h He died for all men, yet he bringeth only the 
many som to glory, ver. 10. We become the children 
of God hy faith in Christ Jesus ; and he will profit those 
noffung who do not believe. Gal. iii. ^6. — v. 2—4. This 
text therefore affords no support to the doctrine of Res- 
toration. 

<« I ground the Restoration of all things," says Mr. 
Winchester^ " upon these two premises, which I call the 
<< major and the minor ; 1 . That all things are given to the 
<' Son without exception : 2. That all that are given him 
" shall come to him^ in such a manner as not to he cast out; 
'^ and that none shall be missing, lost or wholly destroyed. "t 
I have no controversy with any man about the major, 
Mr. W. refers to John vi. 37, 39. in proof of the minor. 
But these verses relate only to the salvation'of believers, 
who ^ar and learn of the Father, not in hell, but on earth, 
ver. 44, 45. and therefore come to Christ, and are said te 

* Dialogues, p. 40. f Ibid. p. 140. 
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he giTen to bim io a peculiar sense. This must be eft* 
dent to every cue who atteutiyely, and without prejudice, 
reads the whole paragraph. I shall only quote from yer. 
35. '* Jesus said, I am the bread of life ; he that cometli 
*^ to me shall uerer hunger ; he that belieyeth on me shall 
«< never thirst. But I said that ye also have seen me, and 
'* believe not. All that the Father giveth me," in a pecu- 
liar sense, viz. all that hear and learn of him, ver. 45. 
" will come to me," n-^i f4.t niti, that is, " will believe in 
** me, and him that (thus) cometh" by faith, <* to me I will 
'' in no wise cast out For I came down from heaven not 
*' to do mine own will, but the will of him that sent me. 
<^ And this is the Father's will who sent me, that of all 
*' which he hath given me," (viz. all. that hear and learn 
of him, and therefore believe in Christ,) '' I shook! lose 
'^ nothing, but should raise it up again at the last day. 
^' And this is the will of him that sent me, that every one 
<' who seeth the Son and believeth on him, may hvft 
'* everlasting life, and I will raise him up at the last daj." 

la short, although the Father hath given all things ibIo 
the hands of Christ as a Proprietor, and Christ will raise 
all men again at the last day, and as a Sovereign will re- 
ward his faithful, and punish his rebellious subjects ; yet 
the Father only grveth believers into hi» hands, as a Sa- 
viour, that they may obtain everlasting life. Accordingly 
in the verse last quoted, the very verse following that 
which Mr. W, refers to in proof of the Restoration, ever- 
lasting life is r^tricted, by the will of God, to believers. 

It is impossible to make common sense of chap. xvii. 
S, 6. without admitting this distinction. '* Thou hast given 
*< him power over all flesh. I have manifested thy Bame 
** to the men which thou gavest me out of the world." 
Here we see that all are given into the hands of Christ, 
and that some are given him out of these, i. e. out of the 
world. Of the former it is said, he hdXhpower over them, 
i. e. to govern them. But of the latter itis said, He hath 
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manifested the name of God to ihem^ u e. to save them. We 
see also that the gift id this latter sense is not so exten- 
sive •• in the former ; and if it were, the Restoration 
^ intended coald-not he inferred from it, for Jadas was one 
of those given to Christ out of the world, and yet Judas 
became a son of perdition, and was lost : rer. 12. 

On John xii. 32, Mr. Winchester remarks, '' He was 
'^ lifted ap from the earth, and therefore the IF is now 
*' no more ; he will certainly draw all unto himself, and 
** gire eternal life, or the knowledge of God, to all."* 
But where is the proof that, to draw all unto Himself sig- 
nifies, to gvoe eternal life to all ? In the preceding verse, 
with which this is immediately connected, onr Lord is 
speaking about judgment, not salvation. <* Now is the 
^^ judgment of this world ; now shall the prince of this 
" woxld be cast out." He then adds— << And I, if I be 
^^ lifted up," &c. The passage may be thus paraphrased, 
'* Mm it die judgment given concerning Satan's usurped 
** authority orer this world. As its prince he if judged, 
''(ehep.xvi. 11.) and shall be cast out. And when I 
''have suffered upon the cross, my Father will exalt me 

to the head of his moral government ; I will then act 

in a judicial capacity in relation to men — I will draw 
*' all men unto my tribunal." 

The promise made to Abraham has often been urged 
in &Tour of the doctrine oi restoration. '' This," as 
Mr. Fisher observed, " as it is explained by the apostle. 
Gal. ill. 8—^26. is .referred to Christ, and supposed to 
*' receive its accomplishment in all those who believe 
''the Gospel; and that the rest ef manlund are not 
"^interested in that promise, but remain under the 
«* curse." This is very clear : " And the Scripture, 
" foreseeing that God would justify the heathen through 
^^ faith, preached before the Gospel unto Abraham, saying, 
<^ In thee shall all nations be blessed. So then they 
" which be of faith are blessed with faithful Abraham. 

• Dialogues, p. 143. 
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<* be heirs, faith is made void, and the promise made of 
'* none effect. Because the law worketh wrath," Rom. 
iv. 13, 14, 15. 

'* The apostle Peter connects the restitution of all 
^' things with the covenant which God made with the 
«* fathers. Sarelj the restitution of all things must mean 
*< something more than the salvation of the church." 
And who ever denied it. But must it *' surely mean" 
the restoration of wicked men and devils out of hell ? 
This is the task which Mr. V. undertook ; but he hak 
failed in the performapce of it. Of these << times of 
resHttUion of aU thingSy^ the apostle informs us, '' God 
^* bath spoken by the mouth of all His holy prophets 
'' since the world began." Now can Mr. V. produce 
any thing out of the writings of all the prophets since 
ike tvorld began^ in support of his doctrine of Restora- 
tion! But I will spare him the trouble. Peter imme- 
diately mentions one of the prophets who spake to the 
fatkflti Vcon this anl^ect. <' Moses truly said unto the 
** fiit&ers, A prophet shall the Lord your God raise up 
onto you of your brethren, like unto me ; Him shall 
ye hear in all things, whatsoever He shall say unto 
** you. And it shall come to pass, that every soul which 
'* will not hear that prophet shall be destroyed from 
** among thd people," ver. S2, 23, In these times of 
restitution, then, according to Moses, it shall come to pass 
that eyery unbeliever shall he destroyed, Mr. V. there- 
fore spoke very wisely when he observed that the 
restitution of aU things must mean something more than 
the salvation of the church, for we see that it includes ^ 
in it the destruction^ not the salvation of her enemies. 
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SECTION VIII. 

On Reconciliation by Christy and his Intercession. 

m 

Mr. WINCHESTER makes the foUowiDg remark upon 
Colos. i. 15 — 20. ** As the word all is genersdly ac- 
'' knowledged to he used in its most extensive sense 
« in every place of this paragraph except the last, 
** there is no reason to he given why the apostle should 
'* change the sense of the word without giving as the 
** least notice of it."* 

Mr. Vidler also is of opinion, that the reconciliatioo 
spoken of in this paragraph includes devils as well as 
men. ** Let it be observed," says he, *^ that all ^tional 
'( creatures are either things in earth, or things in hieaYea j 
'* i. e. things of earthly original, or things uf heaToaly 
" original : nothing was made in hell, even hell itself is 
<* only the consequence of the creatures' transgression, 
" All the things therefore which are in heaven, or which 
** are in earth, must mean every rational creature that 
'* needed reconciliation. That this is the sense of the 
'' apostle may be justly urged from ver. 15. It will not 
*' be denied that every man and every angel are here 
*< included, as being created by Christ, and /or Christ, 
'< and having their existence in Christ. Paul then goes 
<* on to say that Christ is the head of the body, the church, 
*^ ^c. Let any man ask, 

^ 1. Whether it be not here included that Jesus Christ 
'' made the devils; not indeed as devils, but as pure and 
•* holy angels ? 

« 2. Whether Jesus Christ did not make them for 
"himself? 

* Dialogues, p. 43. 
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^< 3. Whether Jesas Christ doth not now uphold them 
** in beiog ? For by him all thingi consist. 

<* 4. Let him ask whether the all things in heaven and 
^* in earth in ver. SO. which are to be reconciled bj the 
** blood of his cross, are not the same all things said to 
*< be created by Jesus Christ in ver. 16 ? And if so, 

** 5. Whether devils are not to be reconciled as well 
" as men?"* 

I have given their arguments at length on this cele- 
braled passive, and shall now proceed to answer them. 

Mr. V. supposes that by *' all things that are in heaven, 
** and that are in earth," the apostle means all things oif 
earthly, and of heavenly original. This curious inter- 
pretation of his words is the foundation on which Mr. 
V.'s fabric for the accommodation of devils is built. I 
will tAike eway the foundation, and then the babel will 
faU of itself. The apostle does not say where they were 
crfioted^ \ni cohere ihey existed at the time he was writing ; 
torbewfn\B% in the present tense — ** that are in heaven, 
<« aad that are in earth ;" if therefore he meant to include 
the Alien angels, and the lost of mankind, he ought to 
have added, *' and that are in hell." It is evident that 
he did not substitute the present tense for the past, 
because irben speaking of the time of creation, in the 
former pivt of the verse, he uses the past tense — <' By 
*'Him were all things created;" and if he meant to 
speak of the place of their existence at that time, he 
ought to have proceeded, as he begun, io the past tense, 
and to have said, '* that were in heaven, and that were in 
*' earthl" This remark serves to overturn all that Mr. 
V. has said ; for if things in hell are not included in this 
account of creation, I believe no one will suppose that 
they are included in the reconciliation. 

If it be inquired, <' What things in heaven stood in 
^< need of reconciliation ? I answer, that all the saints 
who were in heaven at the time the apostle wrote, once 

» God's Love to hit Cteatures^ p. 21, 22. 
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needed reconciliation : And it was through Jeias Christ, 
that God reconciled them onto himself; for they were 
saved through faith in Christ, as a Lamb slain (intention* 
My) from the foundation of the Tvorld. 

In Heh. chap. ii. the exdnsion &f devils from the be- 
nefits arisiog from the death of Christ is expressed in 
Tery strong terms. <* For rerily he taketh not bold of 
<* angels," (rerse 16. See the maiginal reading.) The 
reason why He assumed human nature, is stated in rer. 
14, 16, 17. '' Forasmuch then as the children are par- 
'< takers of flesh and blood. He also himself took part of 
<< the same ; that through death, He might destroy him 
'< that had the power of death ; that is, the devil ; and 
'' deliver them, who through fear of death, were all 
'* their life-time subject to bondage. Wherefore in all 
" things it behoved him to be made like unto hn brethren : 
'^ that he might be a merciful and faithful High-Priest in 
'* things pertaining to God, to make reconciliation for 
*< the sins of the people." There are three things re> 
markable in this passage. 1. The fallen angels will not 
be taved through the death of Christ, but destroyed. 2. 
The children for whom Christ died, to make reconcilia- 
tion for their sins, are said to be partakers o£ flesh and 
blood ; but the devils are not partakers of flesh and blood ; 
therefore they are not His children, nor has he made 
reconciliation for their sins. 3. Atonement can only be 
made in the same nature which ofiended. It behooved 
Qirist, to be made Itke unto his brethren in all thif^Sf that 
he might be qualified as their High-Priest to make recon- 
ciliation for their sins. This is the reason why He took 
flesh and blood in order to redeem mankind. The devils 
therefore cannot be benefited by what Christ did in the 
human nature, seeing they do not partake of flesh and 
blood. If they are His brethren, and He intends to 
make reconciliation for their sins, it behooves Him to be 
made like unto them in all things ; i. e. it is necessary 
He should assume their nature. But the Universalists • 
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do not cooteiid for their salration io any other way than 
by the blood of the cross ; we may therefore very safely 
cobclade, that they have neither part nor lot in this 
matter. 

Messrs. WeaTer and Vidler both allow that the seed of 
Mrahamt pn whom Christ iaketh holdy means all believers 
under the present dispensation ; but these they call, the 
first-fruits; and Mr. V. wishes to know, << whether the 
** faarrest will not follow ?" i. e. whether unbelievers and 
defils will not reap everlasting life. The apostle James 
calls the believers of his day, with propriety, the first- 
fruits ; because they were the first converts under the 
Gospel dispensation ; but whether believers eighteen 
hnbdred years afterward ought to be viewed in the same 
lif^t mey be disputed. However, as these gentlemen 
eipecft«iich a wonderful crop in the time of harvest, it 
may be necessary to inform them, that our Lord has 
given a pretty full account of it in Matt. xiii. When 
thaC season arrives, the angels, who are the reapers, will 
*' gather the tares," i. e. '' the children of the wicked 
*^ one, and cast them into a furnace of fire ; there shall 
** be wailing and gnashing of teeth." So that after the 
harvest is got in, many will have to say, '< The first* 
** fruits are gathered ; the harvest is past, the summer 
^ is ended, and we are not saved." 

The word o^, in Coloss. i. 15—20. cannot be under- 
stood in so comprehensive a sense when applied to re- 
coodliidioD, as when applied to creation ; becanse though 
Jesus Christ created. He did not die to reconcile, the 
holy angels. Mr. Vidler says, '< There must be a recon- 
" dilation betwixt them» and such as are reconciled to 
** Clod by Jesus Christ."'^ But it must be observed, that 
Ood did not give Jesos Christ to die that saints and an- 
gels miffiA be reconciled io each others but ^' that He might 
reeencQe all things ** unto Himself J* And in this sense 
the Im^ angeb could not require reconciliation^ 

•^004*4 Lore, p. tS. 
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The design of God retpe€tiDgthe reconciliation of men 
is in many instances frustrated. He hath committed to 
His ministers the word of reconciliation, and they be- 
seech and pray sinners to be reconciled to God, 2 Cor. 
T. 19, 20. Yet numbers do not receive their testimony. 
They may still justly complain with the prophet, <' Who 
*< hath believed our report ?'' And even after the re^ 
conciliation hath taken place, final salvation is suspend- 
ed upon the condition of perseverance ; for immediately 
after the apostle had expressed the pleasure of God 
about the reconciliation of all things, he adds, '* And you 
^< hath He reconciled in the body of His flesh through 
** death, to present you holy, and unblamable, and wire- 
«< provable in His sight : if ye continue in the faith, 
'* grounded and settied, and be not moved away from the 
"hope of the Gospel." Now if devils are not in- 
cluded in this account of reconciliation, and if the recon- 
ciliation and final salvation of men be conditional, then 
this passage affords no support to the Universal Reattfia- 
tion. 

On John xvii. 20, 23. Mr. Winchester observes, tint 
"when the church shall be one, in spirit, love, detigp, 
" judgment, &c. as the Father and Son are ; then ihali 
" the world believe^ and believing, have life ; then shall 
" the world know Him, whom to know is life eternal. 
" But as this great cause has never yet existed, the ^ect 
" has not yet followed ; but when the Jirst shall be, the 
" last shall take place in consequence." Mr. Wv has 
not left us in the dark about the time when these events, 
will happen. His friend asks, " When shall the world 
" believe and know that Christ is the sent of God ?" 
Mr. W. answers, " When the great marriage of the I^mb 
" shall be celebrated, and his Bride shall be one id um^ 
" rersal love and fellowship, as the Father and tlui Son 
" now are.""* When I had read this I turned Over lo 

« Dialoffoes, p. 96, 97. 
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Rer. jux. which girea ao account of the marriage, to 
see whether the whore of Babylon was invited to the 
feaaty and made one of the bride-maidB ; bat I found 
all hearen rejoicing that He had judged the greed tohorey 
and ai^ging JUleluia, because her moke roie up for ever 
emd ever! 



SECTION IX. 
On Judgment by Jesus ChritU 

^* All paniahments inflicted by God," says Mr. Wright, 
* are connected with mercy ; to him belongeth mercy, 
" even when he rendereth to every man according to 
'« Ina work." Psa. Izii. 12. If Mr. W. means that it is 
an act of mercy to render to every wicked man according 
to his work, how will he reconcile it with what he hath 
said» about ''justice not requiring that sinners should re- 
** cmre according to their demerits ?" Wherein liea 
the difference between rendering to every wicked man 
accorAng to his work, and every sinner receiving ac- 
cording to his demerits ? And yet it seems one would 
be aor act of mercy, the other an act of injustice ! 

It is granted that punishments are connected with 
mercy, bat not that the mercy always extends to the in- 
dividQal sufferers. God *' divided the Red Sea into 
** parts-*«nd made Israel to pass through the midst of 
*^ it — ^but overthrew Pharaoh and his host in the Red 
'* Sea ; for His mercy endureth for ever." Psa. xxxvi. 
13, 14, 15.' Mercy is here connected with the over- 
throw of Pharaoh and bis host ; but no man in his senses 
supposes the mercy extended to the Egyptians. It was 
a; meicy to the Israelites to be delivered in this way out 
of the hands of their enemies. In Psa. Ixii. we find that 
David,' like the Israelites above, was surrounded with 
enemies. They imagined mischief against him, ver. 3. 
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They eonf tilted to cast bim down from bis ezcelleficy, 
Ter. 4. He had recourse to God for defetiee, and tk* 
horts the saints to a similar condact under sinnlar 
circamstances, ?er. 5, 8. He then warns the wicked 
of the sinfulness and ranity of their attempts agaihsC 
God's people, rer. 9, 10. And his own confidence, fail 
exhortation to the saints, add his warning to the wicked, 
are all founded apon the next words ; *^ God hath spoken 
*' once ; twice hare 1 read this ; that power \^longeilk 
<< unto God. Also unto thee, O Lord, belongeth mercy $ 
<* for thou renderest to every man according to his 
'* work," ?er. 11, 12. Upon the whole then we lean, 
that Gtod has pcwer to protect His saints, and to punish 
their enemies ; and that the rnercyi which he keeps for 
His saints will induce Him to exercise His power in the 
way of judgment upon the wicked : He will render to 
them according to their works, as in the case of Phaiaoh 
and his host, and thus deliver His people. 

Mr. Wright proceeds, *' The future existence of nofen- 
*< kind is the consequence of the death and resurrection of 
** Christ, (John xi. 25. 1 Cor. 16, 22. 2 Tim. i. 10,) 
'* but it is acknowledged that the death and resurrection 
<< of Christ are effects of Divine love, consequently 
« every thing arisii^ from his death and resurrection 
*^ must be an effect of love. The Son of God wiH 
<' judge and punish the wicked : consequently his judging 
<' and punishing them will be mediatorial acts, intended 
«< to bring them into subjection, and reconcile them to 
" God." 

If all the effects of a cause are effects of Divine love, 
because that cause is an effect of that love, it will ftUow 
that, since the existence of man, as a free agent, is an 
effect of the love of God, every thing produced by nian 
as a free agent, is an effect of it also, i. e. the sins of men 
are effects of the love of God. 

Although the death and resurrection of Christ are ef- 
fects of Divine Ipve, this does not hinder, but that the bene- 
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fits flowing from these gracioufl acti, may be proposed to 
mankind upon certain conditions, and that those who do 
not comply with the terms of the new covenant, may be 
deprived of its blessings. His Migesty, instead of executing 
the laws against an army of rebels, makes proclamation, 
that all who will lay down their arms and retnm to their 
duty within a limited period, shall be restored to the same 
privileges with his other subjects : but that if they do not 
cease from their unnatural rebellion within the term spe- 
cified, they shall be proceeded against as rebels and trai- 
tors. Does this gracious proclamation prevent his Msgesty 
from punishing with death those who despise it ? Yet, in 
Mr. W.'s way of drawing consequences, it is easy to prove 
thai those who continue in rebellion, will be dealt with 
in saercy. Thus ** the proloi^;ed existence of these re- 
**belsM the efiect of His Majesty's gracious proclama- 
'^ tion. It is acknowledged that his Majesty's proclama- 
** tiOD k the effect of his love : consequently every thing, 
" arising from this proclamation is an effect of love. His 
*' Majesty will judge and hang those who obstinately per- 
" severe in rebellion; consequently his judging and 
" hanging ihem will be gracious acts, intended to make 
** them good members of civil society !" Id fact, if we 
allow Mr. W.'s consequences to be just, it may be shown 
▼ery readily ^that when one act of mercy has passed, no- 
thing bat mercy can follow. 

It itwnirely most curious language -to tell sinners that 
it is an act of love and mercy in God to send them to hell. 
Why should theyfbe afraid of going to hell, if there be no- 
thing but the love and mercy of God displayed there ? Is 
the contemplation of these Divine perfections calculated 
to inspire them with fear ? 

To show the tendency of Mr. W.'s doctrine, I will 
suppose the following conversation to take place between 
him and a person who is in the habit of attending his 
ministry, and of reading his productions from the. press. 
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Mr. W. Too are far adranced in yean, Hr. F., what 
do yoo think ahoet another world. 

Mr. F. I caoDot say, 1^, that tarn preiwred for hea- 
Ten, hat it is fome coasoktioo to me, that the horrible 
doctrine of eyeriasting damnation is not tme. 

W. Poor consolation indeed! Yoa cannot tell howss- 
▼ere fature panishnent may be» nor how long it may eoo* 
tinue. . Is it not the height of felly to ran the ha»u^ sf 
enduring the most extreme tortures for ages, merely te 
gratify your sinfbl inclinations for a few days ? 

F. If I were conscious of any sach hazard, I wooM 
immediately sobscrihe to the folly of iny conduct Bat 
hare you not informed the world, that *' all punishments 
are connected with naercy ?" and also that '« God cannot 
act towards any creature at any time, hut from a principle 
''•of love ?"* Now will a God of love and mercy inflict 
punishinentgreater in degree^ or of longer duration than 
is necessary to hriog his creatures to virtue and hap- 
^ness? 

W. But for aught we know, extreme punishment, for 
a long time, may be necessary to bring about those ends. 

F. The direct contrary is clearly deduciUe from your 
writings. You know that the above description is calcu- 
lated to beget fear ; whereas you have observed in reply 
to Dr. Ryland, (p. 18.) that *' the government of God is 
'* not the reign of terror — that men are not to be fright- 
<' ened into his love— that if they saw his loveliness, and 
'^ perceived his love to them, they certainly would love 
«' and obey him." I cannot possibly see how this repre* 
sentatton can accord with any punishment ; much less 
with punishment that wiU be very severe, and of long 

duration. 

W. ** II is not supposed by us, that the wicked will be 
^* conquered and made virtuous by mere torment, only 
** that their sufferings may conduce to their conviction 
<' of the evil and bitter nature of sin> in order to their 
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*^ baiag fitted to Msome recipieiiti of dtfine mncff hf 
** which they will he healed and restored.*'* 

F. If a conviction of the eril and hitter nature of sin 
be all that is necessary in order to hecome a recipient of 
Difine mercy, then I may hope to escape dl ^ fatnre 
pnnishment, since, if I die in my present state, I shall 
ge into the other world with this conviction. 

W* ^* As God doth not afflict wUlinghfy all the saflfer- 
*< ings of the present state have a tendency to hring mea 
^< to reflection^ that they may he humbled before the Lord ; 
^ and how will it he proved that the safPerings of the 
** wicked hereafter will not have the same tendency V^ 

F. An advocate for the tremendous doctrine of end- 
leas torments would object, that yoo apply that text in 
too great a latitude, and ask you how the destruction of 
the Sodomites had so happy a tcfndency? with many 
other puzzling questions ; hut I entirely coincide with 
your vitiws of the passi^» You have however furnish- 
ed me with arguments, in the very nest -page, to remove 
all apprehensions of any thing very dreadful ; for you ob- 
serve, ** That sufferings in the present life<have not al« 
<^ ways a good effect, may be accounted for by consider- 
** ingthat sinners do not, generally, view them as coming 
** from the hand of God, nor consider sin as the cause of 
** them ; no wonder, then, that they are not humbled un* 
^ der the Divine hand ; but they must have very different 
** ideas when under future punishment." ¥ou go on to 
say, " that men in this life, however great their su&r- 
** ings, find many alleviations, many things to divert their 
** attention and dissipate their thoughts ; but none of 
** these circumstances can exist in the future state of 
*' punishment." Now, Sir, if the peculiarity of men's 
circumstances here be the reason why the sufferings of 
this life do not always terminate in conversion, if those 
binderances will not exist in another world, and if God da 

* KijtnainatioD, p» 46. f Ibid; p. 48. 
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it mnst follow, that greater 
^ tht present life will not be ne- 
^r^ irZrr^ ^ yjrtue id the life to come, and of 
^^ktHSided. It woald therefore be as 
^^ at the fear of- hell, as to tormeat mjrself 
Kr I aai subject to bodily affliction and dis- 
Sir, should I find my situation in the other 
It, I have only to pray for qualificatioDi 
m md in answer to prayer I shall obtain both. 
^ «ii Iberefore excuse me if I say, that there is no- 
i^ decision of a future judgment of an alarming 



does not see that the jargon of this carnal pro- 
consistent with the doctrine of Universal Resti« 
The 'Scriptures uniformly represent the day of 
itf as a most dreadful season to the wicked, from 
j^considerafion that the Divine vengeance will be then 
^li^yed in its most terrific forms ; (2 Thess. i. 8 — 10 ) 
^il!ereas the UDiversalists' account of it is only calcu* 
Igltd to harden the lukewarm and careless, and to bolster 
^ the presumptuous hypocrite. What a dreadful ac« 
ceont will such ministers have to give when they under^ 
go the strict scrutiny of their Judge ! A doctrine which 
is unfavourable to the interests of morality, by destroy- 
ing a sanction of the divine law, has its origin inscribed 
upon its forehead in very legible characters. 

Mr. Vidlef affirms, ** That judgment is a mediato- 
*' rial work, and founded upon the mercy of God in 
«< Christ."^ Let judgment be founded upon what it may, 
it cannot be a mediatorial work, for that is a contradic- 
tion in terms. To judge, is to determine a case accord- 
ing to law. To meditate, is to endeavour to reconcile 
contending parties. It is therefore impossible for a per- 
son to act in both these capacities, toward the same indi- 
vidual, at the same time, while lie is mediating he 

* Dialogues, Note, p. 77. 
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cai^Dot be jadging, and while he is judging he cannot be 
mediating. 

The proof that judgment is founded upon mercy is 
given in these words,— " However judgment may be 
** shown without mercy during the proper age thereof, 
'< yet mercy shall finally rejoice against judgment." I 
•appose Mr. V. wishes to be understood, that the same 
persont may have judgment without mercy, and aftei^ 
ward Bad mercy, it is really astonishing that a writert 
in the same paragraph, should venture on so palpable an 
abamsdity : Judgm«ni i$ founded on merey^ and yet judg' 
punt may be Aovm TmikotU mercy ! If Mr. V. can recoils 
cile such contradictions, he is qualified to prove, that 
darkness is light, and light darkness. I suppose he had 
Ml eye to James ii. 13. A little attention to the context 
will convince any unbiassed mind that the apostle alludea 
(d two sorts of persons. There is a *> royal law" which 
the taifttf are r under. It is defined in these terms, — 
" Thoa shalt love thy neighbour as thyself." ver. 8. 
By this law they will be judged ; '* So speak ye, and so 
'' do» as they that shall be judged by the law of liberlyj^" 
ver. 12. Hence we gather that those who obey this laWt 
by their acts of mercy, will find mercy in judgment, ac* 
cording to Matt v, 7. *' Blessed are the merciful, '^ for 
they shall obtain mercy." But the wieked^ who havm 
^^ showed no mercy." shall have ''judgment without 
*' mercy," This is clear and consistent; but I have yet 
to learn, how those who have no judgment but what is in 
murcf^ can^ notwithstanding, have judgment vtiihwU mercy^ 
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^o«, mid ttery UmguetkaU twear, mean, Boety 9»t of m 
9H41U give accowU of kimielf to God^ they canoot pombly 
^efer to ** willing obedience on the part of the rebek." 

It is worthy of remark that, for the word swear, used 

by the prophet, the apostle substitutes the word confess^ 

^he confession will consist of two parts, 1. Every one 

^'^U acknowledge the Liordship of Jesus, or His right to 

3tidge ; " Eveiy tongue shall eonfeu that Jesus Christ is 

** Lord.'' Ifo one will presume to dispute the authority 

of the court. 2. Every one shall give account of his 

conduct. ** Every tongue shall confett to God. So then, 

« every one of us shall give account to God." It has 

been usual, in courts of judicature to put the parties 

tipon their oath to secure the truth of their testimony. 

The prophet alludes to this custom. He must not how* 

ever be understood literally, but merely as speaking with 

a reference to the tnah of the confessions whicn men 

will make before the tribunal of God. No imposition 

will be practised there! Thus the prophet and the 

apostle are reconciled, and the weak subterfuge of the 

Universalists is cut off. 

But this confession, says Mr. Winchester, must '* imply 
*< a willing subjection to the authority of the Saviour, 
«< brought about by the operation of the blessed Spirit, 
<« because no man can say that Jesus is the Lord but by 
<' the Holy Ghost."* The devil confessed, «' I know 
« Thee who Thou art.— The Holy One of God." Did 
this confession ** imply a willing subjection to the 
** authority of the Saviour, brought about by the opera- 
'* tion of the blessed Spirit ?" Why then to be sure the 
devil is already restored I 

" We ask," says Mr. Vidler, " Are not the effects of 
«« judgment here represented by every knee bowing to 
^' the authority of Christ, and every tongue confessing 
*< his government, so that the Father shall be glorified f't 

» Dialogoei, p. 23. f Gtd'f Lore to hU Creatares, p. 19. 
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I answer in 4he negative, and demand proofs if any ^an 
be given, of Uieaffiroiati?e. 

Mr. V. proceeds, *< You seem to think that the result 
" of judgment ivili be only a forced submission to Christ, 
*' and a forced confession of his name : if this be all, it 
*^ will rest with you to point out the glorj which is to 
" arise to the Father from such constraint'** That is 
very easily done, it is - universally allowed to be the 
glory of a sovereign to administer justice to his sobjecti 
with an impartial hand, so that not one refractory rebel 
can escape being brought to justice and punishment, nor 
one faithful subject lose his reward. To say that there 
is no glory in such a conduct because some of the sub- 
jects do not love their sovereign and his laws, is to mato 
him accountable for their delinquencies, which is per- 
fectly absurd. 

** St. Paul assures us," says Mr. Winchester, ** that 
'< though all things without exception are put under him" 
(Christ) *' in one sense, yet, in antoher he says, * But now 
" we see not yet all things put under him.' But be 
*^ leaves us not in the dark about the matter ; but speaki 
" of that * effectual working, whereby he is able, even to 
*< subdue all thing$ unto himself,* Phil. iii. 21. And when 
" all thing* shall be subdued unto himself, theti shall the 
^* Son also himself be subject unto him that put all things 
'* under him, that God may be all in all, I Cor. zv. 98. 
'* Here we plainly find a very necessary distinction 
" between things being put under him^ and all things beii^ 
^* subdued unlo him ; the. former is already done in the 
** fullest manner : and the latter shall be as perfectly 
^' and as fully accomplished in due time : because the 
<* creation itself shall be delivered fron(i the bondage of 
<« corruption, into the glorious liberty of the children of 
«« God. For we know, that the whole creation groaneth 
«< and travaiieth in pain together until now," Rom. viii. 
21. 2M 
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I admit Mr'. W.'f distinction, and beliere that Jems 
Christ will suhdae all things unto himself; bat how doei 
the aniversal restoration follow ? When a sovereign has 
subdoed his rebellious subjects, are we to understand by 
it, that all of them are restored to favour, and that not 
one of them can be suffering in an exemplary manner ? 
The connexion of 1 Cor. xv. 28. will show, that by All 
things shall be subdued unto Htm, is not meant. All things 
shall be restored by Him ; for in ver. 25 we read, <* He 
must reign till He hath put all enemies under His feet." 
This then is inclnded in all things being subdued unto 
Him. Bat there would be as much propriety in suppos- 
ing, that when a criminal, with a rope about his neck, if 
brought to the gallows, that he will certainly be restored ' 
to civil society, as to suppose, that when an enemy is 
under the feet of a conqueror, he must be restored to 
fivour. The apostle here undoubtedly alludes to the 
custom of conquerors treading upon the necks of their 
enemies. The captains of Joshua put their feet upon 
the necks of the five kings whom they had subdued ; but 
this was preparatory to their destruction, not to their re^ 
storation. See Jos. x. 24 — 26. 

Mr. W. seems to lay much stress upon the words 
** That Qod may be all in all." It must be remembered, 
howeverytfaat it is said Christ now ** filleth all in all," Ephes. 
i. S3, and agsln, it is written, *' Christ is all, and in all," 
Colos. iii. 11. Both these texts are in the present tense. 
And if Christ be now all in all, and yet many are now in 
misery, then the sovereignty may be transferred into the 
hands of the Father, that He may be all in all, and yet 
many may still remain miserable. 

Rom. viii. 21, 22. is cited to prove that all things shall 
be subdued to Christ ; but it speaks of deliverance, not 
sabjectidn. Some have thought that this passage relates 
fo deliverance out of hell ; but a little reflection will 
convince any unbiassed mind that the apostle refwi to 
Uie irrational creatipn. For, 

8 




do 

i. He sayi/'Tfae creation was madejabject to ranity, 
^ not wilUngly.** Now the rational creation was made 
•afeject to vanity, or trooMe, willingly ; for the sin of 
oar first parents was certainly wilful. If it be objected 
that their posteri^ are subjected to tronble not willingly^ 
I answer, that the apostle, by the word wot, e? idently 
refers to the period when vanity was first introduced into 
the creation ; and it can be tme of the irrational crea- 
tion only that, at that time, it ** was made subject to 
vanity, not willingly." 

2. The apostle observes, that " The whole creation 
<^ groaneth and travaileth in pain together until now," 
And what are they groaning and travailing for ? To ** be 
"delivered from the bondage of corruption, into the 
" glorious liberty of the children of God.'' This is true 
of the irrational creation. But no one pretends that the 
whole of men and devils had groaned and travailed until 
the apostle's time, to enjoy *< the glorious liberty of the 
" children of God." 

3. Rational creatures in this passage are distinguished 
from the creation. ** For the earnest expectation of the 
" creature (nrf jcrio-f «$, creation) waiteth for the manifesta* 
** tion of the sons of Odd. Because the creature {creoHon) 
** itself shall be delivered from the bondage of corruption 
*^ into the glorious liberty of the ehUdren of God. For 
*^ we know that the whole creation groaneth, and tra- 
" vaileth in pain together until now : and nor only they, 
«< but oursehes also, which have the first-frfiits of the 
« Spirit," &c. 

4. The time of this deliverance is unfavourable to the 
restoration out of hell. The creation is waking for, and 
earnestly expecting the manifestation of the sons of God : 
when this e?ent shall take place, therefore, their suffer- 
ings will terminate. Now the sons of God will be mani- 
fested " in that day when I (Jehovah) make up my jewels. 
" Then shall ye return and discern between the righteoua 
'< and the wicked ^ between him that serveth God, and 
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<< htm that ierf«th him not." Mai. iii. 17, 18. The 
wicked will he existing theuy as distingaiihed from tfu 
righteous; which conld not he, were an nnivenal re- 
storation to take place at that time. The groaning of the 
rationd creation is not for the redemption of their sonla 
out of hell, hot for << the redemption of their bodies" 
from the grteve ; which happy eyent will precede the 
jo^;ment and punishment of the ungodlj. 

'' If it be obsenred," says Mr. Vidler, <« that putting 
*^ under the feet of Christ is not expressive of grace, but 
** of wrath, we answer, This is a Hebrew mode of 
« speech, and evidently expressive of grace, for thetem- 
'' pie itself,^ as typical of the church, is called God's foot- 
" stool." 1 Chron. xxviii. 2.* In I Cor. xv. 26. to 
which passage Mr. V. I presume, alludes, we read, ** For 
'* He must reign till he hath put all enetnies under his 
** feet*" All men being put under the feet of Christ, ia 
expressive 6f his anihoriUf over them ; but the way in 
which his authority will be exercised, must be gathered 
from their moral characters. The gracious exercise of 
his authority over the church is inferred from the cove* 
oant relation in which he stands to it, as a holy church, 
and not from the circumstance of its being under bis feet 
But in the text under consideration, the apostle is not 
speaking of the churchy but of enemies ; and it surely re- 
quires a vast stretch of imagination to suppose, that when 
enemies are under the feet of a victor, their situation is 
expressive of grace. It is impossible to attach such an 
idea to Joshua x. 24—26. 1 Sam. xvii. 61 1 Isa. Ixiii. 3. 

Mr. V. proceeds, '* If it be said that to be subdued to 
'* Christ is expressive of wrath, we then observe, that 
" whatever method may be used to subdue sinners, yet 
<* their being subdued implies a state of grace and favour, 
*^ for we are exhorted to be subject to the Father of 
^< spirits, and live. And the bodies of the saints will be 
** changed at Christ's second coming, by that powe^ 

* God*! iore, pp.'S?, 38. 
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** whereby he is able to subdue all tiuDgfl tinfo himself. 
'* And even oar Lord, when he shall haye subdued all 
•' things unto himself, will then be subject to the Fa- 
'* ther.''* The remarks made aboye contain a sufficient 
reply to this paragraph. It is really astonishing that a 
sensible man should talk at this rate. The saints are as- 
sured that if they continue in a state of subjection to the 
Father they shall liye ; therefore all conquered enemies 
must reap life eyerlasting ! The bodies of the saints will 
he raised by the power of Christ ; therefore all subdued 
enemies must be raised to glory ! Jesus Christ will be sub- 
ject to the Tather ; therefore all destroyed enemies must 
be restored ! Who does not feel the force of this cogent 
reasoning ? 

When Mr. V.'s hand was in this work, it is a wonder he 
did not attempVto prove, from Lukex. 17. that the devils 
are already restored. ^* And the seventy returned again 
** with joy, saying. Lord, even the devilB are subject unto 
" us through thy name." He might have argued thus : 
The words are in the present tense ; and '< we observe, 
** that whatever method may have been used to subdue 
" them, yet their being subdued, implies a state of grace 
" and favour, for we are exhorted," &c. 

Messrs. Winchester and Weaver, to show that future 
sufferings are intended to subdue and purge sinners, lay 
considerable stress upon Isa. xxii. 14. ** This iniquity 
** shall not be purged from you till ye dieJ*^ When Job 
affirms, <* Till I die I will not remove mine integrity 
^< from me," he certainly meant that he would never re- 
move his integrity from him ; and by parity of reason, the 
prophet meant, that the iniquity should neroer be purged 
away. Thus we see the weapons of our adversaries are 
turned against themselves. 

* God'a Lore, p. 28. 
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SECTION XL 
Of Sin in HeU. 

Some of the advocates for endless panishment haye as- 
serted, that the iohabitants of hell will be siaoiog conti- 
nualljr, by which neans the qnantitj of their gailt will be 
continually increasing ! the looger, therefore, they remain 
in hell, the farther they will be from suffering what their 
sins deserve : their punishment, consequently, must be 
eternal. To this it has been replied, that the Scriptures 
nowhere speak of punishment for any deeds except those 
done in the body,, and to attempt to justify eternal punish- 
ment on the ground of sinning in hell, is to admit that it 
would be unjust, if inflicted for the crimes committed in 
this world. This is Mr. Wright's argument."^ But Mr. 
Vidler affirms, " A rational creature cannot be without 
''law, either in heaven, earth, or hell.'*t If Mr. W.'s 
sentiment be adopted by the Universalists, Mr. V.'s must 
be rejected. For if the inhabitants of hell be under law, 
they must have moral liberty ; if they have liberty, the 
law m^iy be broken : and if the law be broken, the trans- 
gressor ought to suffer for it. 

The Scriptures represent punishment as being propor- 
tioned to deeds done in the body^ and are entirely silent 
about laws by which the inhabitants of hell are to regu- 
late their conduct. They may be incapable of moral 
obedience through the loss of moral liberty. That moral 
liberty may be lost, through the strength of sinful habits, 
I presume none will deny ; and that God is obliged to 
restore it as often as a creature is pleased to destroy it» 
I think an inhabitant of hell has scarcely temerity enough 
to assert ; and to say, that the obligation to obey remaihi 
after the power to obey is lost, is to say, in other words, 
that an impossibility ouf^t to be donOi which is dXk absur- 
dity. 

• EzamiMtioD oCRjknd*! Sernxn, p. 49. 
t WindiMtei't Dial. Nole, p. 77. 
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'< We fee," says Archbishop King, '* that oar bodies 
' may be maimed for ever, and our limbs dislocated and 
distorted to such a degree as to become totally incapa- 
^* ble of those functions for which nature designed them. 
" Why should we not haye the same opinion of the mind, 
** viz. that by depraved elections, passions, and affec- 
** tions, it may be so far diverted from the right way of 
thinking, as to become equally disabled and unfit for 
governing its actions according to the dictates of right 
** reason, as a lame man is for a race ? If, therefore, 
" God, do not interpose his omnipotence, the same errors, 
the same ignorance, the same habit of a perverted mind 
and obstinate propensity to evil, which here draws us 
** aside from the right path, may continue with us for 
<< ever : nor will the soul that is inmiersed in this kind 
*' of evil be capable of curing itself. For one that is in- 
'* feeted with these maladies is as unfit to help himself, 
'* as one that has cut off his hands and feet is unable to 
*' run or feed himself. '** 

That moral liberty may be lost, so as never to be re- 
gained, is proved from Heb. vi. 4 — 6. Here is a state of 
mind described which cannot be improved. It is iMPosr 
siBLE to renew them again wiio repentance. This state is 
illustrated by ver. 7, 8. After land has received the rain 
of heaven, and the culture of the husbandman, if it pro- 
duces nothing but thorns and briers, it is refected as a soil 
incapable of improvement. So men, who have been 
favoured with the Gospel and the labour of the spiritual 
husbandman in this life, and yet have not brought forth the 
fruits of the Spirit, are rejected : their enp is to be burned. 
^an laws be given to creatures who cannot obey them ? 

The influence and strength of sinful habits are well 
described by Mr. Addison. *< Those evil spirits," says 
he, " who, by long custom, have contracted in the body 
** habits of lust and sensuality, malice and revenge, an 
" aversion to every thing that is good, just, and laudable, 
*< are naturaDy prepared for pain and misery. Their 

♦ Origin ofEril, pp. 510, 511. 
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« tormentf have already takeo root in them ; they can- 
*^ not be happy wheo divested of the body, unless we 
<* may suppose, that Providence will, in a manner, create 
*^ them anewy and work a miracle in the rectification of 
<' their faculties. They may, indeed, taste a kind of 
*< malignant pleasure in those actions to which they are 
** accustomed, whilst in this life ; but when they are to 
«c be removed from all those objects which are here apt 
<< to gratify them, they will naturally become their own 
** tormentors, and cherish in themselves those painful 
** habits of mind which are called, in Scripture phrase^ « 

<' The TBorm which never dies. This notion of hell is so 
*^ very conformable to the light of nature, that it was 
** discovered by several of the most exalted heathens."* 
It has frequently been objected against us, that if pu- 
nishment be endless, the reign of sin will be endless also. 
It is a sufficient answer to ask, Does thieving reign in 
that country where all the rogues in it are confined in 
prison ? But if the Universalists still contend, that sin 
will he committed till punishment shall cease, I beg leave 
to inform them, that they admit a principle, which, in its 
consequences, overturns their system. Sin in hell de- 
serves punishment as well as that which is committed in 
this world. So that if we suppose a man deserves fifty 
jears pumshment for sinning fifty years in this world, yet 
should he sin during those fifty years of punishment, be 
will merit punishment for fifff years longer to expiate 
those sins, and so on ad infinitum. But did it ever enter 
into the head of any one, that a man is violating the laws 
iftf his country, while suffering in a prison, in the stocks, 
or the pillory for his crimes ? On a review of the fore- 
goingy it appears that the sinful habits of the damned are 
too strong to be eradicated in a way consistent with the . 
relations which subsist betwixt God and rational crea- 
tures. They must, therefore, be miserable for ever, 
ttBce, by the Divine constitntion, no creature can be re- 
stored to happiness, who i^ not first made.virtaous. 

* Spectator, No: 447. 
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SECTION XII. 
On Ae De$trueti<m cf the Second Death. 
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HERE ifl a fanuDe id the land of promise on tUi 
article, otherwise, I suppose, Mr. Winchester would not 
have produced such passages as the followiog to support 
it: Psa. Ixxxiii. 13-— 18. Proy. iii. 36. Jer, xx. 11.— 
xxiii. 40. Isai. xlv« 16, 24.* If these texts favour the 
doctrine of the restoration, I think it may be proved from 
everj verse in the Bible. It would be insulting the 
common sense of mj readers to spend time in showing 
that these texts are irrelevant to the subject. 

On Isa. XXV. 8. Hosea xiii. 14. 1 Cor. xv. 26. Mr. 
Winchester observes, ** The second death is infinitely 
" more the enemj of man than the first, and may there- 
** fore be considered as an enemy which juod will 
** destroy. "t Mr. W. ought to have known that the 
apostle does not say, or mean, every enemy of man shall 
be destroyed : his words are, ** He must reign till he 
kath pat all enemies under his feet.'' The obvious 
meaning of those words is, Jesus Christ will reign till 
every enemy to his government be conquered. I believe 
jl would be as difficult to prove that the second death is 
an enemy to the Divine government, as that a prison, 
for offenders, is an enemy to human governments. It 
i^pears from Matt. xxv. 41. that the second death, which 
is there called everkuting Jire, ia prepared by the Judge 
Ibr the punishment of the wicked ; and it is not very 
probable that he would prepare an enemy to himself. 

The iting of death is sin. ** While sin remabs io 
** existence," says Mr. W. in the same page» ^^ death 
^* will be aUe to show its sting ; but the time will come 
** when dealb will have no sting to boast of; therefore 

•»INsli|M,pb50. tlb-p.61. 
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^* sin, and coDsequentiy death of eyerj kiod, shall be 
*( destroyed." The apostle is not here speaking of death 
of every kind, hot of one kind only ; namely, of that 
which reigns oyer the body ; as is evident from the 
preceding verses : ** When this corruptible shall have 
*' put on incorruption, and this mortal shall have put on 
*' imotortality, then shall be brought to pass the saying 
** that is written, Death is swallowed up in victory ? O 
** death ! where is thy sting ? O grave ! where it thy 
*' victory ?" It immediately follows, " The sting of death 
'* is sin." No man can doubt but that by this corruptihUi 
and this mortal^ is meant the body. When it shall be 
raised to incorruption and immortality, then this victory 
over death shall be celebrated. But will not the resur- 
rection precede the day of judgment? and will not 
sinners be doomed to suiOfer the second death after the 
day of judgment ? How is it possible, then, to include 
any triumph over the second death in this song ? 

To what wretched shifts are men reduced when they 
are determined to abide by a system, right or wrong I 
I was led to this reflection on turning to Mr. Vidler'H 
notion of God's love, p. 18, 19. This gentleman says, 
" We allow that, in the Jirst resurrection, it (1 Cor. xv. 
*' 54, 55.) will have part of its fulfilment, but we are 
** persuaded that it reaches much farther than the Jirst 
*^ resurrection, or even than the general resurrection." 
This is a bold stroke ; but Mr. V. proceeds to the proof. 
^< The apostle," says he, ** introduces the doctrine of the 
** resurr ction on the largest possible ground, ver. 21 
**l — 23. We understand the resurrection here in a three- 
** fold progression ; Christ as the fiM-fruits, afterward 
** they that are Christ's at his coming, but every man in 
*« his proper rank. Here, then, are two ideas concerning 
*' vniversalily and order, to which the apostle adds ano- 
<* ther, ver. 49. which is conformity to Christ in his 
« resurrection state. Was it the righteous only who 
** have borne the image of the first maD^ or have all 
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3. That when this iDstantaneouf change takes place, 
death will be swallowed up in victory, and, therefore, 
will be destroyed before the day of jadgihent. Coue- 
quently, 

4. That the decUh which the apostle speaks of cannot 
be the second death, because sinners will be doomed to 
it ttfter the day of judgment. 

Mr. Winchester inquires on Heb. ii. 14. *^ Now what 
'^ death has the devil power over ? The death of the 
** body, or that of the soul ?"* If any person will be at 
the trouble to read the context, he can be at no loss for 
an answer. '* Forasmuch, then, as the children are par- 
'* takers of flesh and blood, He also Himself likewise took 
^* part of the same ; that through death He might destroy 
*' him that had the power of death, that is, the devil; 
*' and deliver them, who through fear of death were aH 
'^ their lifetime subject to bondage." I presume no one 
supposes that the word deaths which occurs three times 
in this passage, is to be understood in different senses. 
I ask, therefore, What death did Jesus Christ die ? Was 
it not the death of the body ? Then it must surely be the 
death of the body which the devil has power over. — The 
lake of fire which the apostle John calls the second deaik^ 
is the proper punishment of devils, and waa prepared for 
them, Rev. xxi. 8. Matt.xxv. 41. If they had the power 
of the second death, no doubt but they would soon destroy 
it : Jesus Christ need not have died for that purpose* 

*' I am not able to imagine," says Mr. Winchester, hoW 
<< St. John's vision (Rev. v. 13.) could be just, if endless 
*^ damnation is true. I should not expect any intimations, 
" far less absolute promises, that God would de8tr0y 
<< death"! Most of the Universalists urge this vision as 
affording demonstrative proof of the Restoration. In 
reply, I observe, 

1. In this vision the apostle saw ** such as are in ^ 
ua singing this song." The Universalists acknowledge 

* Dialos;uei, p. St. f Dialosnet, p. 34. 
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tbat the reitoration will not precede the creation of the 
new earth. And in the new earth, the apostle remarks 
there will he no moreseay Rev. son. 1. This chorus 
miuit theirefore be sang before the creation of the new 
earth ; and since the restoration is supposed to take place 
at, or after that time, the vision cannot be descriptive of 
the great jear of jubilee. 

. 8. It is a very singular drcnmstance, that at the time 
the foor beasts, or living creatures, are prostrate before 
the Lamb linging this song, they present '* golden vials 
** full of odours, which are the prayers of saints." What 
can the saints be praying for when the whole universe is 
happy ? 

3. The apostle has told us when this song was sung, 
«• And when He" (the Lambj *< had taken the book,*' 
(irith seven seals, see ver. 1.) << the four living creatures 
''and the four and twenty elders fell down before the 
" Lamb, having every one of them harps. And they 
^* 801^ a new song," See. vefr. 8, 9. This song ended 
previous to the opening of the seals, see chap. vi. where 
we find the four living creatures who joined in this song, 
employed in unfolding to John the vision* Mr. W., and 
all writers whom I have consulted upon this vision, are 
agreed, that it is many hundred years since the seals 
^ere -opened. If, theribre^ their doctrine of restoration 
oan be proved from this vision, it must have taken place 
near two thoiisand years ago^ 

On Rev. xxi. 4. Mr. Winchester observes, *' Here is a 
<* state spoken of beyond aU death ; a state wherein sor- 
'* row, prying, and pain, shall be no more. This state is 
<« cotemporory with the new heaven and earth, after the 
*^ lake of fire hath ceased. Most certainly the word death 
** here implies the second death ; for we are informed, 
'* in the foregoing chapter, of Ihe first resurrection. After 
** this, we find, that the dead^ small and great, stood 
** before Ood, and were judged ; and such as were not 

9 
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«< found written io the book of life, were cast into the 
« lake of fire, which is expressly called the second death. 
'* Id this chapter we find that adl things are to be made 
'* new, and death is to be no more. But this mast be the 
*' second death, for the resurrection of all the bodies, 
*' both of the just and unjust, had been spoken of 
" before.'** 

All that is urged in this paragraph, as proof that, bj 
death in the text, is meant the second death, is this : ** The 
*' resurrection of all men had been spoken of before." 
Does any man of common sense call this reasoning ? Is it 
a thing impossible for an inspired writer to speak ^twice 
upon the same subject ? There is no difficulty in this to 
an uninspired writer, for, in the middle of the above pars- 
graph Mr. W. observes, '* Most certainly the word deaA 
*< here implies the second death ; for we are informed ia 
*Mhe foregoing chapter of the first resurrection;" and 
then after a short digression, he returns to the s algect 
again : '* But this must be the secona death, foi^ the 
*' resurrection of all the bodies, both of the just andon- 
'' just, had been spoken of before !" 

The following affords presumptive evidence, that the 
word death, in the verse under .consideration, doeji not 
mean the second death. It appears that all which tb^ 
apostle saw from chap, xx.ll. to chap. xxi. 8. inclusive 
was one vision ; for the throne, and the Person upon it, 
are the same in both places. In this vision, the punish- 
ment of the wicked is twice spoken of in the same terms, 
chap. -^ 14, 15. — ^xxi. 8. In both these places the lake 
of fire . ^ '»ned to be the second death ; and if John 
meant the same m ver. 4. it is strange that neither the 
lake of fire, nor. the second death, is mentioned, but 
simply death. It is also worthy of remark, that the revo- 
lutions which will take place aAer the coming of Christ 
on his throne, are particularly specified in the vision, as 

» Dialogoei, p. 62, S3. 
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the fleeii^ ieiway of the earth and hearen : — the resurrec- 
tion and judgment of the dead: — the casting of the 
wicked into the lake of fire : — the creation of the new 
hearen and the new earth :<-*^nd the descent of the New 
Jerasalem from heaven ; but not a word is said about the 
quenching of the flames of hell, or of the restoration of 
the damned. Was it because that singular circumstance 
escaped the apostle's notice ? for he was commanded to 
write what he saw in yision, chap. xxi. 5. — But to pro* 
ceed to direct proof. 

The exemption from death, sorrow, and crying, pro- 
mised in Ter. 4. is the exclusive privilege of the inhabi- 
tants of the New Jerusalem. " And I John saw the holy 
** city, the New Jerus^alem, coming down from God out of 
^heaven, prepared as a bride adorned for her husband. 
** And I heard a great voice out of heaven, saying, 
" Behold, the tabernacle of God is with men, and He 
** will dwell with them, and they shall be His people, and 
** God Himself shall be with them, and be their God. 
*' And God shall wipe away all tears from their eyes : 
" and there shall be no more death," &c. If the word 
tabernacle do not mean the same as the M'ew Jerusalem^ 
yet there can be no doubt but that the tabernacle will be 
pitched in the New Jerusalem. The men, therefore, with 
whom is the tabernacle of God, must be the inhabi- 
tants of that glorious city. And it is to them exclu- 
•ively that the promise in ver. 4. belongs : ** God shall 
wipe away all tears from their eyes ; and there shall 
be no more death,*' &c. The question, therefore, is, 
whether all the human race, and all devils will be citi- 
zens of the New Jerusalem. The apostle has furnished 
us with a sufficient reply to it. ** He that overcameth shall 
** inherit all things, and I will be his God, and he shall 
<* be My son. Bta the fearful, and unbelieving, and the 
** abominable, and murderers, and whoremongers, and 
** sorcerers, and idolaters, and all liars, shall have their 
** part in the lake which bumeth with fire and brimstone : 
'^'which is the second death." The promise, made to 
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such as oyercome» that they shall inherit all things^ muit 
mean all the hiessings of the New Jerosalem state, which 
our Lord had just shown the apostle. The advenative 
conjunction BUT, shows the connexion of yer. 8. .with 
what goes before,— fonns a contrast between the state of 
believers and unbelievers, — points out, in the most strik- 
ing manner, their difference, — and demonstrates that 
ihefearffU, and unhelievvs^ &c. will not be sharen with 
those that overcome in the privileges of that happy place. 

After a description of the city, the apostle returns 
again to this subject ; Chap. zxi. 27. " And there shall 
*' in nowise enter into.it any. thing that defileth, neither 
'' whatsoever worketh abomination or maketh a lie : bvi 
'* they who are written in the Lamb's book of life." And 
all men and devils are not written in the Lamb's book of 
life. For *' whosoever was not found written in the book of 
'* life, was oast into the lake of fire," ch. zx. 15. It is 
in vain that the Universalists endeavour to pull them out 
of the fire, and conduct them to the New JenmrfeiB ; 
for the apostle declares, they shal^«» wmtse enter ittio 
it. The poor subterfuge, therefore, about the restored 
entering into the city oeccmonaUy, is entirely cut oC 

After a further description of the city, the apostle M- 
sumes this subject once more : chap. xxii. 14, 15. 
'^ Blessed are they that do His commandments, that they 
'< may have right to the tree of life^ and may enter in 
'* through the gates into the city. For withovi are dogs, 
'' and sorcerers, and whoremongers, and murderers, imd 
''idolaters, and whosoever loveth and maketh a lie." 
The situation of those without is described by our Lord 
in Luke xiii. 25 — ^28. <* When once the Master of the 
'* house is risen up, and hath shut to the door« and y/e 
«< begin to stand without, and to knock at the door, naf- 
*^ ing. Lord, Lord, open unto us ; and he shall, answer 
'* and say unto you, I know you not whence ye are ; 
*' Then shall ye begin to say. We have eaten and drunk 
*' in Thy presence, and Thou hast taught in our streets. 
' But he shall say, I tell you, I know yoa not, whence 




/ 



" ye are ; Depart from Me, all ye workers of iniquity. 
" Tliere shall be weeping and gnashing of teeth, when ye 
'< shall see Abraham, and Isaac, and Jacob, and all the 
** prophets in the kiogdom of God, and yon yourselves 
*' thrust oti^." Now if it be said to the men of the New 
Jerusalem only, that there shall be no more deathj-^f 
many shall stand rmihout the city, and shall in nowise 
enter into it, — if those dogs, &c. without, shall have 
ffietr part in the lake of fire, and will there be rteqnng 
dend gnashing their teeth, — and if, at erery attempt to 
enter the city, they shall be ordered to depart, and be 
thrust out, — ^then I hope it is abundantly proved, that 
this vision is so far from affording any support to the res- 
toration scheme, that it fully overthrows it. 

As 1 have shown above that the second death will not 
^ iestroyedy when the new hearoen and new earth are 
treated, Mr. Winchester must be mistaken in believing, 
that the earth when on fire will be the lake into which 
the wicked will be cast ; and that as the earth will be pu- 
rified by the fire, and be made a new earth, so devils and 
sinfal men, will be purified by it also, and be made new 
creatures. Mr. W. refers to 2 Pet. iii. 7. in support of 
his opinion.* It is only necessary now to observe, that 
in the parallel case which the apostle introduces in ver. 
6, 6. we find that the bodies of the antediluvians perished 
by the flood, and not that their souls were purified : so 
" the heavens and the earth are reserved unto fire, against 
'* the day of judgment, and perdition of ungodly men," 
not their restoration. It appears from this passage, as- 
well as from Rev. xx. 9. that the wicked will be devour- 
ed by fire just before the day of judgment; but this- 
fire win no more be a soul-purgatory, than that was 
which consumed the inhabitants of Sodom. In fact, we 
may as well talk about washing souls white with water as- 
pariQring them by fire. 

» Dialogues, p. 10. 
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SECTION XIH, 

m 

On the Experience of Chr%$tiant, 

Mr. WINCHESTER, in hii« Third Di^logae, eu- 
deaFoan to show that Christian ezperienee natiirallj. 
leads to a belief of the Doctrine of Restoration. He 
asks his friend* (p. 11)4.) *' Did you not see yoarself lost 
'* and undone* and that you were vile before God* an- 
*' worthy of his mercy* and totally unable to delirer your- 
'* self from your sin and misery ?*' His friend replies* 
'* I certainly did.*' Perhaps I am short-sighted* fitt 
when I saw that 1 was lost and undone that 1 cooU not 
deliver myself, — and that I was ummotihy of the merqF 
of God* I concluded that as I had no claim on mercy, 
God might justly withhold it for ever. 

Mr. W. inquires of his friend again* '* And were 
«( you not brought by the power of God to resign your- 
'' self into his hands without reserFe, to do with yoo^ and 
"* dispose of you* according to his will and pleasure* beug 
^( convinced that be neither would no? could do yon any 
<' injustice." " O yes*" (says his friend*) " and then I 
<« found peace." According to this experience* it seems 
that* when a man is. persuaded God will do him no Injust' 
ice* he wiU resign himself into the bands of the Almighty 
with peace and composure. But I ask, Does not every 
man, who has just views of his condition, see that God 
would do him no injustice by sending him to bell ? Does 
be therefore feel himself resigned to go. thither? Is a 
eonviction that God will do. no injustice sufficient to fill 
the mind with peace ? Why then* to be sure* the inhabit- 
ants of hell are full of peace : for they can have nothing 
to object to the justice of God, in sending them thither. 
I never yet was willing to be damned ; I could not be sa- 
tisfied tin 1 received power to resign myself into ibfi handi. 



of God under a persuasion of His mercy towards me. 
through Jesus Christ. 

After this resignation into the hands of justice, Mr. W. 
and his friend both '* saw into the fulness, sufficiency, 
*' and willingness of Christ to sare ;" and then tliey were , 

^* constrained to venture their souls into hi$ armsJ*^ p. 106. 
And there may they rest for ever I 

But Mr. W. asks, p. 108, the following questions ; 
" Did you not see and feel yourself the vilest of sinnen ? ^ 

« Did you not view the love of God infinitely full, free, 
** and unmerited? Did you not behold in Christ an infi- 
*' nite fulness, sufficiency, and willingness to save all 
^* wkhout exception ? Did you not love all, and wish 
*^ that all might come and partake of his grace ? Did 
*' you not earnestly desire the salvation of all your ene- 
" mies, and of all mankind ? Did you not find it in your 
" heart to pray for the salvation of all mankind as for your 
'* own T If you had as much power as goed-wiH, would 
** you not bring all to bow to the sceptre of grace, and 
^* to be reconciled to God through Jesus Christ ? Would 
<< you bring all to submit to God, and be happy if you 
.** could, and will not He, to whom nothing that he pleases 
^^ to do is impossible, bring all his creatures to be re- 
''^ conciled to himself at last ? He has infinitely more 
'* love to his creatures than all the saints and angels in 
•* glory have." 

I: will take the liberty, in my turn, to ask a Universal^ 
ist a question or two. Would you send a person to hell 
for an. age, if it were in your power to do or not to do 
it ? Would'you not put an end to sin and misery imme- 
diately, if you possibly could ? Wouldyou not have pre- 
vented the existence of sin and misery if you possibly 
could ? Tell me now, in Mr. W.'s language, that God, 
<' to whom nothing that he pleases to do, is impossible, 
** has infinitely more love to His creatures than all the 
^ saints and angels in glory have,'* and then say, whether 
these questions do not argue as truly ag^ontt an age of . 
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misery, or eren against its introdaetioo, as Mr. W.'s 
questioDS do against its endless continaance ? 

But the fact is, the questions Y>rove just nothing in 
either case ; for since creatures do not stand in the same 
relations to each other that they stand in to God, thej 
must not presume to transfer their feelings to Him, and 
then make them the test of his procedure in the govern- 
ment of the universe. In all these questions not a bint ii 
dropped about man being a /ree agent, and God amoral 
GoDemorj for such a representation would have prevent- 
ed that influence on the passions which they seemed de- 
signed to occasion. Sin flows from an abuse of liberty, 
and punishment is inflicted with a view to prevent thdt 
abuse in others, and thereby to preserve mora] order. 
When a man is brought to the gallows for murder, you 
may meet with rogues and assassins, who wonld set him 
at liberty if they possibly could ; but does it follow from 
hence that the execution of such a man is an act of in- 
justice ? 



SECTION XIV. 

On the Duty of Christians. 

** V JUR Lord has commanded as to love all mankindv. 
** even our greatest enemies. But if God doth not love 
**aU himself, Christ hath commanded us to be more 
'^perfect, in that respect, than oor Father who is in. 
" heaven."'^ We are coomianded to love oar brethren, 
our neighbours, and our enemies; but thousands of 
Christians do this, without falling ii» love with devils and 
damned spirits. 

** 2. We are commanded to do good to all men, as we 
'« have opportunity. "t True. Bat what opportunity, 
• Diilogues, p. 109. f Ibid, p, 110. 
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baye we of doioj(4pK)d to the infaabitants of hell i If the 
Uoireiaalitts will 9bew «s in what way it is io our power 
to seFve them, we shall feel no objection ta afford thei)» 
all possible assistance ; but it ought to be kept in mind^ 
that the Scriptures do not represent them as objects of 
mercy, but as monomeots of wrath. 

But it is remarked further, that we are commanded 
to overcome evil t»M good^ Roiq. zii. 21. And it is asked^ 
Will not God then orercome evil with good ? And if 
he do, is not the jlestoration jM^heme true ?* I ask. 
Can we always ODercome eoU with good? We can only 
ERDEAYOV& to do it, but most still leave men at their 
liberty, as Gk>d also does ; fi>r though the goodneu ^ 
€hd leaded io repentance^ yet some deepise (^ riches ^ 
SKs goodneuy and treasure up unto ihenuelvee wrad^ 
against the day <^ wraths Rom» it. 4, 5. And in the very 
paae^^ ia which we are commanded to overcome evUiviA 
goody the reason assigned is, not that God always over- 
comes evil in this way, but, because R is written^ Ven- 

OEAirCB IS MINE ; I WILL REPAY, SAITH THE LoRD. 

<' 3. We are commanded- to forgive all men their tres- 
" passes, and to pray, saying. Forgive us our debts^ as we 
^* forgive our. debtors^ Matt. vi. 12—- 15. Now, is it 
possible to suppose that our Lord would command 
us, upon pain of his highest displeasure, to forgive 
'< those whom he hated> and determined to punish while 
'< he should exist, without having the least desire or de- 
^ sign to do them good ?"t God does not stand in the 
same relation to men, that one man stands in to another. 
And according to the difference of relations, the conduct 
must be different. Hence we may admit the premises, 
and yet deny tbet:onelusion. A parent who haacards his 
life to save his childy only acti a part which becomes him, 
considering the relation in which he stands to it But 

« VBirerfalisti* MitcellMqr, Vol. 1 . p. 312, f DwlpSiiBf, p. lljO^ 
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I with Iffr. V. and his friends to obsenre, that the 
apostle does not say, ** I will that a few Unir^afiiti 
pny in fiuth for the salvation of all the world ;*' bat 
**• I will that men pray every where, lifting op holy handi 
" without wrath and donbting." Now to come to matttr 
of fact ; Do men pray every where in faith f Do men 
every vh^re lift op hdy hande ? Any person of the lent 
observation knows they do not The natural inftrencs 
is, that the will of God, upon this subject, as expressed 
by the apostle, is in thousands of instances awfofiy resist- 
ed. But if the will of God respecting the devotiQn and 
holiness of all men may be effectually resisted, then lui 
will respecting their salvation may be effectually resiiisd 
also ; for no man caif be saved without personal prayer 
and holiness. 

But if it be still insisted on, that one man ought to pi^ 
in faith for the salvation of another, and that God is M- 
termined to save all men, I wish the Universalisti to an- 
swer me a few questions. Will God save all men, whetter 
we pray in fiuth for their salvation or not ? Or ue^. be- 
lievers neceaarUy led to pray in faith for the salvalioo of 
all men ? If it be the duty of believers to pray in fiMi 
for the salvation of all men, would it not be best to exer- 
eise that faith for them whUe they are b this world> and 
so prevent their going to hell at aU ? But if some men 
are now in bell, and the Universalists are prayiqg ibr the 
salvation of aU men^ are they not, like, the Papists, 
praying for the dead 1 If the Universalists do not pr^f 
for the damned, how can their restoration be inferred 
from this passage? It will not surely be asking too 
much) to request these gentlemen to be very ezpBcit 
when they jvrite again upon thissutject 

Ver. 1, 2. the apostle exhorts to prayer for all men, 
for kings and all in authority, not that all may be saved, 
as the Universalists pretend, but '* that we naaj lead a 
** quiet and peaceable life." He proceeds to remark that 
God is willing all men should be saved, having provided a 
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Sariour for them. He then commaDds '< that men praj 
ererj where, lifting up holj hands, without wrath and 
** doubting." The ob?ioa8 meaning is, that since God 
is willing to save every man, every man ought to pray in 
sincerity and faith for his own salvation. — The Jews, be- 
lieving that the favour of God was confined to themselved,^ 
could not bear that the Gospel should be preached to the 
Gentiles. On the other hand, when the Gentiles saw the 
enormity of their lives, and considered that hitherto the 
Jews had been dealt with as a peculiar people, and that 
the Jews called them dogs, &c. it is not surprising that 
they should doubt of their being admitted to the privi- 
leges of the Christian religion, in common with the 
Jews. The apostle asserts, that Christ gave himself a 
ransom for oZ/, and infers from it, that the Jews ought to 
ptay for the Gentiles, without wrath against them ; and 
that the Gentiles ought to pray for salvation, without 
doubtv^ the willingness of God to give it. But what has 
all this to do with the doctrine of Universal Restoration ? 
Having shown that the Christian's doty affords no sup- 
port to the restoration contended for by our opponents, I 
will BOW proceed to show that their doctrine has a perni- 
cuyds influence upon the Christian's duty, in some im- 
|K>rtant particulars. 

1. On our love to God. This will be in proportion to 
the quantum of misery from which we believe we are 
are saved. Our Lord has laid it down as an incontro- 
Tertible truth that, ^* To whom little is forgiven, the 
«c same loveth little." Of course a man who is saved 
from sins which he believes deserved only limited punish- 
menti will not love God so much as a man who is saved 
firom sins which he believes deserved endless punish- 
ment 

2. On our obedience. " This is" (the effect of) 
** the love of God, that we keep his commandments." But 
we have seen above, that the Restoration scheme will 
not inspire us with so strong an affection for God as 

10 
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the belief of having merited endless misery ; it will 
not therefore inspire us with that zeal in the practice of 
piety and virtue. 

3. On our zeal for the salvation of sinners. This will 
be regulated by our views of their future condition. 
No man will be so anxious to preserve his friend from 
the bite of a fly, as from the sting of a scorpion. I once 
heard a Universalist minister tell his congregatioo, that 
one use of his doctrine to the saints was, It tended to re- 
lieve the mind of that extreme anxiety, which is occa- 
sioned by the thought of our friends being lost for 
ever. He informed us that when he believed the 
doctrine of endless punishment, his mind was so affect- 
ed with it, that, through excess of grief, his body wai 
worn nearly to a skeleton ; but he assured us that the 
Restoration-scheme had afforded him considerable relief; 
and indeed few of his hearers, I believe, felt themselves 
disposed to dispute it, since he then looked as fat and jdlj 
as a king's beef-eater. This use of the doctrine^ and of 
course the doctrine itself, appears to have been unknown 
to God's ancient saints. Instead of losing all concern 
about the salvation of sinners, they sighed and monmed 
over them day and night. Ps. cxix. 136. Jer. ix. 1. 
Ezek. ix. 4. 

The influence of the Restoration system on hardened 
sinners, has been considered under Sect. IX. 

On the whole, since it cannot be shown that the be- 
lief of this doctrine is calculated to improve a single 
virtue, and since it has been proved to have a perni- 
cious influence in many respects, on both saints and 
sinners, it may be presumed that it is destitute of Divine 
authority. 
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SECTION XV. 
On the InUrmedicUe State. 

X HE Unirersalists are agreed that 1 Pet. iii. 18, 19. 
relates to Christ's preaching to spiriU in the intermediate 
«tate ; but they differ as to the time when He made them 
this gracious Tisit. Mr. Winchester thinks that ** the 
** soul of Christ, in its disembodied state," went and 
preached to the spirits in prison.* Mr. Weaver, who 
wrote since Mr. Winchester, says, that *' Jesns Christ, 
** after his resurrection^ went and preached to the spirits 
^in prison."! The reason of this change is sufficiently 
ohf ious to those who hare studied this controversy. 
Christ's local descent into hell cannot be proved from 
this passage on any other supposition, than that the 
iqpostle is here relating events in the order of time in 
which they happened : for if this be not insisted upon, 
the tim£ of our Lord^s preaching must be collected from 
drcumstances ; and we find from Gen. vi. that the Spirit 
of God strove with them, or by Noah preached to them, 
while the ark was preparing. To cut off the force of 
this reply, it has been asserted, that the apostle regarded 
the order of time in relating the events. Now in this 
order, 1. He was " put to death in the flesh." 2. He 
was ** quickened," or raised, *' by the Spirit." 3. *< He 
** went and preached unto the spirits in prison." Hence 
bis visit to hell has been supposed to have been made 
since His resurrection. It is not pretended, however^ 
that the Sacred writers always regarded the order of 
time in relating events, and till proof be given that that 
was the case in this instance, I proceed to observe, 

* Dialopies, p, 6$, f EAdless Miaeiy Orerthrowo, p, Z9, 
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1. Thie apostle ii not here speaking of the haman spirit 
of Christ, but of the Divine Spirit.* The same Spirit 
that raised Christ from the dead, preached to the spirits 
in prison : ** Being put to death in the flesh, but quick- 
** ened by the Spirit, by which also he went and 
'* preached," &c. But the Divine Spirit raised Christ 
from the dead. See Rom. viii. 11. Heb. ziii. 20. The 
pretence, therefore, of Christ's local descent into hell, 
derives no support from this passage. 

2. Christ never did, nor ever will descend locally into 
bell. I believe no one supposes he went there prior to 
his death. — He did not go there in His disembodied state. 
For be promised the penitent thief, ** To'^y thou shalt 
** be with me in paradise ;" and in His last address to His 
Father, He said, *Mnto thy hands I commend my spirit.^* 
If His soul went into paradise — ^into the hands of His 
Father — it did not descend into hell. — He did not preach 
to disembodied spirits between His resurrection and 
ascension. The forty days which intervened between 
these events, were taken up in giving the disciples more 
full instructions respecting the Christian dispensation. 
Acts i. 3. I do not know of any one who pleads for his 
descent into hell after His ascension to the right-hand of 

* Bishop Pearson remarks upon this text, — ** Those words of St Peter 
'* have no such power of probation ; except we were certain that lbs 
^ Spirit there spoken of was the sool of Christ, and that the tiiiie intended 
** for that preaching was after his death, and before his resurrection. 
*' Whereas, if it were so interpreted, the difficulties are so many, that the/ 
** staggered St. Augostine, and caused him at last to think that these 
*^ words of St Peter belonged not unto the doctrine of ChiistV dMcen<£ng 
** into hell. But indeed, the spirit by which he is said to preach was not 
**the soul of Christ, but that Spirit by which he was quiekme d ; as 
*' appeareth by the coherence of the words, being put to death in thejlesk, 
** but quickened by the Spirit^ by which also he u>ent and preached unto the 
** spirits in prison. Now that Spirit by which Christ was quickened, 
** is that by which he was raised from the dead, that is, the power oi hit 
** divinity, as St. Paul expresseth it. Though he was crucified throi^h 
** weakness, yet he liveth by the power of God : in respect of which he 
** preached to those which were disobedient, in the days of Noah, at w« 
" have already shown." Pearson on the Creed, p. 353. td EcGt 
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God: Ue there <<ever liveth to make iotercesuoa 
** for us." 

3. The mercy of God towards the antedilu?iaii8 ter- 
minated with their existence in this world. They " were 
« disobedient, when once the long-suffering of God waited.' 
But when was this season of nercy ? '^ In the days of 
*' Noah." How long did it last ? '' While the ark was 
'' preparing," ver. £0. How absurd then is it to talk about 
the Gospel being preached to a people, afler the long* 
suffering of God, in relation to them, had ceased ? 

4. Suppose we were to allow that Jesus Christ spent 
two or three days in hell in preaching to the antedilu?!" 
ans, what must we infer therefrom ? That they were 
converted, when we know that by his Spirit in Noah He 
preached to them a hundred and twenty years in vain 2 
And must we infer that the Gospel is preached to all sin- 
lers in the intermediate state because it was preached to 
^lem? and that cUl sinners will be restored, although we 
cannot be certain that one of the antediiavians was ? 

It is far from being clear thid the phrase, spirits in 
prison^ denotes disembodied spirUs in hell. When Jesus 
Christ preached the Gospel to sinners on ear(h» He used 
similar language, — He proclaimed *' liberty to the cap" 
" tives, and the opening of the prison to them that are 
<* bound," Isa. Ixi. 1. Luke iv. 18. The antediluvians, 
while in the body, might be termed spirits in prison, not 
only as they were slaves to corruption, but also because 
they were shut up in- the world, as in a prison, under 
the sentence of destruction till the day of execution. 
But the preceding observations are not afiected either by 
the adoption, or rejection of this interpretation. 

Mr. Winchester spends some time in proving that by 
the dead in 1 Pet. iv. 6. is not *' intended those that are 
'' spiritually dead only, but those whose bodies ar^ 
** dead."^ This is granted, but it does not follow that 

* Dialogues, p. 67. 
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the Gospel is preached io the intermediate state. The 
apostle's words are, '' For this cause was the Gospel 
** preached also to them that are dead." Observe, the 
apostle does not say IS, but WAS. The Gospel voan 
preached to Abraham and the patriarchs, to Cornelius 
and his household, who art all dead, Gal. iii. 8. Acts z. 
No man infers from this that the Gospel it preached to 
them in their disembodied state. But for what cause 
was the Gospel preached to them that are dead ? '' That 
'' they might not be judged according to men in the flesh, 
" but live according to God in the spirit." In the pre- 
ceding verse the apostle speaks of Christ judging the 
qvkitk and dead ; and the quick^ as distinguished from the 
dea(2, may be here meant by mtn in the Jitth. Now the 
quick, or men in the JUsh^ cannot be judged in any other 
way than according to the deeds done in the body; and 
since the dead will be judged in the same manner, thejr 
must, like those that are living at Christ's coming, have 
heard the Gospel while in the body. If the Gospel be 
preached to some men's^pirits in the intermediate state, 
juch persons must be jiuged according*to, or as men in 
the ipiritj and not according to, or as men in the^e^^. 

A similar mode of expression occurs in Ruth i. 8. 
^ And Naomi said unto her two daughters-in-law, Go, 
*' return each to her mother's house : the Lord deal 
<' kindly with you, as ye have dealt with the dead, and 
*< with me." By reading the context, no doubt can 
remain but that by the dead here, is meant the two sons 
of Naomi; and the kindness of her daughters-in-law to 
them cannot surely refer to them when dead, but while 
they were living ; for in what way was it possible to 
serve them after they were laid in the grave ? 

The words of the apostle may be thus paraphrased : 
'< For this cause xmis the Gospel preached to them in this 
'* world thcU are now dead, that they might be judged cu:- 
'' cording <o, or as the men will be judged, who will be in 
'' ihe flesh dX Christ's coming to judgment, and that they 
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<« might live according to God^ in holiness and happiness, 
** in the spirit, during the period which shall intenreoe be- 
*' twixt death and judgment." With this interpretation 
agrees the context. The apostle exhorts that we " no 
** longer should li?e the rest of our time in the flesh to 
** the lusts of men, but to the will of God ;" and again 
reminds us, that '' the end of all things is at hand : Be ye, 
*< therefore, sober, and watch unto prayer." But if the 
Gospel be preached in the intermediate state, the end of 
all things is not at hand, we may '< lire the rest of our 
** time io the flesh, according to the lusts of men," and 
yet have plenty of time in hell to learn to be sober, to 
watch and to pray. Whereas the words are very forcible, 
on the supposition that all means of salvation terminate 
with the present life.* 

* Dr. Doddridge's paraphme on this difficult text is as follows : ** It 
was to this purpose that the Gospel vms preached also to the dissolate 
Gentiles, who might truly be said to be dead in trespasses and sins, that 
they might be judged according to men in the flesh ; that they might be 
brought to such a state of life as their carnal neigbboim would look upoa 
as a kind of condemnation apd death ; hui might live according to God in 
the spirit, might (be brought to. a truly spiritual and divine life; and if, 
when men hear the Gospel, they will not reoeire and improve it for (hii 
important purpose, they must expect to rNider to God an impartial and 
severe account for their abuse of it, and must stand by all the terrible 
consequences of their folly/' And the Doctor observes in a note, ** This 
interpretation, which is preferred by Brennins and Dr. Whitby, appeaiei 
to me, on a full examination, most probable ; though the text most be con- 
fessed to be extremely difficult Some have thought the apostle refen 
to those who then suffered martyrdom, for Christianity, as if he had said, * It 
was Crospel indeed, good tidings, even to those that died for it ; for though 
men condemned their bodies, yet the salvation of their louls, which is of 
infinitely greater importance, has been secured by it.** Thit last^meB- 
ticmed exposition of the words seems to be peculiarly wwthy of attention. 
The Gospel was preached to those that were dead, wl»n the apostle 
wrote, but were alive on earth when it was preached to them, {hat they 
might bejudged or caadowaed,wUh respect [»«tT«t] to men in (he fleshy 
that is, that they might be judged, or condemned and put to deatii in the 
flesh, by their persecutors, as Christ had been, and migfat thus be 
conformed to him in his sufferings, hut, even after they were condemned 
and put to death, might Hve according^ or with respect, to God in 
ihf spirit. 



I 






120 

It is well knowo thdt maDj of the Uniyenalists hold 
the doctrioe of the sleep of the soul ; this seDtimeiit is per- 
fectly iDcoDsistent with the Gospel being preaehed iu the 
intermediate state : they might as well contend, that the 
Gospel is preached to stocks and stones, as to souls in a 
state of nnconscioosness. 

But what Gospel is it which is preached in another 

world ? is it the same which is preached to us in this 

world, or do we look for another ? if it be the same, li is 

/ addressed to free agents, its blaasings are suspended upon 

certain conditions, and a failure in the performance of 
> those conditions involves a very high degree of guilt, 

which merits proportionate punishment. If, therefore, 
we grant that the Gospel is preached in the intermediate 
state, the scheme of Universal Restoration is not .helped 
by it, unless it can be proved, that every devil and every 
wicked spirit will improve the day of bis visitation ; but 
this is impossible. The probability respecting men, is on 
the other side of the question. They are more depraved 
when they leave this world than they were when they 
came into it ; there is, therefore, no likeUhood that the 
same means which are ineffectual to their recovery here, 
will be quite sufficient for that purpose hereafter. It is 
certainly the design of the Gospel to lead men to piety 
and righteousness in order to their happiness. But is 
hell a situation favourable to the practice of these virtues ? 
What saints will be found there to stimulate the inhabi- 
tants by precept and example to the discharge of these 
duties ? — in short, what room is there for virtue in hell ? 
Must sobriety be considered as a virtue, where there is 
not so much as a single drop of water ? Is honesty a 
virtue where there is no property-^no opportunity of 
cheating, defrauding, or stealing ? Can the inhabitants of 
hell feed the hungry, clothe the naked, be fathers to 
the fatherless, and make the widow's heart to dance for 
joy? And if they be incapable of practising the 
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duties of Christianity, what claim can they have to its 
privileges ? 

The parable of the talents (Matt, xxv.) teaches, that 
the- present life is the only day of probation. I believe 
it is not disputed, that tiie time when the Lord cometh 
and reckoneth with His servants, (ver. 19.) is the day of 
judgment. '* He then finds one of the three," says Mr. 
Horbery, <' who, instead of trading with his talent, had 
'' hid it in the earth : that is, in the moral and application 
*^ of the parable, had not made that ase of his probationary 
*' state, and of the several powers, opportunities, and 
** capacities (the sum of all which is represented by the 
** talent,) answerable and correspondent thereto, which 
^< he ought to have done. How now does his Lord decide 
*^ in this affair? Does he, on this/atr occasion^ give the 
" most distant hint that he will bear any longer with him, 
" that he will try him once more ; or, because he has 
** failed here, remove him to some more ladvantageoot 
" situation, where he may stand a better chance for im- 
« provement? Directly the contrary ; he takes the talent 
*^ entirely from him ; that is, the whole sum of his powers 
*' as a moral and free agent ; and casts him into a place, 
^^ agreeable to this st^ite of moral inactivity, without light 
'^ or liberty : without motive, inducement, or example to 
" grow better."* 

'^ The instrumental cause of salvation," says Lampe, 
** is the preaching of the Gospel. But the word of 
** Jehovah is restricted unto a specific day, To-day; 
" which once elapsed, the contemners of his word shall 
" not enter into his rest, Psa. zcv. 7, 11. compared with 
*' Heb iii. 7. ' For he is our God, and we are the people 
*' of his pasture, and the sheep of his hand. To-day, if 
<* ye will hear his voice — Unto whom I sware in my 
^* wrath, that they should not enter into my rest— 
*• Wherefore, as the Holy Ghost saith, To-day, if ye 

* Inquiry into the Scriptural Doctrine of Fatmre PunisluDent, p. 46. 
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'< will hear hit iroice» harden not your hearts as in the 

« proFOcation :-*-So I sware in my wrath, they shall not 

'* enter into my rest.' But preachers are necessary in 

« order to the preaching of the Gospel. We are not, 

** however, informed of any heing sent to the region of 

«< the damned, to proclaim the glad tidings of salFation. 

<' If any were to be sent, it might be supposed that they 

" would be of the number of the faithful. But this is 

*' likewise declared impossible : Luke xti. 26. 'And be- 

'* sides all this, between us and you there is a great gulf 

*' fixed : so that they which would pass from hence to you, 

'< cannot ; neither can they pass to us, that would come 

*'from thence.' There are here as many weigb^ 

*' reasons as there are words. Mention is made of • 

** gulf, which alone is the indication of an impassablt 

** region. It is great by the yery nature thereof. It it 

^^ fixed by the unchangeable counsel of God. Nay, it 

'' renders the way impassable to them thai would, and that 

<* from both sides. And Abraham urges this consider* 

** ation above all, the very equity of the proceeding, 

" which resulted from our former enjoyments. la 

** which manner, both a moral and a physical necessity is 

^' indicated ; and also impossibility in every respect, 

<* through any new legislation of God; or the least 

** abatement, much less freedom, to be obtained from the 

^* chains of darkness. Can we imagine that Abraham 

'* would have been represented as so inimical to his otsni 

^' son, and unwilling to excite in him the least hope of the 

'* alleviation of his misery, if any could have been 

*' indulged? And was it not more agreeable to the 

** infinite mercy of God, that he should cherisb and 

** strengthen the smallest sparks of divine love in one 

^' deprecating him, if any ray of it should have ap* • 

'* peared ?"* 

* Dissertation concerning the Endless Duration of Punifthment, p. 39, 40. 
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Mr. Winchester sajs, *^ I belieFe that Jesus Christ 
** was not only able to pass, bat that he actually did pass 
*' that gulf, which was impassable to all men, but not to 
** him : and he assures St John that he had passed it ; 
** and not only so, but that he had the keys of the same 
*' in his possession. Rev. i. 18/'* Jesus Christ assured 
the apostle John that He had " the keys of hell and of 
** death," but He does not say ** that He had passed" 
the gulf. Must we believe thai every jailer, who has 
the keys of a prison, will certainly set all the prisoners 
at liberty ? 

But Mr. W. has much other proof that Jesus Christ 
crossed the gulf, and precuihed to the spirUs in prison. 
After quoting 1 Pet. iii. 18—20 — iv. 6, 6. which passa- 
ges have already been considered, he refers to Isa. xlii. 
\^ 7. If Mr. W. had read on, he would have found that, 
aot the inhabitants of hell, but the inhabitants of ^e 
earth — the sea — the isles — the wilderness — ^the cities — 
the villages of Kedar, kc. are called upon to <' sing unto 
" the Lord a new song," for making this covenant with 

•" Christ was not only designed," says Mr. W. ** to be 
** a covenant of the people, (meaning the Jews) and a 
" light to the Gentiles,— which two descriptions compre<^ 
" hend all the living, — ^but also to bring out the prisoner 
" from the prison, and them that sit in darkness out of 
** the prison-house, Which (if it be not a repetition) must 
" intend the dead, as all the living were mentioned 
" before, Isa. xlix. 6— I0."t But why should Mr. W. 
doubt about its being a repetition ? Is not the preserved of 
Israel, a repetition of the tribes of Jacob? Mr. W. says, 
the people means the Jews ; if so, the preserved of Israel, 
and the tribes of Jacob, are both repetitions signifying the 
same people. And several other repetitions might be 
shown in this passage. If Mr. W. had only read the two 

^ Dialogues, p. 66. f Dialogues, p. 68, 69. 
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next Tenes, he would hare seen that these prisoners are 
not commanded to go forth from hell : ^< And 1 will make 
** all my mountains a way, and my highways shall be ex* 
** alted. Behold, these shall come from far ; and, lo, 
'* these from the north and from the west ; and these 
'* from the land of Sinim." 

Isa. Ixi. 1 — 3. is introduced, (p. 69.) without any com- 
inent ; as though it did not leave room for a doubt about 
our Lord's mission to hell. Jesus Christ preached from this 
text one sabbath-day n a synagogue at Nazareth ; and open- 
ed His discourse with this remarkable observation, T%tf 
day is this Scripture fidJUled in your ears, Luke iv. 1 6 — 2 1 . 
Once more, — ** Our Lord Jesus Christ," says Mr. W. 
** by his process, hath laid a foundation for the recoveiy 
^* of all men ; for to this end Christ both died, rose, ad 
** revived, that he might be Lord both of the dead aad 
" living, Rom. xiv. 9." p. 70. Read the two preceding 
verses : '* For none of us liveth to himself, and no man 
** dieth to himself. For whether we live, we live unto 
*^ the Lord; and whether we die, we ,die unto the Lord ; 
'* whether we live, therefore, or die, we are the Lords." 
Mr. W.'s argument is this^^ Those who live unto the Lord, 
and die unto the Lord are assured that they aK His 
both in life and death, for He is Lord both 'of the 
dead and living; therefore those who live unto the 
devil, and die unto the devil, shall be the Lord's ! ! ! 
Ephes. iv. 8—10. is cited (p. 72.) without a word of 
comment ; we have therefore to guess where the stress 
is laid. Is it supposed that the lower parts of the earth means 
hell? Then it seems the local situation of hell is at last de- 
termined ! Yet we ought surely to have had some proof. 
The same phrase occurs hi Psalm cxxxix. 15. It is there 
applied to the womb : ^* My substance was not hid from 
**Thee, when I was made in secret, and coriously 
" wrought in the lowest parts of the earth." A similaf 
phrase occurs in Matt. xii. 40. and is there applied to the 
grave : <* For as Jonas was three days and three Bights fai 
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'* the whale's belly, so shall the Son of man be three 
** days and three oights tn the heart of the earth.** Our 
Lord's s(ml being three days and three oights in hell^ could 
he no sign to the scribes and Pharisees ; but His resurrec* 
tion from the grave on the third day, was calculated to 
create full conviction of His being the Messiah. It is not 
material in which of these senses we take the words of 
the apostle, for they are both equally unfavourable to m 
descent into hell. 

Zech. ix. 11. Isa. slix. 24. are introduced, (p. 73.) like 
the above, without any sort of proof that the pit intends 
hell-, or that the captive is a damned spirit, David was in 
the pit, and Israel in captivity, but neither the one nor 
the other was in hell. 

<< Psa. cvii. 10 — 16. This amazing deliverance,'' says 
Mr. W. p. 73, ** seems to be described in such language 
** as corresponds much better with the deliverance of the 
** spirits from their dreadful prison, than with any tem- 
«< poral mercies that are bestowed on mankind here on 
" earth" The deliverance here spoken of had taken 
place when the Psalm was penned : He saved them out 
of their distresses, — He brought them out of darkness and 
ike shadow of death, and brake their bands in sunder.^^ 
Be hath broken the gates of brass, and cut the bars ofinm 
in sunder. If this passage, therefore, prove the doctrina 
of Universal Restoration, that happy event had taken 
place some hundreds of years before Christ appeared m 
flie world. 

I have, at last, gone through all the proofs which Hr. 
W. offers, that Jesus Christ passed the impassable gulf 
to preach salvation to those who cry in vain for a drop of 
water. Mr. Vidler has added notes to this part of the 
•nbfect, which contain nothing remarkable, except a few 
Hebrew and Greek characters, from which we perceive 
IImiI Mr. V. is a learned gentleman. His abilities, as « 
Cfiticy will be examined under the last Section. 

11 
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What settles this point with me, is, if sioners may 
converted in the intermediate state, we mast give up tl^ ^t 
important Gospel truth, that every one will he judged 
according to jthe deeds done in the body. For if sinn^ is 
may, and some actually do, repent and obtain forgiveness 
bet wist death and judgment, they cannot be condema cd 
and doomed to suffer the second death for the sins of 
this life. Bishop Pearson observes, ** Bu) neither they 
*' (the dead) nor we (the living) shall ever escape eteroai 
*< flames, except we obtain the favour of God before we 
^* be swallowed by the jaws of dea^i. IVe must all 
" appear before the judgment- seat of Christ, thai erotry 
'* one may receive the things done in his body: but if tkeif 
*' be in the state of salvation now, by virtue of Christ'l 
«« descent into hell, who were numbered amongst the 
** damned before his death, at the day of the general 
** judgment they must be returned into bell again ; or if 
** they be received into eternal happiness, it will follow 
** either that they were not jut^tly condemned to those 
** flames at flrst, according to the general dispensations 
*< of God, or else they did not receive the things done 
" in their body at the last ; which all shall as certainly 
" receive, as all appear, &c."* 

The reason assigned in Scripture why no meant of 
cooversion are, or will be used in hell, is, its inhabitants 
are incapable of improvement : see Matt. v. 13. Luke 
xiv. 34, 35. As salt, when it hath lost its savour, cannot 
recover its seasoning power, but is cast out as good for 
nothing ; so men may be so far corrupted by sin, as to be 
incapable of a restoration to moral virtue ; and without 
this, they cannot be restored to happiness. 

*. Pearson on the Creed, p. 270. 
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SECTION XVI. 

On the Promise of Deliverence out of Hell, 

X HAT OQ which I dare FCDtare the whole cause^" 
Bays Mr. WiDchester, '* is, that God hath absolutely pro- 
** mdsed to restore and briog again those whom he hath 
^ utterly destroyed.^^ Unless God can *' absolutely" re- 
concile contradictions and perform impossibilities, Mr. 
W. must be *' utterly" mistaken. Out oi moMy instance^, 
which might be adduced in proof of this strange pro- 
position, Mr. W. says, '' I will fix upon one that is full 
'* to the purpose, and unexceptionable : and that is the 
** case of Sodom and her daughters, &c. These wicked 
^ nations shall have their captivity returned ; shall 
'< return to their former estate, and shall be received by 
*' Jerusalem as daughters, in the everlasting covenant : 
^ Jerusalem and her daughters, more wicked themselvee 
** than Sodom and her daughters, shall be restored at the 
'' same time. It is evident that the inhabitants of Sodom 
** will be condemned in the day of judgment, and pun- 
** ished in the lake of fire ; consequently the return of 
^* their captivity is not to be expected till afler the crea- 
<* lion of the new earth. See Ezek. xvi. 53 — 63. Matt. 
«* xi. 24."* 

Were it not that the whole eawe is ventured upon this 
prophecy, 1* should not have thought it necessary to pay 
Qiuch attention to it ; but since such uncommon stress is 
laid upon it, I hope the reader will excuse a little pro- 
lixity. Let the following remarks be well considered. 

1. By Jerusalem and her daughters, is meant the two 
tribes of Judah and Benjamin ; and by Samaria and her 
daughters, the other ten tribes. Afler the revolt of the 
ten tribes, the king of Judah resided at Jerusalem, and 

• Dlalogiiet, p. 179—182^ 
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the King of Israel at Samaria ; hence the two houses of 
Israel, as well as their countries, are sometimes called 
by the names of these two cities. See Isa. rii. 9. Jer. 
xxxi. 5. Ezek. xxiii. 

2. The return of the captivity of Jerusalem and Sama* 
ria, or the two houses of Israel, will precede the daj of 
judgment, and cannot he a return from hell. Their 
return and union are predicted bj Isaiah, chap. xi. 
11 — 16. ** The outcasts of Israel and dispersed of 
'* Judahy^ can intend no less than the two houses of Israel. 
The prophet speaks of their reconciliation with each 
other, and of their restoration to their own country. 
These events had ne?er yet taken place : the prophecy^ 
therefore, remains to he fulfilled. They will not be 
*' gathered together'^ out of hell, but from the four 
corners of the earth. This event, and some others men- 
tioned by the prophet, cannot take place after the day of 
judgment. 

The whole of Jeremiah xxxi. is a prediction of the 
return of the two houses of Israel from their long eap* 
tivity. Here God expressly declares, '* I will make a 
'< new covenant with the house of Israel, and with the house 
'^ of Judah.^* Ezekiel cannot allude to a covenant subse- 
quent to this, because this new covenant shall not be 
broken, nor shall the Jews cease from being a nation 
before God for ever, ver. 31 — 36. There cannot, 
therefore, be a return from the captivity after this time. 
This restoration will not be out of hell, but " from the 
** north country y and from the jcoasts of the earth,^^ ver. 8. 
And when it takes place, '* there shall dwell in Jodah, 
^^and in the cities thereof together, husbandmen, and 
'* they that go forth with flocks," ver. 24. <' Jerusalem 
'< also will be rebuilt : The city shall be built to the Lord 
'* from the tower of Hananeel unto the gate of the 
** comer," &c. ver. 38, 39. No one supposes, howerer, 
that men will be employed in tilling lands, feeding flocki^ 
and building cities, after the day of ^udgment^ 
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In Ezek. xxryii. 15—28. we ha^e an accoanl of the 
gathering of the two houses of Israel from among the 
heathen into their own land, to possess it for ever, — of 
their being united, and having one king over them, — of 
their increase of population, — of God entering into ever- 
lasting covenant with them, &c. It is certain that this 
prophecy has not yet been fulfilled, and it is certain that 
the events which are here predicted cannot take place 
after the general judgment. This covenant, like that in 
chap. xvi. is said to be everlasting, and is, undoubtedly, 
the same. The return from captivity mentioned in chap, 
xvi. cannot refer to a period subsequent to this, because 
their apostacy after this time is spoken of as impossible, 
ver. 23—26. 

3. The return of the captivity of Sodom and her 
daughters, will take place at the time when Jesusalem 
and Samaria, or the two houses of Israel, return from 
their captivity : *' When I shall bring again their cap- 
*^ tivity, the captivity of Sodom and her daughters, and 
*' the captivity of Samaria and her daughters, then will J 
" bring again the captivity of thy (Jerusalem's) captives 
**• in the midst of them. When thy sisters, Sodom and 
'^ her daughters, shall return to their former estate, then 
** thou (Jerusalem) and thy daughters, shall return to 
<« your former esiate." Ver. 63—56. i 

It follows from the above that Jerusalem, Samaria, and 
Sodom will all return from their long captivity in their 
descendants. But Mr. W. says, " There are none of 
'* their (Sodom's) descendants remaining on earth. All 
(( were destroyed by fire and brimstone ; none of the 
** inhabitants escaped, Lot and his daughters excepted, 
•* who were only sojourners." And 1 ask, Is not every 
man a sojourner only, in whatever country he be situ- 
ated ? It is very probable that Lot intended to make 
Sodom his residence for life. He could not remove his 
cattle to a more fertile spot: Gen. xiii. 10. He had 
resided several years in the city, aod some of his 

11 * 
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diogbten were married and settled in it. By the de- 
stractioD of the country, he lost all his property, and 
some of his children ; bat the captivity of Sodom will 
be turned in the restoration of his descendants. The 
Moabites and the Ammonites descended from the children 
that Lot had by his daughters : '* Thus were the daugh- 
•* ters of Lot with child by their father. And the first- 
" bom bare a son, and called his name Moab ; the 
^ same is the father of the Moabites. And the younger 
** she also bare a son, and called his name Ben-ammi ; 
<* the same is the father of the children of Ammon/* 
Gen. XIX. 37, 38. We read of their restoration in Jer. 
xlviii. 47. — xlix. 6. *' Yet I will bring again the cap- 
'' ti?ity of Moab in the latter days, saith the Lord. — f 
** will bring again the captivity of the children of Ammon, 
<< saith the Lord." 

i think that the restoration of the land of Canaan and 
Sodom to their former state of fertility, is likewise 
included in this promise. The fine plain of Sodom was 
turned into a lake, now called the Dead Sea, when the 
inhabitants of Sodom were destroyed. And the land of 
Canaan, which was so noted for its fruitfulness, is now, 
by the unanimous testimony of travellers, a mere desert. 
When God shall bring again the captivity of Palestine, 
its.fertility will be very great. Amos ix. 13. The land 
of Sodom was promised to Abraham for his posterity. 
See Gen. xiii. Before Lot separated from Abraham, ** he 
'' lifted up his eyes, and beheld all the plain of Jordan 
*< that it was well watered every where, before the Lord 
^* destroyed Sodom and Gomorrah, even as the garden 
<* of the Lord. — And the Lord said onto Abraham, after 
<' that Lot was separated from him, Lift up now thine 
<* eyes, and look from the place where thon art, north* 
<* ward, and southward, and eastward, For all the land 
'* which thou seest, to thee will I give it and to thy seed 
*' for ef er. Arise, walk throagh the land, in the length 
<* ef it} aod in the breadth of it : for I will give it unto 
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<^ thee." Here we tee that the plain of Sodom lay full 
in viei? ; and since we cannot doubt of Abraham's obe« 
dience to the Divine command, we are warranted in 
saying, that he took possession of it, by walking over it. 
But it is certain that neither be nor his posterity have yet 
eojoyed it : the promise, therefore, remains to be ful* 
filled. 

The promise made to Jerusalem in Fer. 61. cannot 
well be applied to the persons only ; hot if we suppose 
that the land of Israel with the ten tribes, and the land 
of Sodom, with the Moabites and the Ammonites, will 
then be united with the land and tribes of Judah and 
Benjamin, under one goTemment, the capital of which 
shall be Jerusalem, the difficulties will vanish. We can 
easily see how Jerusalem can receive Sodom and Sama- 
ria, and bow these sisters will then become her da'ughteru 
But if it be still insisted on, that the promise will only be 
fnlfilled in the restoration of the ancient inhabitants of 
these cities to heaven, 1 hope we shall be told bow Je*' 
rusalem can be said to receive Sodom and Samaria, — how 
these sisters can be given to her for daughtersy — and how 
they can all return to their former estate, 

Mr. Winchester opposes the vision of E!zekiel, eh* 
xlvii. to the promise made to Abraham ; because it is 
there said that the deadly waters shall be healed, and that 
the lake shall produce an abundance of excellent fish. 
It would be a very easy task to show that the vision in 
question cannot be literally realized ; hot it is unne- 
cessary. Mr. W. grants, that many people will be em* 
ployed in the fishery, and that the fish will be more use' 
ful for food to the inhabitants, than all the vegetables that 
would grow there.'* Supposing this to be the case, the 
captivity of that present useless lake will then be turn- 
ed : but people will not be employed in fishing upon the 
lake, and in drying their nets upon its shores,, after the 
day of judgment. I dare say, that, by this fiilie, the 
reader will conclude with me» that if the vMU cause 

* Dialogues, p, IQ. 
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cannot be built upon a better foundation tban this pro- 
phecy, it must lie in ruins for ever. 



SECTION XVII. 

Oi the Strength of the Terms which are applied to Future 

Punishment. 

JtROM observing that the very same terms are usually 
applied to future happiness, which are applied to future 
misery, Mr. Whiston gave up eternal salvation with 
eternal punishment. The modem UoiversaJists insist 
'* that there are many stronger expressions (even in our 
<' translation; to set forth the well-being of the righteous, 
'* than any that are used as connected with the misery of 
'* the wicked."* This is absolutely impossible. The 
English language does not contain jBtrooger expressions 
relative to duration than eternal, everlastings for ever and 
ever ; and all these are used to express the duration of the 
wrath to come. Since, however, it has been repeatedly 
urged, that the promises are much stronger tban the threat- 
enings, 1 have put down in the left hand column below, the 
texts which Mr. Winchester thinks, ** will show us that 
" the felicity of the righteous is promised in much stronger 
'* language than the misery of the wicked is threatened in 
" the Scriptures ;" and to the opposite column, I have put 
down the texts which, 1 think, show that future punish- 
ment is expressed in as strong terms as future happiness. 
By comparing them the reader will see that the {y9o 
doctrines must stand or fall together. 

Israel shall be saved in And the smoke of their 
Jehovah with an everlasting torment ascendeth up fop 

• Wiiidiester^Dialogiiet,p.29. VrdleeB God*s lof e, p. 3S. 

Wr%ht*aF.iMMn>tian, p. 9,10. 
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•alTatioD ; ye shall Dot be 
ashamed nor coDfounded, 
world withotU end, Isa. zlv. 
17. 

An inheritance, incor- 
ruptible, and undefiledy and 
that fadeth not away^ re- 
served in heaven^ 1 Pet i. 
4. 



Wherefore we receiving 
a kingdom which cannot be 
n^oved, Heb. sii. 7. 

Neither can they die any 
more, Luke xx. 36. 

I give unto them eternal 
life, and they shall never 
perish^ John x. 28. 



Whosoever liveth and 
belie veth in me, shall never 
die, John xi. 26. 

This is the bread that 
Cometh down from heaven, 
that a man may eat thereof 
and not die, John vi. 50. 

Provide yourselves bags 
which wax not old, a trea- 
sure in the heavens which 
faileth not ; where no thief 
approacheth, neither moth 
carmpteth, Lakexi. 33* 



ever and ever: and they 
have no rest day nor nighty 
Rev. xiv. 11. 

Ye are the salt of th« 
earth : but if the salt have 
lost its savour, wherewith 
shall it be salted? It is 
thencefbrth good for no- 
thing, but to be cast out. 
Matt. V. 13. 

They that go down into 
the pit, cannot hope for l^f 
truth, Isa. xxxviii. 18. 

Neither can they pass 1^ 
us that would come from 
thence, Luke xvi. 26« 

But he that shall blas- 
pheme against the Holy 
Ghost, hath never forgive- 
ness, but is io danger of eter* 
nal damnation, Markiii. 29. 

They shall never see light, 
— Their worm shall not die. 
Psalm xlit. 19. Isa. Ixvi. 24, 

He that believeth not the 
Son shall not see life^ Joha 
iii. 36. 

It is better for thee to en- 
ter into life maimed, than to 
go into hell, into the fire that 
shall never be quenched, 
where their worm dieth not^ 
and the fire is not quench* 
6d»-^If the salt ha?o lost ita 
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For our light affliction, 
"Which is but for a momeot, 
worketh for us a hr more 
exceeding and an eternal 
weight of glory, 2 Cor. iw. 
17. 

Who shall separate us 
from the loTe of Christ ? 
Shall tribulation, &c. For 
I am persuaded that neither 
dkathy &c. shall be able to 
separate us from the loTe 
aif God, which is in Christ 
Jesus OQF Lord, Rom. viii. 
36—39. 

Because I liTe, je shall 
UTe also, John xiv. 19. 



saltness, wherewith will you 
season it ? Mark iz. 33 — 49. 

Whosoever speaketh 
against the Holy Ghost, it 
shall not be foi^ven him, 
neither in this world, nei- 
ther in the world to come. 
Matt. Kii. 32. 

Many, I say unto you, 
will seek to enter in, and 
shall not be able. — It is im- 
possible to renew them again 
unto repentance, Luke xiii. 
24. Heb. vi. 4—6. 



The Spirit itself beareth 
witness with our spirit, that 
we are the children of God. 
And if children, then heirs, 
heirs of God, and joint- 
heirs with Christ, Rom* 
viii. 16, 17. 



Him that overcometh 
will 1 jnake a pillar in the 
temple of my God, and 
he shall go no more outy 
R#v. ill. 12. 



Wo to that man by whom 
the Son of man is betrayed ! 
good were it for that man, if 
he had never been born, 
Mark xiv. 21. 

The son of the bond- 
woman shall not be heir 
with the son of the free- 
woman — For this ye know, 
that no whoremoyger, &c. 
hath any inheritance in the 
kingdom of Christ and of 
God. Let no man deceive 
you with vain words, Gal. 
iv. 30. Eph. V. 5, 6. 

And there shall in no- 
wise enter into it any 
thing that detileth, nei« 
ther whatsoever worketh 
idi)ominatioA, or maketh 
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As the living Father hath 
sent me, and I live by the 
Father, so be that eateth 
me, even he shall live by 
me, John vi. 57. 

Ye have in heaven a 
better, and an enduring 
substance. 

When Christ, ivho is our 
life, shall appear, then shall 
ye also appear with him in 
glory. Col. iii. 4. 



a lie : bat they whicli €ire 
written in the Lamb's book 
of life, Rev. xxi. 27. 

Verily, veriJy I say un- 
to you, eicept ye eat the 
flesh of the Son of man, 
and drink his blood, ye 
have no life in you, Joba 
vi. 63. 

He that soweth to the 
flesh, shall of the flesh 
reap corruption, Gal. vi. 8. 

Ye shall teek me, and 
shall die in your sins : 
whither I go ye cannot 
come, John viii. 21. 



If the common translation must decide this controversy, 
and it be that to which Mr. Winchester appeals, 1 feel 
DO hesitation in saying, that every unbiassed mind will 
be convinced, from the foregoing contrast, that eternal 
punishment is as clearly revealed in the sacred writings, 
as eternal happiness, and that both doctrines are esta- 
blished beyond dispute. But the common translation is 
supposed to be full of error oq this subject, particularly 
in the rendering of the words ett»f and «<a»ri0$. 

It is surprising what pains the Universalists have taken 
to explain away the meaning of the word mmtui* Mr. 
Winchester in his Dialoj^ues, p. 17. saytj, it intends a hid" 
den period; in his remarks on Mr. Taylor's Sermon, p. 
45. he renders it perpetual^ during a hidden period ; and 
again, p. 47. perpetual^ unceasing, Mr. Vidler says, it 
should be rendered age^lasting. In Mr. Scarlett's transla- 
tioD, we read of aionion life, aionion punishment, kc 
According to Mr. W., therefore, the word contains in 
it two ideas, perpetuity y and dnratian; accordiDg to Mr. 
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V. it contaiM only tme, namelj, duration ; and, accord- 
iDg to Mr. S., it coDtains oooe at all, or, which is the 
same, its neaniog cannot be known. Amidst all this 
confusion amongst pretended critics, what are the illite* 
tale to do f It is most probable they will shot op their 
Bibles as containing nnintelligible jargon. 

Let us suppose a poor Hfflicted woman reading in Mr. 
8carlett*s Testament, '* Our light affliction, which is bat 
" for a moment, worketh for us a far more exceeding 
** aianion weight of f^ory." She is nsited b^ Mr. V idler, 
a Christian minister, and the following conversation 
lakes place. 

Worn, Pray, Sir, what is the meaning of the word 
miomion/ 

Min, " Leigh, Kircher, Parkhnrst, Schrevelins, and 
'* others, render aton, by eternity, and aionios^ say they, 
'* is eternal, everlasting. But I appeal from these great 
** authorities to the common sense of mankind, and affirm, 
*' that aion does not mean eternity, nor atontof,. eternal 
** or everlasting.*'* 

W. Indeed, Sir, you must be a very great scholar : 
do be kind enough to tell me what aionios means. 

M. **' The proper idea of aiowiot seems to be 
•* age-lasting.^''] 

W. Age-lasting! That is surely a Jme Dictionary 
word, which is spoken only by great folks, since 
I n^ver heard it before. What must 1 understand by 
age-lasiing ? 

M. *' As aionios is derived from aionf and lias 
<' relation to it as an adjective to its substantive, it 
'< can only describe something relating to that paiti*' 
<< cular aion or 9ge spoken of, and with which it is 
*' connected."|: 

*iNdtg«M,iPra(,aole. ffWd.p.t7. tfbMip.tr, Nate. 
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iV. And pray, Sir, how long does an age last? 

M. ** Aton {oT age) is taken for an hundred jean, 
(« — for the duration of a man's life, which is about seventy 
" years, — for any measurement of time, if its termina- 
*« tion be hidden, — ^yea, even for a year."* 

W, What ! cannot I be sure that aionion glory means 
more than one year's glory ? and does my fiAy years of 
affliction and trouble deserve to be called light and 
momentary in comparison of this ? 

It is easy to see that the righteous have exactly as much 
reason to fear that the duration of their happiness will be 
limited, as the wicked have to hope that their misery will 
end. And surely when a minister is employed in admi- 
nistering hope to the hypocrite, and in making the hearts 
of the righteous sad, he is employed in a work very 
unsuitable to his character. 

I must here inform my readers that I do not pretend to 
be a critic in the Greek tongue ; and I should not have 
dared to follow Mr. V,, the scourge of Lexicographers, 
through his critical labours, had he not appealed from 
these great authorities to the common sense of mankind. 
I hope I possess a small share of common sense ; I will, 
therefore, venture to examine his criticisms, and will 
bring them to this test. 

" 1 afl&rm," says Mr. V., ** that (ttttti) aion does not 
*' mean eternity, nor nionios eternal or everlasting, for 
*^ which I assign the following reasons : 

'' 1. The above Lexicographers allow that aion is taken 
'* for a hundred years, — for the duration of a man's lifc, 
*< which is about seventy years, — for any measurement 
^^f time, especially if it be of long duration, or if its 
*« termination be hidden, — yea, for a year." 

2. " That the writers of the New Testament do not use 
<* the word aion to convey the idea of eternity is evident, 
because there are different aimu spok^en of, and one aion 

* GocTs Lore, p. 31. 
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** if repreteated as sacceeding another* Lake xvi. d^— 
** XX. 94, 35. Ephes. i. 20. Now we cannot poeaiblj 
" onderttaod theae Scriptures as meaning thit eumity^ 
" and that eiemiiy. 

** 3. We read of the aionion corenant of circomcision, 
** Gen. xvii. 13. — The aionion covenant of priesthood, 
*' Numb. XXV. 13 — The aionion statute of the day of 
** atonement, Levit. xvi. 34, &c. It would be an affront 
** to Scripture and common sense both, to ascribe eternity 
<' to these things merely because they are said to be of 
** otontofi duration. 

" 4. That the word axon and its derivatives, even when 
** applied to God, do not convey the idea of eternal dura- 
*' tion, may be still more clearly seen by observing that 
*' we read of a time before the aions began, and also of 
*' the end otWie aions, 1 Cor. ii. 7. Heb. ix. 26. I ask, 
" Can that word which admits of the existence of time 
<* before the period which it describes began, be ex- 
" pressive of eternity past ? Can that word which admits 
*' of an end to the duration of the period which it de- 
** scribes, be expressive of eternity to come ? If not, how 
** do the opposers of the Uoiversal doctrine maintain 
** the endless duration of future punishment, merely 
*' because it is a few times said to be aionion in the 
" Scriptures?"* 

I will suppose Mr. V. has proved that the words mimv, 
and «i«fyi««, do not mean eternity and eternal^ in the text to 
which he refers, though a critic would, perhaps, dispute 
it in some of the instances. Rut what follows ? why Mr. 
V. would have all men of common sense conclude, that 
the words under consideration never mean eternity and 
eternal. Against this conclusion, however, it may be 
objected, that Mr. V. allows the word mtt9 k applied 
to different portions of duration : <' It is used," says he, 
*^ for a hundred years — for seventy years^or one 
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''year:" now he might at well saj that, becaase the 
word is sometimes used for the duration of a man's life, 
therefore it is never applied to anj other subject, as saj 
that because it is sometimes applied to subjects whose 
duration is limited, therefore it is never used to denote 
endless duration. 

In our English dictionaries, the word all is explained 
to mean, the whole y every thing. But according to Mr. 
V.'s logic, we may ** appeal from these great authorities 
'^ to the common sense of mankind, and affirm that it does 
*^ not mean so," and prove it thus : ** The word all is 
** sometimes applied to men only, 1 Cor. xv. 22. — some- 
'** times to a single nation only. Matt. iii. h. — and some* 
** times to a single family only. Acts. xvi. 33, 34. The 
'* word ally therefore, cannot signify more than a party 
" and sometimes a very small part too." But is this con- 
clusion just ? Will it not be replied that the word aUy in 
the above instances, is applied to subjects which do not 
take in its full meaning ? Does not almost every boy in 
a grammar-school know that this is the case with words 
in general ? Why then does Mr. V. insult our common 
sense by insinuating, that the words mtttf and atmffi 
NEVER mean eternity and etemaly when he can assign no 
better reason for so bold an assertion than that, in some 
texts, they are applied to subjects whose duration is 
limited ? 

In Mr. V's way of proving, we may show that the word 
God does not denote the Supreme Being : Thus, — *« That 
the word'* God, '* when applied to" the Supreme Being, 
** does not convey the idea of" a Divine Person, ** may 
be clearly seen by observing that which we read of" 
magistrates, / ha^e saidy Ye are godsy '* I ask. Can that 
word which" is applied to men, " be expressive of" a 
Divine Being ? " If not, how do the opposers of" athe- 
ism maintain there is such a Being, " merely because it 
is a few times said" of some sort of a beiog, that be is 
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* 

OodJ But such a method of criticiziDg is so obviously 
absurd, that I will not spend more time in exposing it. 
' On turning oyer to Mr. V.'s GotTt Love to Hii Creatures, 
p. 32, 1 find the following remarkable passage. '' We 
*< think it evident, that the longest aton, or age, men- 
" tioned in the New Testament, is of limited duration, 
*' namely, that of the mediation of Christ, which is said 
« to be eis ton aiona tou aionos, rendered, in our transla* 
** tion, for ever and ever. This age includes in it all 
** others, whether they are past ages— this present age 
*' — or the ages to come ; and this great age of the agt 
'' (so literally) shall of itself run out, and be closed ; for 
'* then Cometh the end, when he shall have delivered up 
<« the kingdom to God, &c. 1 Cor. xv. 24—28. Her© 
'* we are expressly informed of the end of Christ's 
** kingdom." 

I suppose Mr. V. refers to Heb^ u 8. He has^ how- 
ever, taken for granted what cannot be proved, namely, 
that the tttuf relates to the mediation of Christ. The 
apostle refers it to His throne as God, and not as Media- 
tor : " Thy throne, O God, is for ever and ever." I 
believe the doctrine of the Divinity of Christ has no 
place in Mr. V.'s creed ; yet it is established in this 
chapter beyond dispute. He is represented as the Bright-' 
ness of His Father's glory — the Express Image of bia 
Person— -the Creator and Upholder ef all things, beings 
that Jehovah that in the beginning laid the foundation of 
the earth, Psal. cii. as a proper object of worship to 
iinge/^,— and immutable. Mr. V. believes that the work 
of mediation will be finished at the creation of the neir 
heaven and new earth, and the descent of the New 
Jerusalem : yet in this glorious city, where <' there shall 
** be no more curse," we read, that " The throne of God 
'< and of the Ifimb shall be in it," Rev. xxii. 3. We see 
here, that Jesus Christ will have a throne after the work 
of mediation is ended ; s^nd it is impossiible to show that 
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tber Diyine tmmaDuel wiH oot reign on this tbront 
through all endless duration. 

Mr. V. says, '^ Here we are expressly infonned of tht 
«' end of Christ's kingdom." But the end of Christ's 
kingdom is neither expressed nor implied, either in the 
passage to which Mr. V. refers, or any other. Instead 
of the kingdom coming to an end, it is said to be *' deli* 
*' vered up to God." It is the work of mediation that 
will come to an end at the time of the resurrection of the 
dead, (see the preceding verses) and not the kingdom* 
The mode of administration will be changed : the Sove- 
reignty will be transferred from the hands of a noediator 
into the hands of God : and the Son, as Goi, though not 
as Mediator^ in union with the Father and the Holy Spirit. 
will reign on His throne for ever and ever. Instead of 
Christ's kingdom coming to an end, we are assured that 
*^ of His kingdom there shall be no endy* and that it 
'* cannot he movedy^ Luke i. 33. Heb. xii. 28. 

Mr. V. observes in another place* on 1 Cor. xv. 24. 
^ The happiness of the righteous will then" (when Christ 
shall have delivered up the kingdom to the Father) ** d« 
*' longer exist in the kingdom state^ but in a more glorious 
^^ state and degree, under the $ole and immediate dominion 
<« of the Father." What silly nonsense is this? The 
Father will have dominion^ and yet there will be no king- 
dam! When Christ shall deliver up the kingdom to 
God, does Mr. V. suppose that God will destroy it ? or 
how is it, that ** the happiness of the righteous will then 
*^ no longer exist in the kingdom state .^" 

Mr. V. sums up all the ai^ument in the following 
^ords : *^ On the whole it follows, that aionion^ as con- 
** nected with future punishment, does not imply eternity 
** of duration, but that there is an aion or age appointed 
*< for the punishment of the wicked, and therefore their 
*^ punishment is called aionion or age-lasting ; and when 
** that age expires, the punishment of it will cease."^ 

* DialogiKS, p, 28. Note. f Ibid. 
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Will it indeed? The happiness of the righteess is caHed 
aionion in Matt. zx?. 46. and several other places. Now 
appljr Mr. V.'s criticism to it : *^ On the whole, it follows, 
** that aionion^ as connected with future" happioess, 
*< does not imply eternity of duration, hat that there is 
^' an axon or age appointed for the" happiness ^* of the" 
righteous, *•*' and therefore their" happiness '' is called 
** aionion or age-lathing ; and when that age eipires, the^^ 
happiness ^' of it will cease." Once more ; the life of 
the true God is called aionion in 1 John v. 20. Now 
apply Mr. V.'s criticism again : *' On the whole it fol- 
*< lows, that aionion f as connected with" the life of tiod, 
<« does not imply eternity of duration, but that there is 
" an aion or age appointed for the" life of God, ** and 
*« therefore His life is called aionion or age-lasting ; and 
** when that age expires, the" life of God " will cease !" 
— '^ On the whole it follows," that if we follow Mr. V. as 
a guide, he will deprive us of common sense— of endless 
happiness— and of God ! ! ! 

Having examined at the bar of common sense the 
proofs adduced in favour of the limited meaning of •!«» 
and «f»fio$, I must now attend to what Mr. V. has said 
about the old and new translation of these terms.. *< It is 
^* not a little singular," says he, '* that when aion occurs 
*'* as a noun, it should be so frequently rendered world : 
^^ and when as an adjective the sense should be etemcdy 
« everlasting y ever, &c. yet so our translation runs. The 
" impropriety of this wiH appear, if we take some of 
^< the passages, and inquire whether world and iti* rela- 
'* tivesy will do as a translation of aion, and its derivatives. 
'< Matthew vL 13. Thine is the kingdom, and the power^ 
^/ and the glory, to the worlds.-^ ohn vi. 61. He that 
<< eateth of this bread shaU live to the world. — Chap, xi; 
<< 26. He shall not die to the wor/d.— Rev. ziv. 11. The 
*' smoke of their torment ascendeth up to a world of 
^* 'worlds. These texts, to which many more might be 
«> added, are sofficient to show, that vnorld is not a proper 
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^^ translation of aion, because in umidj places il cannol^ 
*« possibly bear tbat sense ; but it may be rendered age 
<• every where."* 

Render it age then in John xi. 26. one of the texts 
here referred to : '^ And whosoever liveth and believeth 
^^ in Me shall not die to the age. Believest thou this ?^^ 
Mr. V. observes in another place^t *' whatever period 
'< the age of ages may be» the punishment is to continue 
'' to that age, not during it" Now apply his new traos« 
lation, with this explication, to two more of the above 
texts : '^ Thine is the kingdom, and the power, and the 
'' glory, to the ages, not during them, Matt. vi. 13. He 
*' that eateth of this breads shall live ^o the age, not during 
<^ it," John vi. 51. So th^n during these ages the saints 
cannot live, nor can God Almighty possess either king* 
dom. or power, or glory! ^^ Paul, thou art beside thy* 
*< self, much learning ^oih make thee mad !" 

Mr. v., however, has proved that where our transla* 
tors render «<«» world, they could not properly, have 
rendered it eternity ; and that where they render it ever^ 
they could not properly have rendered it world ; and tift 
tlr. V. can produce better proof than the above, that it 
should always be rendered by the same English word» 
people of common sense will conclude, that they have 
done perfectly right in varying the English word, accord- 
ing to the subject to which the term «/»« is applied. 

But 1 have not yet done with this paragraph. I insist 
upon it that the word «fiwr, in the three first texts, cannot 
be justly rendered by any English word which imports 
less than eternity. 1. God will surely have the kingdom^ 
and the power, and the glory, for ever, or to eternity, and 
not merely for a limited period. 2. The mma, which 
denotes the duration of (he life of the righteous in John 
vi. 51. cannot import any period short of eternity ; for 
in the preceding verse we read, ^' This is the bread 
** which cometh down from heaven, that a man may eat 

^ Didcfiies, p. t6. Note. ' f IbicL p. 48. Note. 
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** thereof, aod not die/' Now if he who eateth of this 
bread tball not die, he must strictlj aod properly live far 
tver, or to eUmtty. 3. When the cootext of John xi. 26. 
is coosidered, the same word again caonot be limited. 
** Jesus saith unto her, I am the resarrectioDy and the 
**' life : he that believeth in Me, though he were dead, 
** yet shall he live ; and whosoever liveth and believeth 
" in Me shall not die," tti r«f c«<ivf«, that is, shaJJ never 
die. The reason assigned why believers shall five, 
is, Christ is the life. This is offered to the saints as a 
security agsiiost death ; but it cannot be received in this 
light, if »tit9 intend no more than a limited period ": our 
translators have, therefore, very properly rendered the 
word never. — Rev. xiv. 11. will be considered below. — 
Here then Mr. V. himself has furnished his readers of 
common sense with three texts, where the word aion 
means eternity. We may therefore safely assume, that 
eternity is its proper meaning. This word, like others, 
is sometimes applied to subjects which do not take in its 
full meaning, and according to its various applications, 
our translators have rendered it by different English 
words, always, however, giving it its full and proper 
meaning where the subject would admit of it ; and 
common sense, instead of charging them with " passing 
** a deception upon the English reader," as Mr V. 
invidiously does, will approve their conduct, aod admire 
their learning, judgment, and honesty. 

Mr. V. contends that the proper rendering of aitnia 
is age-lotting ; and to this new-coined phrase he would 
have us attach the idea of limited duration. According 
to this rendering then, we must read John iii. 16. thus : 
** God so loved the world, that He gave His only-begotten 
<< Son, that whosoever believeth in Him, should not 
** perish, but have uge-lasting life.'' Now this makes 
the passage perfect nonsense. For if the life promised 
to the righteous be of Hmited duration, what security 
does it afford them against perishing? Suppose ten 
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thousand troops were to be disbanded, what would be 
thought of the following proclamatioo ? *' His Majesty 
has so much love to his soldiers, that whosoever hath 
serred him shall not come to poverty, but shall receive 
one day's pay afler he is discharged." Would not every 
man concerned in it think himself insulted ? And yet 
one day's provision is a better security against poverty 
in this world, than life, or the longest limited period, is 
against perishing in the world to come. Apply Mr. V.*! 
translation to 2 Cor. iv. 18. " We look not at the things 
'* which are seen, but at the things which are not seen : 
** for the things which are seen are temporal : but the 
'* things which are not seen are age4asting,^^ Now 
since the things which are age-lasting are of limited 
duration, they must be temporary ; the sense therefore, 
or rather nonsense of the passage, may be given thus : 
** We look not at the things which are seen, for they 
*' are temporal ; but we look at the things whieh-are not 
" seen, for they are temporary !" See also Rom. xvi. 26. 
Heb. ix. 14. 1 Tim. i. 17. Must not every man be 
filled with horror at. reading of age^latting^ God, age* 
lasting Spirit, and the Kit^ age-Uuiing? Can eitb«^ 
common sense, or the smaUest spark of piety short of 
atheism, endure such wretched criticisms ? The reader 
will not be surprised that Mr. Scarlett has given no 
translation of this word in his New Testament ; since 
to have used any term expressive of limited duration in 
the above, and many other instances, would have exposed 
his want of common sense. After all, therefore, we may 
yenture to abide by the decision of those great aothoritiet 
v?hich Mr. V. has treated with such sovereign contempt. 
But Mr. V. says, — " As for the eternity of God, " w€ 
^* learn it from the necessity of his existence.'' But why 
does Mr. V. run from revelation to necessary existence, to 
prove the eternity of God? is it because the eternity of 
God is not taught in Scripture ? how then can immortality 
be bropgfat to light by Ihoi Qoapel? But whut do the 
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yiiierate know about meeeitary exiitenee? are they qaali- 
fied lor metaphysical disqaisitioD ? And none of the 
Di?ioe perfections, taoght by the light of nature, are 
more clearly re?ealed in the Scriptores than his eternity : 
botr happens it then, that in this solitary instance the 
perfect word of God is imperfect ? 

Yet still, perhaps, it will be objected, ^ Suppose it be 
granted that the proper meaning of the word is eternal^ 
yet since it is sometimes applied to subjects whose dura- 
tion is limited, the application of it to future punishment 
does not of itself prove that punishment to be eternal.*' 
To this I answer, 1. No word should be interpreted in 
an improper sense, unless there be something in the 
jubject which renders such an interpretation necessary ; 
but we can see nothing in the nature of future punish- 
ment from whence we can infer that it will not be end- 
Jess. 2. The connexion in which the word stands, 
when applied to this subject, determines the sense of it 
to be eternal, see Bfark iii. 29. Here its meaning is 
determined by the phrase, haih never forgheneu. The 
evangelist Luke also observes of this blasphemy, U dudl 
not be forgiven^ Luke xii. 10. An aianian pnnishment, 
for a sin that haih never forgivenieu^ and that thall n^ he 
forgiven^ most necessarily be endless. 

The words which, in the common translation of the 
New Testament, are rendered for ever and ever, are 
used three times in relation to the punishment of the 
wicked, see Rev. xiv. 11. — xix. 3. — xx. 10. In the 
first of these texts the articles are wanting ; but that 
circumstance by no means diminishes its force. Thia 
form of expression cannot mean less than proper eter* 
nity ; for the duration of the Divine existence — of the 
glory, and wisdom, and honour, and power ascribed to 
God by saints and angels — and of the homage they pay 
to Him— are all expressed by it, see 1 Tim. i. 17. Rev. 
iv. 9, 10.— vii. 12, &c. The objection^ to tte worda 
Bj^aniog eodleas d«nitioo« when applied to the [^ooisi^* 
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taent tf( impeoiteDt siimert, are. 90 t€tj weak, ttat 1 
should not condescend to paj them aoj attention, were 
it not that the parties would perhaps complain of the 
neglect, and have assurance to bring them forward again*i 
IJiey are therefore pot down and replied to in the 
following order. 

'' 1st, U for ever and ever is a longer time than for 
** ever, which must be granted, then is there some jn^ 
*^ portion between them: but any proportion at all be- 
** tween two periods, supposes both to have an endy or 
•* there could be no proportion."* We do not grant 
that for ever and ever is a longer period than for ever. 
Our Lord sometimes prefixed to His discourses the words 
verily^ verily ; sometimes only verily. But does any mail 
suppose, from this circumstance, that there is a greater 
degree of truth in some of His discourses than in others, 
and that there is absolute truth in none of them ? Yet 
this conclusion would be as just as Mr. Winchester's, 
that for ever and ever is a looe;er period than for ever, 
and that, therefore, neither of these phrases mean end- 
less duration. It is not surely pretended that the vanity 
of vanities in Eccles. i. 2. signifies more emptiness than 
simply vanity. Instances might be multiplied, but it is 
unnecessary. 

2dly, " I find a time promised when there shall be no 
«« more death, &c. Rev. xxi. 4, 5.'*t This text has 
been considered already. Sect. XII. 

3dly, Mr. Winchester draws an argument from 2 Pet. 
ill. 6— 12.| But it is shown under Sect. XII. that '* the 
'' earth, in its burnt, melted, and dissolved state," will not 
be the second death. It does not therefore follow, that 
when the new heaven and new earth are created, Che 
punishment of the wicked will cease. 

4thly, ** They are to be tormented day and night jbr 
<* ever and ever. But it is totimated in Job xxvi. 10. 
** Hev. zxi. 25. that day and night shall €ome to an 
• Pislofaei, p. 9. flbii. tlbid,p.IO. 




r-^. 



148 

^etkd^^ But whoever sappoted before, tbat when 
•innert are said to ha? e ** no rett day nor night," any 
other idea was inteoded to be conveyed, than that their 
punishoneot shall be vcithovt iniermi$$um. If the day cMd 
might must be understood literally, why not also Matt, 
xz?. 30. Jude 13.? but who can then reconcile day and 
night with the wller darkiuit^ and with the blackness oj 
darkness for ever ? 

Mr. Vidler has added to the absordity by pretending, 
in a long note4 that ** darkness of every kind, whether 
'* spiritual or material, stands opposed to God," — that ^' in 
"the present state, where neither ah^olute good nor ab- 
*' solute evil takes place without mixture, there is also a 
** mixt^ire of light and darkness in the revolution of day 
"and night,"— rthat " in the New Jeru<ialem state, where 
" the servants of God are totally delivered from mental 
" darkness, there will be continual light, to the total ex- 
" elusion of darkness, Rev. xxL 25." — and that " in the 
" future age of punishment there will still be the revola* 
** tion of day and night — even to the age of ages ; to io- 
"timate, perhaps, that, however severely the wicked 
" may be punished, yet it will by no means be inconsis- 
*« tent with mercy and love ; but that the Divine Spirit 
" will continue to operate in reconciling sinners to God,. 
" until their darkness be expelled by his shining into their 
" hearts. And when all shall be filled with the effulcrent 
" glory of him who is the image of God, then darkness, 
*' both spiritual and material, will be entirely destroyed." 

Natural and spiritual darkness, it seems, were bom 
together, and must die together ! But was there no natu- 
ral darkness in this world before the introduction of sio ? 
was there no measurement of time by day and night 
previous to that period ? did our mother £ve, by eatibg 
the forbidden fruit, so far disturb the frame of nature as 
to give the world its diurnal motion ?-^This mixture of 
light and darkness in the revolution of day and night, 

»IlidogiMi,p.lO. tniM.f».HvllflB. 
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Mr. V. pretends, intimates a mixture of mercy and love 
with their punishment ; hut the apostle has told us, in the 
same paragraph where he says " they hare no rest day 
" nor night," that they *' shall drink the wine of the 
*' wrath of God^ which is poured out Tsoithout mixture.^^ 

Sthly, '^ But the great reason of all, why I do not con- 
*^ ceive that /or ever and ever doth certainly intend end- 
'' less duratiofiy is, because I find the words as often used 
<' for times and periods that must have an end, as you 
'< find them used for the misery of the wicked."* Mr. 
W. refers to Isa. xxx. 8. Jer. vii. 1 — 7. xxv. 5. Butnot 
to mention that the phrase ti% rui tumtti rttf mmstfj oc- 
curpng so often in the New Testament, and rendered ia 
our translation /or ever and ever^ is not found in any of 
those passages, or, I believe, in any other, in the Septn- 
agint (or Greek version of the Old Testament ;) the pre- 
sent inquiry is not about the meaning of the Hebrew 
words in the Old Testament, but of the Greek in the 
New. And as to this point, instead of '* bringing three 
^' texts where the wor(}s are used in a limited sense, to 
*^ invalidate the evidences for endless damnation, drawn 
*' from the three passages where they are used in relation 
'* to that subject," he only introduces one, namely, Heb. 
i. 8. But I have shown above that this text cannot be 
proved to intend less than endless duration : and we chal- 
lenge the Universalists to produce a single instance out 
of the New Testament, where this phrase must be un- 
' derstood with some restriction. This has not yet been 
done, and we firmly believe it to be impossible. And 
surely it is without all shadow of reason, to pretend that 
these words intend a limited period when applied to 
future punishment, and yet be unable to bring forward 
one text where they have such a meaning when applied 
to other subjects — But suppose three, or threescore in- 
stances, could be produced out of the New Testament, of 
the phrase in question being applied to subjects whose 

* Dialognes, p. 12. 
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daration is limited, this would not prove, that endless du- 
ration is DOt its proper meaning ; for, as I have observed 
before, it is common for words in general to be applied 
to subjects which do not take in their full meaning. I 
am so confident of the trath of this remark,* that I do 
not hesitate to say, the Universalists cannot controvert it 
without betraying ignorance of the first rudiments of 
general grammar, and exposing their criticisms to the de- 
rision of every schoolboy. 

6tbly, Mr Vidlcr alters the translation thus, to the age 
of ages f and observes upon it, "Whatever period this 
<* may be, the punishment is to continue to that age, not 
" during it."* This is. making short work of it indeed! 
But what necessity then to trouble ourselves at all about 
the duration of the age of ages ? If the punishment of 
sinners be to continue only to that age, but not during it, 
it is of no importance, in fhis controversy, whether it 
means eternity or a day. Dare Mr. V. apply his criticism 
to Rev. V. 13, 14 ? Must we say, that saints and angels 
will worship God to that age, not during it ? and that God 
Himself will live to that age, not during it ? 

7thly, Mr. V. informs us in the next paragraph that 
*' the age of ages in the New Testament has clearly a re- 
** ference to the Jubilee in the Old Testament ; and what 
*^ this is in the type, that is in reality — As the Jubilee 
*' gave universal liberty to all who were in servitude, — 
^< exonerated every obligation from those who were in 
*< debt, — and returned every man to bis inheritance : the 
*' commencement of the age of ages will give spiritual 
" liberty to every captive who is confined in the prison- 
" house, — relieve every one who is burthened with guilt, 
*« — and restore every one to the enjoyment of the Di- 
** vine favour, which is the proper inheritance of every 
'* rational creature." 

It is not quite certain that '^ the Jubilee gave universal 
Miberty to all who were in servitude." Many have 
thought that the servant mentioned in Exod. xxi. 6. is an 
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exempt case. And it is very clear that the heathen slaves 
Vfere not to be released at the year of Jubilee : for just 
aAer the law to set the Hebrew servaats at liberty at that 
time, it is added, *' Thy bond-men and thy bond-maids, 
*' which thou shalt have of the heathen that are round 
'* about you — ye shall take them as an inheritance for 
'* your children after you, to inherit them for a possession ; 
^' they shall be your bond-men for ever, Levit. zxv. 44 
*' — 46." Here the word ever is opposed to the Jubilee, 
Hence Lampe observes, '* If any one were disposed to 
'< use trivial and strained arguments, he might defend the 
** contrary opinion from this passage." 

Mr. V. has exceeded the bounds of truth in saying, 
that " the Jubilee returned every man to his inheritance." 
Both houses and lands might be sold upon such terms as 
not to return again to the original proprietors in the year 
of Jubilee : '^ And if a man sell a dwelhng-house in a 
** walled city — and it be not redeemed within the space of 
<< a full year ; then the house that is in the walled city 
*< shall be established for ever to him that bought it, 
'^ throughout his generations : it shall not go out in the Ju' 
" bilee. — And if he will not redeem the field, or if he 
** have sold the field to another man : it shall not be re- 
'< deemed any more. But the field when it goeth out in 
<' the Jubilee, shall be holy unto the Lord, as a field de- 
** voted : the\possession thereof shall be the priest* Sy'^ Levit. 
«'xxv. 29, 30.— xxvii. 20, 21." But what inheritance 
have the damned to return to ? We know who hath said, 
*• That no whoremonger, nor unclean person, nor covet- 
" ous man, who is an idolater, hath any inheritance in the 
«* kingdom of Christ and of God. Let no man deceive 
" you with vain words, Ephes. v. 6, 6." 

Mr. V. informs us again in intimating that the spiritual 
Jubilee will '< exonerate every obligation from those who 
<* are in debt, and give spiritual liberty to every captive 
** who is confined in the prison-house ;" for our- Lord 
declares, '< I tell thee, thou shalt not depart thence, till 
^ thou hast paid the very last mite," Luke xii. 59. 
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But what is there to support the notion that the Jubi- 
lee is a type of the age of ages ? Another will perhaps 
ere long start up, and carry the anal<^ a little farther 
than Mr. V. has done. He may with equal truth affirm 
that, as there were many returns of the Jubilee, so there 
will be many returns of the age of ages ; and that as men, 
who ^ere set at liberty in the year of Jubilee, might 
afterward sell themselves as slaves, so devils and wick- 
ed men, who will be set at liberty when the age of ages 
commences, may afterward sell themselves to work wick- 
edness, and again become wretched. In short, where 
shall we stop, if every type which a fertile imagination 
can invent, is to set aside the plainest texts of Scripture ? 

What reasons are here brought forward to justify a 
limited seiise and a new translation of «f«fv, «i«f9««, and tn 
THi «iiv9«$ rivy ttittfm ! It is surely a pity we are not all 
critics, and capable of embellishing our pages with Greek 
characters— what wonderful things we might bring to 
light ! By introducing words into a work from the dead 
languages, the vulgar are led to consider the author as a 
man of learning, and on that ground to attach a degree of 
importance to his production which it often ill deserves. 
From the preceding pages it appears a very easy task to 
appreciate Mr. V.'s abilities as a critic. His perpetual 
play upon Greek words may mislead the illiterate and un- 
wary, while it must disgust the intelligent and consider- 
ate. It is difficult to suppose how a man could venture 
to send such absurdities abroad, who is not blinded by 
vanity. The contempt with which he treats all the Lex- 
icographers, and our venerable Translators, together 
with the scepticism which his notes are calculated to oc- 
casion amongst the ignorant and the wicked, forbid him 
the privilege, which is due to mistaken piety and modesty 
— of receiving only a slight censure. 

The passages of Scripture which prove endless punish- 
ment, are so numerous, that this section might easily be 
swelled into a volume ; but | will oi^^ bring forward two 
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or three more, which Mr. Winchester has taken great 
paiDS to explain away. 

Matt. xii. 31, 32. Mark iii. 28, 29. Luke xii. 10. Heb. 
vi. 4 — 6. — X. 26 — 29, have all been considered as afford- 
ing very strong proof of endless punishment. Upon 
these passages Mr. W. remarks, — *' There is no kind of 
'* dispute between us, respecting the certainty of the 
'' punishment of such ; the question is, shall there ever 
^ " come a time when the second death shall no more 
[ *' exist ? If this can- be proved, the conclusion will be 
; ** evident, viz. that not one shall remain under the power 
^' thereof to all eternity : upon this, and this alone, de- 
*' pends the solution of this awful, interesting, and most 
'' important question ; and I consider all other answers 
** as mere quibbles, compared with this. And if it can- 
'' not be proved that a time will come, when all that bears 
*^ the name of death shall be destroved, those who com- 
^' mit the sin unto death, must, at least, be allowed to 
^' stand as exceptions to the general rule ; and I am apt to 
" think the rule itself will be overthrown."* His proof 
that the second death shall be destroyed, is shown to be 
inconclusive under Sect. XII ; it follows, that this rule is 
overthrown — that the above texts prove endless misery. 
Matt. xxvi. 24. Mark xiv. 21. have usually been urged 
as affording decisive evidence of the proper eternity of 
future punishment ; for should Judas be restored at any 
future period, and thenceforward enjoy endless happi- 
ness, it will be good for him that he was born : contrary 
to the express words of our Lord. 

Mr. Winchester says, p. 78. ** It was a common proverb 
^' among the Jews, when any great misfortune happened 
<* to a man or his family, to say. Good were it for that 
** man, if he had never been born. And thus our 
*« Saviour used it with great propriety respecting.Judas : 
^< for who, that thinks with any reason at all, would not 
'' have wished that he had never been born, rather thaft 
^^ to have betrayed the dear Redeemer.'' Supposing it 

^ Dialogues, p. 60. 
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were '' a common proverb among the Jewf , when any 
*' great misfortune happened to a man, to say. Good were 
** it for that man, if he had never been bom," it does 
not follow that our Lord used these words in their sense. 
They are not merely a common proverb^ but a divine 
truth when uttered by Him. Yet Mr. Vidler, in a note,* 
remarks, — '* It becomes those who maintain the doctrine 
** of endless misery to consider how weak a founda- 
tion a common proverb is, to support such a tremen- 
dous idea." Perhaps Judas might consider these words 
in this light — as a weaib, common proverb, which deserved 
little or no attention ! 

Mr. W. asks, *' Who would not have wished that he 
" had never been born, rather than to have betrayed the 
** dear Redeemer?" But the "great misfortune" in 
this case did not happen to the betrayer, but to the 
betrayed. Perhaps, however, Mr. W. refers to Jadas's 
death. Tet what *' great misfortune" could Mr. W. see 
in this ? If, as he observes, Judas *' perished, probably, 
<* by his own hands," his death was his «m, not his 
misfortune. If Mr. W. refers to his '* great misfortune" 
of going to hell, the balance of good and evil is no longer 
limited to this life ; and if we extend it to futurity, it 
would not have been good for him to have never been 
bom, if the doctrine of Universal Restoration be true ; 
for the evil of the greatest sufferings for the longest lim- 
ited period, bears no proportion to the good of the end- 
less happiness which follows. 

Mr. V. however, supposes " Judas did not perish by 
<* his own hands." He explains the matter thus : " Judas 
'' had seen the miracles of Jesus, and was highly impress- 
<< ed with a sense of his power ; he had seen his modesty 
<< and humility, and, like the kinsmen of our Lord, could 
(( not reconcile his character of Messiah with his low 
*< condition and love of privacy. See John vii* 3, 4, 
'' Might he not think that if he could bring his Master 
;' into such circumstances as should cauae him to avow 

* Disk^gufli, p. 87. 
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" his character openly, and to take the kingdom, that he 
^* should even do a good work ? That then he should not 
** only be forgiven, but even highly rewarded, as having 
** shown his love to Jesus 7 The smallness of the reward 
** which he had from the rulers, seems to show, that he 
** had hopes much beyond that, Th^t Judas did not 
** think of any harm to his Master, is evident from Matt 
** xKvii. 3. I do not see but that Judas loved his Master 
'< as really as Peter and the other disciples ; but being 
'< more deeply tinctured with ambition to possess the 
<* temporal honours of the kingdom, he fell more deeply 
<< than they ; and seeing the design of his plan frustrated, 
<* and the life of his beloved Master in danger, he made 
^' every reparation which a sincere but mistaken man 
<' could make ; he avowed the innocence of Jests>->-con» 
*' fessed his own guilt — returned the money with abhor- 
<< rence — and so great was his grief that it strangled him 
'^ — he fell down on his face, and his bowels gushed 
" out."* 

What pains are here taken to wash the Ethiop white I 
But it is all to no purpose. It is remarkable that, just 
af\er our Lord had pronounced the dreadful wo, it is 
added, *' Then Judas, which betrayed Him, answered 
'' and said, Master, is it I ? He said unto him. Thou hast 
'< said." From this it appears very evident, that Judas 
had a faithful warning of the wickedness of betraying 
Christ, and of the fearful consequences which would fol- 
low. How is it possible after this, that he could suppose 
^* he should even do a good work ?" or that " he should 
'^ not only be forgiven, but even highly rewarded, as 
^' having shown his love to Jesus ?" And how can Mr* 
V. reconcile this faithful warning with his assertion, that 
Judas was '^ a sincere but mistaken man ?" A sincere 
but mistaken man, is a man of pure principles, who, 
through ignorance, errs in conduct. But it is impossible 
to apply this to Judas ; for he went out from our Lord 
to the priests with this warning soandii^ in his ears. 

* Piftt^goes, p. 9t Note. 
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The smallness of the reward is considered as an argu- 
ment against Jiidas^s covetousness. It might with propri- 
ety have been urged as a proof of his extreme depravity ; 
hot if he were disinterested, why should he ask a reward 
f at all ? Why inquire, What will ye give me ? Is it a new 

thing in the earth for men to do a great deal of mischief"" 
with the hope of but little gain ? We have satisfactory 
proof of Judas*s covetousness in John xii. 4 — 6. 

But '* Judas did not think of any harm to his Master.'' 
Psa. cix. 6 — 19. is a prediction respecting Judas, deli — 
vered in the form of an imprecation : see Acts i.. 16, ^0 ^ 
Now, if we may believe this prediction as having bee^j 
accomplished, Judas <' PERSECUTED the poor andg 
<< needy many that he might even SLAY the broken in 
«* heartr Ver. 16. 

Mr. V. thinks that ** Judas loved his Master as really as 
Peter and the other disciples." He does not, however, 
offer any proof of this strange position. Instead of loviog 
Christ, he is said to have loved cursing, Psa. cix. 17. 

" That he is gone to hell," says Mr. V., *• I cannot 
<< learn from the Scriptures."'^ If you cannot learn this 
from Acts i. 20. you may from John xiii. 11.— xvii. 11, 12. 
A man that is not clean, and that is lost from Christ, cannot 
surely be in heaven. Mr. V. thinks that his repentance 
was evangelical. But David prophesied of him, that his 
prayer would become sin, and that jfvhen judged, he should 
be condemned, Psa. cix. 7. This account is perfectly 
irreconcileable with evangelical repentance. 

But if Judas was as good a man as Mr. V. would have 
us to believe he was, — if the only defect in his character 
was a deeper taint of ambition than was common to the 
apostles, -*and if he obtained, in this world, forgiveness 
of this sin — it is demanded in the name of reason. In 
what sense can it be true, that it would have been good 
for him if he had not been born ? Shall we say. On 
account of his ** fearful end ?" But what was there in 
his end to fearful ? Death, occasioned by the depth of 

* l>ieJogiie8, p. S3.N«te. 
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c-vat^eUcal repentance, is to be coveted rather (ftan 
(ireaded ; for it secures a glorious immortality. Shall 
M^e say, On account of his painful end ? The pain of 
ttufibcation could not be equal to the pain of crucifixion, 
^v^bich some of the apostles suffered : would it not there- 
^re have been still more appropriate, if our Lord had 
addressed the words in question to those of the apostles 
Mrhom He foresaw would be persecuted to death ? Shall 
"^e say, On account of his disgraceful end ? But is evange- 
Heal repentance disgraceful ? is it not, rather, Aonoura^/e? 
How curious is it to hear this rational divine talk 
about evangelical repentance occasioning death! Jesus 
said He came not into the world to destroy men'^s lives, 
I and yet Mr. V. believes He preached an evangelical re- 
pentance which sometimes, at least, causes death. But 
did not our Lord understand the effects which His doc- 
trines were likely to produce ? A distinction is made be- 
tHreen godly sorrow^ and the sorrow of the worlds in 2 Cor. 
▼ii. 9, 10. the former does no damage^ it worketh repent- 
ance unto salvation ; it is the latter which worketh death* 

Mr. Winchester spends nearly four pages about Job 
^t^d Jeremiah cursing the day of their birth, but he frank* 
^y acknowledges, p. 85. that they ** uttered such rash 
* ^ words as, in their cooler moments, they repented of; 
** and therefore what they spake of themselves cannot 
*' wholly" (no nor in part) *' set aside the objection.*' 

On Matt. xxiv. 19. M-irk xiii. 17. Luke xxi. 23.— 
xxiii. 27—31. Mr. W. observes, p. 86. " Who would 
'' not, a thousand times, choose rather never to have been 
'^ born, than even to see, far less experience, the mise- 
*^ ries which came upon Jerusalem and its inhabitants V* 
No man, in his sober senses, if the doctrine of Universal 
Restoration be true. But it is neither said of the women, 
nor yet of the people of those times, '' It had been good 
*' for them if they had not been born." 

P. 86. '* Solomon not only represents a state of great 
'^ misery and affliction in this life, as worse than not to 
^' have been, but also a state of the greatest prosperity 
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'* if it end in disgrace, Eccles. vi. 3—6." Bat do the 
words untimely birth signify the same as not being bom ? 
We might as well say that premature light means darkness 

Mr. W. grants that Mark ix. 43 — 49. " is certainly 
" most terrible passage." He proceeds, p. 46. — " Ther 
'* is no doubt but Jesus Christ had his eye upon Isa. Ixvi 
"* 24. This prophecy shall be fulfilled when the chil 
** dren of Israel shall return and be settled in their owk: |] 
**land. See Ezek. xxxix. 4 — 12. Zech. xiv. 16. Is 
'Mxvi. 21. Rev. xvii. 14. — xix. 19." The worm is n 
once mentioned in any of these passages, and the^re on 
once ; ** They set on fire and burn the weapons." B^^j^ 
Isaiah, chap. Ixvi. 24. is not speaking about weapons, \^ 9jf 
men : *' They shall look upon the carcases of the fm.es 
*^ that have transgressed against me : for their worm shall ''•' 
" not die, neither shall their fire be quenched." 1 be '// 
prophet cannot allude to any earthly judgment in these '^i 
latter words, for no worm can live in a material fire. ^^ 

To prove that the phrase, the fire that never shall be :|^' 
guenchedy does not mean that the fire shall be strictly 
burning for ever, Mr. W. refers to the following pas- 
sages, where similar phrases occur which must be under- . 
stood with some limitation, Levit. vi. 13. Jer. xvii. 27. . ^ 
Ezek. XX. 45 — 48. Isa. xxxiv. 9, 10. Mr. W. was aware, i;^ 
however, that it would be objected, '* These fires were ^ 
'* all on earth, and in time, and therefore must hare an 
** an end, or cease to burn ; but the fire of hell is in eter- 
** nity, and therefore must last as long as eternity shall ^ 
" endure." To this he replies,—" Had these vnquench" 
** able fires never gone out while earth endured, or while 
*' time lasted, there might have been some force in this 
" argument ; but since the continuance of the fire does 
" not depend upon the season in which it is kindled, 
" but upon the combustibles that feed and support it, this 
'* can be no objection."* 

But I think it is an objection unanswerable. It will be 
granted, I believe, that the fires, in the instances above 

* Dialo^es, p. 51 — 5A. 
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stJIuded to, were not queDched, but went out when the 
combustible matter which fed them was spent; they 
^lierefore serve to prove, that the fire of bell will not be 
quenched, nor even go out^ except the matter which feeds 
A.t should all be consumed. But that cannot be. The 
^^vrath of God which supports this dreadful fire will never 
%e exhausted. Rev. xv. 7. *< And one of the four beasts 
^* gave unto the seven angels seven golden vials full of 
** the wrath of God, who liveth for ever and ever." 
lampe observes upon this text,^-*' Why with the menp 
^' tinning of divine wrath, should the description of the 
** Supreme Being, as the God who liveth for ever and 
*' ever, be immediately subjoined ? Where would be the 
strength of this repetition, unless to specify an illustri- 
ous example, in order to exhibit, in the most expressive 
light, the tremendous wrath of God ? And if it respect 
'' him, is it not manifest, that God will continue to prove 
'^ his existence as living for ever and ever, even by the 
*' displaying of his wrath ? But how could that be de- 
** monstrated by the pouring out of the vials of his wrath^ 
*' unless that very threatening of wrath should be pro- 
'* traded for ever and ever ?"* The persons upon 
whom the fire acts will never be consumed. This 
Mr. W. grants, p. 55. ** As to the expression," says he, 
*' of being salted withfirCj I think our Saviour intended 
*' to teach us that they should not be annihilated by the 
'' fire, but preserved therein." It remains, that the fire 
of hell will burn for ever. 

It is true Mr. W. observes further, " I would also pro- 
'' pose, whether our Lord did not mean to intimate, that 
'* even the fire itself shall be of use, under his direction, 
*' to humble, subdue, and penetrate the stubborn and dis- 
''^ obedient rebds that shall be cast into it. Fire, as well 
^' as salt, is a great purifier ; and preserves and cleanses 
"those things which are able to endure it; and is the 
" great agent by which all metals are separated from their 
^* dross, and prepared for the use for which they were de- 

^ Dissertation on Endless Punishment, p. 10, 11. 
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<< signed, p. 55." According to this accoant, when the 
fire has penetratecl, humbled, and subdued sinners, it will 
die out ; and they, like metals purified from dross, will 
be taken out of the furnace. But liell-fire is uniformly 
represented as a punishment, without the least intimation 
of its being a purgatory. Hell is twice called a furnace 
of fire ; (Matt. xiii. 42, 50,) and the reason why it is so 
called is also mentioned. If therefore it were a purify- 
ing furnace, this was the proper time to explain it But 
does our Lord say, '* There shall sinners be purified ?" 
No such thing : His words convey the idea of punish- 
ment : *' There shall be wailing and gnashing of teeth." 
The Scriptures represent some sinners as incapable of 
of being purified. It is impossible to renew them'ti6 re- 
pentance — they are rejected — they are good for nothing 
— ^they are cast away ; Heb. yi. 4 — B. Matt. v. 13. — 
xiii. 48. 

Mr. W. seems to have carefully avoided saying any 
thing about the worm ; and no doubt for a wise reason — 
it would have rendered useless all bis labour about the^re. 
For if the fire being termed unquenchable, do not hinder 
but that punishment may naturally come to an end, yet 
this conclusion is inadmissible, when we consider that 
Iheir worm dieth not. Take either of the phrases se- 
parately, and there is some room for cavil. Thejire ne- 
ver shall be quenched: No, says the objector, no being 
shall put it out, but it may die out of itself. Their worm 
dieth not : No, says the objector again, the worm will not 
naturally die of itself, but it may be killed. But unite 
the two ideas, and the controversy is ended : for that 
punishment which no being shall put an end to, and 
which will not naturally of itself come to an end, must 
necessarily be eternal. 
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